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Sin is, according to the definition given in the Scrip- 
tures, the transgression of the law, dvopia,!) the departure or 
deviation from the law, as righteousness is conformity with 
the law. ‘Thus also the prophet says: ‘‘We have SINNED, 
and committed iniquity, and have done wickedly, and have 
rebelled, even BY DEPARTING FROM THY PRECEPTS and from 
thy judgments.’’*) ‘Thus every transgression of the law is 
sin, and likewise nothing is sin which is not a transgression 
of the law. ‘‘ Where no law ts there ts no transgression.’ *) 
Hence, also, ‘‘dy the law there 1s knowledge of sin.’’*) ‘This 
is true everywhere. Even in civil legislations crimes and 
misdemeanors presuppose law in the true sense of the term 
in the province of human justice. The violation of a mere 
semblance of law is not truly an offense, and when what has 
been enacted by a legislative body has failed of recognition 
in the courts because of its inconsistency with the funda- 


1) 1 John 3, 4. 2) Dan. 9, 5. 
3) Rom. 4, 15. 4) Rom. 3, 20. 
a7 
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mental law, the constitution of the state or country, an act 
committed in transgression of such putative statutes is not 
condoned but declared a lawful act. Here, too, where 
there is no law there is no transgression of the law. But 
while the violation of a secular law is acrime, a transgression 
of the divine law is sin. 

Law is the published will of the lawgiver, and the first 
requirement of the law is that it should be known by those 
who are under the law. Ignorance of the law is no excuse 
and does not exculpate the transgressor of the law but is 
itself an offense against the law. This, of course, pre- 
supposes that the law is really law, not the will of the law- 
giver as inherent in his mind, but promulgated to those 
whom the law concerns, and in such a way that all cax know 


the law, just as in other things that which all may knowis — 


public, even though actually unknown to some or many. 
And now God has manifested his will or published his law 
in the most effectual manner conceivable, when in the very 
act of creation he inscribed his law into the heart of man. 
Thus it is that man never existed without a knowledge of 
the law. Nor was the first positive law short of this essen- 
tial, since God expressly said to man, ‘‘Of the tree of the 
knowledge of good and evil thou shalt not eat of tt.’’) 
This special commandment of God was also present to the 


woman’s mind as she was being tempted to transgress the 4 


manifest will of God.”?) And even after the fall the law of 
God is still manifest in the human heart. ‘‘The Gentiles, 


which have not the Mosaic law, do by nature the things — 


contained in the law, showing ¢he work of the law written 


in thetr hearts.’?*®) ‘That this knowledge of the law is im- — 


perfect in natural man under sin does not exonerate man 


when in his natural ignorance he fails to conform his acts | 


with the entire norm of righteousness originally inscribed 
in the human heart. Here, too, the law having been once — 


1) Gen. 2, 17. 2)rGeny 33: 3) Rom. 2, 14. 15. 
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promulgated to its entire extent, ignorance is not an excuse. 
That the will of God as expressed in the natural law has 
been partially obliterated in the human heart is not of God 
but a consequence of sin for which man is responsible. And 
here, too, ignorance of the law is itself a violation of the law. 

The first publication of the law was, however, most ap- 
propriate and in accordance with the wisdom of God, not 
only with reference to the subjects for whom the law was 
intended, but also with regard to the purpose for which the 
law was given. 

Righteousness is conformity, sin is non-conformity, 
with the law, and the law is the will of the lawgiver pub- 
lished as the authoritative norm of the state, disposition, 
relations and acts of all those who are under the law. This 
is the nature of law everywhere. Where there is no lawgiver 
with legislative authority there is and can be no law. Again, 
where there is a lawgiver it is his will which constitutes the 
law. It is not his opinion, his understanding, but his will, 
the determining power of hismind. In an absolute monarchy 
the will of the monarch, in whom the legislative authority 
is vested, is the law of the realm. In the State of Missouri, 
where the legislative authority vests in the people of the 
State, the will of the people is the law of the State, and 
the proper form of enacting a law is: ‘‘Be zt enacted by the 
people of the State of Missourt,’’ etc. ‘To doubt whether 
a certain enactment be the will of the legislative power is 
to doubt the validity of what is purported to be a law, just 
as to doubt the legislative authority of a monarch or of a 
body politic is to doubt the validity of all the legislative 
enactments of such power, and to deny the one is to deny 
the other, as to establish the one is to establish the other. 

Again, the will of the lawgiver, in order to be law, 
must be duly published as law or as an authoritative norm 
whereby the state, disposition, relations, and acts of those 
who are under the law shall be determined. Law is not 
the will of the legislator as inherent in himself, but as pub- 
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lished or rendered cognizable to those who are under the law. 
But here it should be noted that the publication of the law 
does not necessarily imply its being brought to the knowl- 
edge of all, but only its being made knowable to all whom 
it concerns. ‘Thus to inscribe a statute upon a tablet to be 
_ concealed in a hidden place would not constitute the pub- 
lication of a law. While the mode of publication may vary, 
its essence must always be some act or process whereby the 
will of the lawgiver is made freely accessible to the subjects, 
whether this be a public announcement by a crier, or an ex- 
hibition in writing at a public place, or a publication in a 
published statute-book or the session acts of a legislature. 
But when the law has been published it becomes the duty 
of all whom it concerns to learn what the law says. 

Again, it is of the very nature of a law that it is bind- 
ing upon all those and only those whom it concerns. A law 
of the United States is binding upon all those who are domi- 
ciled or reside or sojourn within the confines of this coun- 
try or in any place considered part and parcel of its terri- 
tory or subject to its legislative authority, while on the other 
hand the laws of this country are not binding upon the sub- 
jects of a foreign power while within the territory of that 
power. And, furthermore, the stringency of a law implies 
that the state, disposition, relations and acts of those who 
are subject to the law shall be determined according to such 
law to the extent to which the law is law or to which the 
lawgiving power would have the subject determined by its 
will. ‘Thus the civil status of a person is determined by 
the law of his or her domicil, and an act performed in vio- 
lation of a law where that law is in force is an unlawful act 
subjecting its perpetrator to the penalty of the law. 

To deny that God is the authoritative legislator of all 
his creatures would be a denial of his divinity. He is the 
Lord Supreme, and his will is the will of infinite righteous- 
ness and justice and holiness, conformity with which is the 
first duty of all his subjects. A deviation from his sover- 
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eign will is an insurrection in his kingdom. Hence it is ex- 
pressly stated in the Scriptures that man is held to do the 
wzll of God, the w2d7 of the Father in heaven.) Above God 
there is no law. Heis his own moral norm, determining his 
own acts in full conformity with himself. Neither can any 
moral standard rightfully claim moral recognition when in 
conflict with the sovereign will of God, and all legislative 
authority must be ultimately derived from him. ‘Thus civil 
governments are endowed with legislative authority, inas- 
much as dy him kings reign and princes decree justice;*) 
he setteth up kings,*) and the powers that be are ordained 
of God.*) On the other hand the church is not equipped 
with legislative power, and therefore can not rightfully es- 
tablish laws binding upon its members, the only authori- 
tative standard and rule of life in the church being God’s 
own word as published in the Scriptures. 

In this, too, the divine law is law as above defined; it 
is the established will of the lawgiver, not the will of God 
as tantamount to his divine essence, or as hidden in the in- 
scrutable depths of his counsels. _When God created man 
he also made known to him his holy will, establishing his 
law in the heart of man. Man being an intelligent and ra- 
tional creature, endowed with a will of his own, his con- 
created righteousness of necessity presupposes his knowl- 
edge of the will of God, conformity with which was to be 
his righteousness. The heavenly luminaries and all the mul- 


1) Matt. 7, 21: ‘‘Not every one that saith unto me, Lord, Lord, shall 
enter into the kingdom of heaven; but he that doeth the will of my Father 
which is in heaven.’’? Matt. 12, 50: ‘‘For whosoever shall do the will of 
my Father which is in heaven, the same is my brother, and sister, and 
mother.’’ 1 Thess. 4, 3: ‘‘For this is the will of God, even your sancti- 
fication, that ye should abstain from fornication.’’ MHebr. 10, 36: ‘‘For ye 
have need of patience, that, after ye have done the will of God, ye might 
receive the promise.’’ Hebr. 13, 21: ‘‘(The God of peace) make you per- 
fect in every good work to do his will, working in you that which is well- 
pleasing in his sight, through Jesus Christ; to whem be glory for ever and 
ever. Amen.’’ 

2) Prov.)'8, 15. 3)Dans'2,,21. 4) Rom. 13, 1. 
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titude of beings in the vegetable and animal kingdoms were 
also created very good, being what and as they should be 
according to their Maker’s will. But this conformity was 
not the obedience of intelligent and rational beings. Hence 
there is no moral law for an oak-tree or a lion and a lamb, 
and no righteousness, properly speaking, in any of these 
creatures. Man, however, came into being with the power 
of voluntarily conforming the affections of his heart, the 
direction of his will, and all his acts as voluntary acts to 
the sovereign will of God as an intelligent person, and hence 
his righteousness is in its full concept conclusive evidence 
of man’s knowledge of the will of God, a knowledge which 
would have been impossible without a promulgation or com- 
munication of such will of God to primeval man. And again, 
since man was not to become righteous after he had entered 
into his personal life, but was righteous from the very be- 
ginning of his existence, being created very good in con- 
created righteousness, his knowledge of the will of God must 
also have been concreated in him. God published his law 
to man by inscribing it upon the tablets of his heart in the 
very act of man’s creation. Thus we learn from the Mosaic 
record that Adam, when united with the woman whom God 
had made to be a helpmeet unto him was not for a moment 
in doubt what the proper relation between him and her 
should be. ‘The law of God by which this relation should 
be regulated and the dispositions and acts thereto pertain- 
ing should be determined was perfectly clear to the mind 
of primeval man.!) And even after many generations the 
Apostle says that the work of the law is written in the 
hearts of men,”) and that the law thus made known to them 
also serves the purpose of the law determining the acts of 
those who are subject to the law, so that even the Gentiles, 
which have not the Mosaic written law, do by nature the 
things contained in the law.*) Why by nature? Because 


1) Gen. 2, 23—25. 2) Romiurz,p los 3) Rom. 2, 14. 
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the law of God or what remains thereof after the obliterat- 
ing influence of sin is in man’s heart by nature, handed 
down by natural propagation from our first parents, to whom 
the same law was made known in the act of creation. 

This mode of publication is itself a wonderful mani- 
festation of the wisdom of God, whereby he employs the 
most appropriate means for the achievement of his ends. 
No finite understanding would have devised a way to bring 
the law to the knowledge of those and all those whom it 
concerns as effectually as that of engraving it with the hand 
of omnipotence in the very heart of every individual man so 
that he may at all times and everywhere by day and by 
night have and behold the.law of his God within him, ever 
ready to be applied as the moral norm of all his acts, all 
the decisions of his will, however sudden they may be. 
And furthermore, as the moral law was not to be the rule 
of life in our first parents only, but to all their progeny, 
God in his wisdom and goodness made this manifestation 
of his holy will an inheritance to be handed down from 
generation to generation, not subject to the special will of 
the progenitor, but in the very course of nature, that parent 
and child alike should do by nature the things contained in 
the law, being by what had thus been made a part of their 
nature a law unto themselves.') And this natural law as 
inscribed in man’s heart really and truly asserts itself as 
law, as a demand made with sovereign authority upon all 
those who are under the law, not by choice of their own, 
but by divine ordinance, not by influence brought to bear 
upon them in riper years, but from the beginning of their 
personal existence and from the first dawn of personal con- 
sciousness. 

The wisdom of God, however, further appears in the 
mode of the manifestation of his holy will in the natural 
law in another respect. St. Paul says that the Gentiles 


1) Rom. 2, 14. rae 
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show the work of the law written in their hearts. He does 
not say ‘‘the law,’’ but rd gpyov rod vopyou, ‘‘the work of the 
law.’’!) The natural law in the heart of man is not a codi- 
fied law, a vopoc tay évtoddv, law composed in formulated 
commandments, a summary of precepts. The natural law 
is the manifestation of the will of God concerning every 
conceivable act of man, a norm whereby everything that a 
man may do or forbear is determined as to its ethical 
quality. Where a code of formulated statutes is to serve 
as a tule of action or being the question will frequently 
arise whether a certain act would come under a certain 
statute, and the application of the rule is largely dependent 
upon the will of the agent. Such is not the case with the 
natural law. ‘The wisdom of God has so constituted man 
that in his heart there is an authoritative standard which, 
where it is not ignored, will of itself rate under a moral 
point of view whatever in man may be a matter of moral 
consideration. ‘That in his present state man is no longer 
a fully reliable moral censor of himself and his acts is due 
to the depravity of his nature in consequence of the fall and 
the ravages of sin in the race and the individual, whereby 
the moral standard in the soul of man is largely disfigured 
and obliterated, and the consequence is that man fails to 
perform a great many works which in his state of primeval 
rectitude would have been suggested and demanded by his 
moral nature, and again commits a great many acts from 
which he would have willingly abstained in accordance 
with the dictates of his heart and the will of God therein 
made manifest for every purpose but for the deterioration 
consequent to sin. Even in the natural life of the indi- 
vidual the divine handwriting may by repeated and often 
repeated violations be more and more eradicated, so that 
where in earlier years a certain work of the law was still 
clearly inscribed it is in later years no longer discernible, 


1) Rom, 2, 15. 
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This moral norm in the heart of man bears the char- 
acter of law in still another respect. It is not only an 
authoritative injunction or prohibition of what is right or 
wrong, but it has also connected with such injunction or 
prohibition the menace of commensurate penalty to be in- 
flicted upon the violators of the will of a righteous and just 
lawgiver, who is able and ready to enforce his law‘and to. 
mete out justice where it has been transgressed. The 
natural law does not rate an unlawful act as imprudent but 
as sinful, and also according to the natural law the wages 
of sin is death. Hence the fear of death under the con- 
sciousness of sin also among those who had not the written 
law with its menaces expressed, and not any such text as 
‘*The soul that sinneth it shall die.’’') In this respect, too, 
the Gentiles, as St. Paul says, are a law unto themselves 
in the real and true sense of the word. 

Thus, then, the natural law is indeed the law of God 
to man, God’s holy and unalterable will revealed and made 
known to man as the authoritative rule whereby man should 
be ethically determined for all time and under all circum- 
stances. Man was made not for solitary existence but to 
replenish the earth and to associate with others of his kind 
in a multitude of relations, in the family as husband and 
wife, parent and child, brothers and sisters, superiors and 
inferiors, in the various stations of social life, in the en- 
joyment of property and honor, and in the performance of 
the manifold duties peculiar and incidental to the various. 
relations and stations, conditions and environments of life. 
Having created him with this destination God made pro- 
vision that man in all his generations should, according to. 
his Creator’s will, lead a holy and quiet and peaceable life 
in all godliness and honesty, in righteousness and holiness. 
Thus the manifestation of God’s holy will inscribed in 
man’s heart is the law of God to man, binding upon all, 


1) Ezek. 18, 20. Cf. Ezek. 33, 18. Rom. 6, 23. 
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and at the same time designated to promote and secure the 
happiness and peace of all in their proper relations to him- 
self and to each other. Under this law all men are to 
this day. Wherever this law is observed even in its out- 
ward works, conformity with this divine rule results in the 
welfare of individuals and communities. In the measure in 
which this law of God determines the ways of men there 
are faithful husbands and dutiful wives, obedient children, 
peaceable families and neighborhoods, economic prosperity, 
and peace in the security of life and property and honor, 
while the numberless woes and sighs and tears and loud 
lamentations among men are due to the various violations 
of the law of God, which asserts itself as the divine law 
even among those who are utterly ignorant of the written 
law as such. Hence even the Gentiles are in the Scrip- 
tures described as the children of disobedience.) All men 
being under this law, all the world, having transgressed 
and daily transgressing its precepts, is guilty before God.) 
And, again, this moral law, perfect as it came from the 
lawgiver, is to this day the only law binding upon all men. 
Whatever besides and beyond the natural law was ever 
published as divine law was never intended for all men. 
The Mosaic law with its political and ceremonial statutes 
was never intended for any but the people of Israel, nor for 
them throughout all ages, but only to the fulness of time, to 
serve peculiar purposes. It was never the will of God that 
all men should observe the sabbath, even as it never was 
ordained that all men should be circumcised. Nor was the 
Mosaic law substituted for the natural law, and when the 
Old Testament dispensation came to its close and its statutes 
were no longer binding even upon the children of Abraham 
according to the flesh, the natural law, and only that, was 
still in power, as it had been before and during the order 
of things established by the Mosaic law. The abrogation 


1) Eph. 5, 6. Col. 3, 6. 2) Rom. 3, 19. 
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of the ceremonial and political law of Israel does not imply 
a change of will in God, but the will of God comprised both 
the establishment and abrogation of that order of things, 
and their continuation beyond the period fixed by the will 
of God is not in obedience to, but at variance with, the 
divine will. The same God who by Moses said: Remember 
the sabbath day to keep it holy,') and, Keep the sabbath day 
to sanctify wt, as the Lord thy God hath commanded thee. 
Six days shalt thou labor, etc.,”) and published a multitude 
of statutes concerning meat and drink, also said by St. Paul, 
Let no man judge you in meat, or in drink, or tn respect 
of an holyday, or the new moon, or of the sabbath days.*) 
Being divine statutes, those. statutes of the Old Testament 
church and state were certainly binding upon the members 
of that people with all the stringency of divine laws and 
under the penalty of such laws, but only and exclusively 
within the limits, temporal and otherwise, within which 
they had been established. And even the Mosaic decalogue 
was and is binding beyond those limits only inasmuch as it 
is a codification of the natural law and with the exclusion 
of all those elements which were not comprised in the 
&p7a tov voyou inscribed in the heart of man by the Creator’s 
hand in the beginning of time. Hence, though the Sinaitic 
tablets bore the commandment concerning the sabbath day 
as we find it recorded in Moses, the Augsburg Confession 
very properly says: ‘‘Zhe Scripture, which teacheth that 
all the Mosaic ceremonies can be omitted after the Gospel ts 
revealed, HAS ABROGATED THE SABBATH, and yet because tt 
was requisite to appoint a certain day that the people might 
know when they ought to come together ut appears that the 
church did for that purpose appoint the Lord’s day: which 
for this cause also seemed to have been pleasing, that men 
might havean example of Christian liberty, and might know 
that THE OBSERVATION NEITHER OF THE SABBATH DAY NOR 


1) Exod. 20, 8. 2) Deut. 5, 12 ff. 3))-Col./2; 16. 
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OF ANOTHER DAY WAS OF NECESSITY.’’}) When God, after 
his work of creation was completed, rested on the seventh 
day and blessed and sanctified it as a day of zs holy rest, 
this was not a legislative act, and there is nothing either 
explicitly or implicitly stated in the Mosaic record indicat- 
ing that thereby God established the seventh day as a day 
of rest to man to be observed by him according to the ex- 
pressed will of God. On the other hand, the enactment of 
Sinai was a legislative act, and when God there proposed 
to establish a legal day of rest to Israel after the toil of 
their servitude in the land of Egypt had come to its close,”) 
he certainly could not have chosen a more appropriate day 
than that on which he himself had rested from all his work, 
sanctifying and blessing it as a day of rest to him, just as 
the Apostolic church could not have chosen a more appro- 
priate day, not as a legal holiday, but as a day of public 
worship, than the day on which the Lord was risen from the 
dead after the age of types and shadows was over and the 
last paschal lamb, also commemorative of Israel’s liberation 
from the land of bondage, had been consumed on the eve 
of the great fulfillment prefigured by the easter rites dating 
from the eve of Israel’s exodus. 


The admixture of Mosaic elements in the written dec- 
alogue of Sinai is not, however, the only difference between 
the law written on the stone tablets and the law written on 
the tablets of the human heart. The commandments as they 
were promulgated on Sinai also inasmuch as they comprised 
precepts of the moral law binding upon all men were voyoe 
tay évtokov, formulated statutes, each of them a summary 
of the corresponding manifestations of the divine will in the 


1) Art. XXVIII. 

2) Deut. 5, 15: ‘‘And remember that thou wast a servant in the land 
of Egypt, and that the Lord thy God brought thee out thence through a 
mighty hand and through a stretched out arm: therefore the Lord thy 
God commanded thee to keep the sabbath day.’’ 
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natural law. In these statutes the moral law was codified in 
such a way as to afford in brief legislative statements a sum- 
mary rule and standard to be applied to various states and 
dispositions, relations, and acts, which by their nature and 
circumstances would come under such rules to be deter- 
mined by such standards. They are not new laws, but only 
the old law in a new form. Whatever is of the moral law 
and binding upon all men in the Sinaitic decalogue is not 
new, and whatever is new in these commandments is not of* 
the moral law nor binding upon all men. Like the natural 
law the moral precepts codified on Sinai are of universal 
application and cover the various spheres of human life and 
action, but in a summary way, determining all the states 
and acts pertaining to the same category. Thus, when the 
sixth commandment says, ‘‘7hou shalt not commit adul- 
tery,’’ this is an injunction of chastity upon the married 
and the unmarried, in relation and disposition, in desire 
and word and deed, though one gross sin of unchastity 
only is explicitly named. It is the same with all other 
commandments of the moral decalogue. The inscription 
of the Mosaic tablets is, furthermore, not the only reduc- 
tion of the natural law to written characters and to for- 
mulated commandments and statutes. Wherever in the 
Scriptures of Moses and the Prophets, the Apostles and 
Evangelists, in words recorded from the lips of Christ and 
the precepts embodied in the epistles of St. Paul, God 
manifests his holy will as a rule of life and conduct to all 
men, we have before us in well defined legal statements re- 
statements of that which God manifested in man on the day 
of his creation and the remnants whereof are still written in 
the hearts even of the Gentiles. And it is precisely the de- 
teriorated state of the natural law in the hearts of men in 
consequence of sin which has prompted God in his wisdom 
and goodness again and again to manifest his holy and un- 
alterable will where it may now be read more distinctly in 
the written word of God than in the defaced inscription in 
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the hearts of men. ‘Thus we have a great variety of moral 
precepts in the various epistles of St. Paul, of which the 
Apostle says, ‘‘Z7he things that I write unto you are the 
commandments of the Lord.’’') But these written precepts. 
found throughout the length and breadth of the Old and 
the New Testament are, all of them, in some way summary 
statements of the divine will applicable to, and normative 
of, all those concrete cases which may at any time and any- 
where come under such particular rule, and binding in all 
cases thus covered by the rule. The rule itself is in itself 
stringent and authoritative. Neither is any man at liberty 
either to apply the rule or to lay it aside where the nature 
of the case to be determined is such as to bring it under the 
rule. Buta misapplication of the rule where it does not ap- 
ply is just as truly a violation of the will of God as a failure 
to apply the rule where it should apply. The difficulty 
which we sometimes find in determining a particular case 
according to the written law is not due to a lack of clearness. 
in the law, but to a lack of willingness on our part to apply 
the law, or of our discernment of the essentials or circum- 
stances of the case to be determined by the law. The pre- 
cept, ‘‘ Zhou shalt not steal,’ is sufficiently clear; but the 
question whether a certain act comes under the category of 
theft or stealing may not be sufficiently clear to our intellec- 
tual vision to determine the case as a matter of conscience 
according to the divine standard concerning mine and thine. 
The injunction, ‘‘Husbands, love your wives,’ is sufficiently 
clear and determined, and that malicious desertion is a vio- 
lation of this precept is out of question; but it may be ques- 
tionable whether in a certain case desertion has been ac- 
tually committed, and, consequently, whether in that case 
a certain party to the case stands censured by the divine 
injunction. 4 


1) 1 Cor. 14, 37. 
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II. CONSCIENCE. 


When God made man, he did not make him only 
potentially a moral being, even as man was not potentially 
but actually a living soul, as he came from his Creator’s 
hand. Moral life as well as physical and intellectual life 
is to a certain extent spontaneous. There was in primeval 
man not only a knowledge of the will of God, but also a 
natural readiness to apply such knowledge as an ethical 
norm for the determination of his will. There is in man 
not only a knowledge, but also a spontaneous acknowledg- 
ment of the law, a human yea and amen to the divine: 
‘Thou shalt/’? Man is not only a selfconscious, but also 
a conscientious being. Conscience in man is the natural 
aptitude and readiness of the human mind, whereby the 
ethical relation between his disposition and conduct and an 
acknowledged moral norm is spontaneously suggested to 
man’s consciousness. Conscience is not the moral norm 
itself, not the divine law or any other law; but it is the 
disposition to bear witness to the law and its demands, its 
authoritativeness and stringency, to suggest to the human 
will the dictates of a superior moral norm. ‘The statements 
of the human conscience are not original or in themselves 
authoritative, not a voice of God in man, but in the nature 
of the testimony of a witness. Thus St. Paul says of the 
Gentiles that their conscience dears wetness.') ‘This testi- 
mony of man’s conscience must be distinguished from the 
work of the law written in his heart, as it is also distin- 
guished by St. Paul, and it is precisely this writing in the 
human heart, the law as it has been made known to man 
by his Creator, whereto man’s conscience bears witness. 
Man might, and in many cases would, ignore the inscrip- 
tion in his heart, but for the testimony of the witness in his 
bosom, who spontaneously, without, and even in spite of, 


1) Rom, 2,15, wppaprupobone avtav riI7¢ cvvepsijcewc. 
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the action of the will, points to the law, testifying to its 
demands, its authoritativeness as a superior norm, its strin- 
gency as a moral norm, the transgression of which must 
bring upon the transgressor the penalty of the law, com- 
mensurate with his responsibility and the nature of his sin 
and the majesty of the Lawgiver. 

In the first place, then, conscience sustains the law as 
a statement concerning the moral quality of an act con- 
templated or committed. When Eve was tempted by Satan 
to eat of the forbidden tree, the suggestion of this sinful act 
elicited the spontaneous action of her conscience whereby 
the woman was prompted to apply to this act the norm by 
which it was morally determined as an evil act.) Con- 
science by this function places every act in its ethical cate- 
gory according to the divine ‘‘Thou shalt’’ or ‘Thou shalt 
not,’? so that man caw not only know it to be right or 
wrong, having in him the norm whereby he may determine 
his acts, but actually does know this peculiar act to be either 
in conformity or at variance with that norm. ‘This is the 
primary function of conscience upon which all its other 
functions are based. When a man is about to do or has 
done that which is according to the law, his conscience 
will raise its approving voice and say, This is good and 
right; and when he is about to do or has done what is con- 
trary to the law, his conscience will raise its voice of dis- 
approval and say, This is evil, this is sin. 

That conscience in its primary function is not the voice 
of God, but the voice of the human heart and mind, bear- 
ing witness to another voice which may or may not be 
divine, appears when we observe that conscience often per- 
forms its function in such a way that it can not be the voice 
of God, since what it says is not true but untrue, approving 
what is sinful or disapproving what is good. When Paul 
persecuted the disciples at Jerusalem and assisted in the 


1) Gen. 3, 3. 
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murder of Stephen, he did it with an approving conscience. 
In reference hereto he says, ‘‘7 verily thought with my- 
self, that I ought to do many things contrary to the name 
of Jesus of Nazareth, which things I also did in Jerusalem: 
and many of the saints did I shut up in prison, having re- 
cewed authority from the chief priests; and when they were 
put to death, I gave my voice against them.’’') And yet 
we hear him say that he had served God from his fore- 
fathers with pure conscience.”) Saul of Tarsus was one of 
those, of whom Christ had told his disciples, ‘‘7he t7me 
cometh, that whosoever killeth you, will think that he doeth 
God service.’’*) Thus Luther’s conscience approved of and 
dictated to him the monastic duties and the blasphemous 
masses for the quick and the dead which he performed with 
the utmost zeal and conscientious exactness while an inmate 
of his monastery at Erfurt and a sojourner at Rome; and to- 
day it is the conscientious papist who, with the sanction and 
under the promptings of his conscience not only abstains 
from meat on fastdays, but dishonors God and Christ, his 
Savior, by idolatrous worships. Again, the honest temper- 
ance fanatic is, and endeavors to put others, under the con- 
straint of his conscience, which decries as sinful the use 
of wine as a beverage. ‘That in all these cases it is really 
the voice of conscience which determines the will is further- 
more substantiated by the fact that, as we shall see, the 
primary function which it exercises in such cases is followed 
up by all the secondary functions, of which we shall speak 
later on. Being an ervvzmg conscience, it can not be the 
voice of God, who can not err. Its statements are false- 
hoods; and God can not lie. But why are they falsehoods? 
Because the erring conscience performs its functions accord- 
ing to a false norm, false moral standards, false doctrines, 
false traditions, false prejudices, man-made laws, contrary to 
the will of God, but arrogating to themselves superior, even 


1) Acts 26, 9. 10. By 2uhimenls Gauss. 3) John 16, 2. 
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divine authority. Giving testimony to and upholding these 
false norms the dictates of conscience will necessarily be 
false and remain persistently false, until the false norm, 
which has usurped the place of a true norm of right and 
wrong, has been removed. This is the only proper cure for 
an erring conscience, and until such cure has been wrought, 
the voice of conscience, though erring, must be respected. 
Luther very earnestly warned the fanatics at Wittenberg, 
who would induce those who were under monastic vows to 
set them aside before they were enlightened on the nature 
of such vows. He would not permit the sacrament in both 
kinds to be urged on those who might yet receive the cup 
under conscientious scruples because of a lack of proper in- 
struction concerning the sacrament. For this lack of knowl- 
edge an erring conscience is described as weak, when St. Paul 
writes: ‘‘ 7herezs not in every man that knowledge: for some: 
with conscience of the tdol unto this hour eat tt as a thing 
offered unto an tdol; and thetr conscience being weak ts de- 
filed.’’') Thus, also, the Apostle distinguishes between 
him who has the knowledge, and him whose conscience is. 
weak.*) 'This weakness is a consequence of sin, a deterio- 
ration of the human mind by the evil power which darkened 
the understanding and puts the will under constraint where 
it should be free, or emancipates it where it should be ruled 
by the law of God, and by this norm only. 

This norm, being law, is the authoritative will of the 
Lawgiver and binding upon all who are under the law. The 
law does not say, ‘‘Thou mayest,’’ but ‘‘Thou shalt.’? On 
the other hand, the law does not put the mind under duress, 
but imposes a moral obligation. And when conscience speaks. 
it bears witness to the law as Jaw, obligating him who is. 
subject to the law to will and to act in obedience to and con- 
formity with the law. The ob/zgatzng function of conscience, 
the assertion of the stringency of the law, is its first second- 


1) 1Cor. 8, 7. 2) 1 Cor. 8, 10. 
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ary function, whereby it follows up its primary statement, 
testifying to man, that according to the law he is bound to 
do or forbear what in the exercise of its primary function 
it has defined as in accordance or at variance with the law. 
In this secondary function, too, conscience operates spon- 
taneously and persistently, never leaving it an open ques- 
tion whether an act which it has put down as sinful should 
or should not be performed. ‘This secondary function is, 
furthermore, also exercised by the erring conscience. ‘The 
false norm having once established itself in the place of the 
true norm and usurped its dignity, conscience will not only 
determine the ethical character of an act according to this 
norm, but also assert the stringency of the false norm, 
making its false dictates binding upon the soul, imposing 
upon the subject the duty of doing that which is wrong 
and abstaining from that which is right. And this is the 
fearful predicament of a man with an erring conscience, 
that under its influence he will sin whatever he may do or 
forbear, according to the false statements of his erring con- 
science or in spite of them. For by obeying his conscience 
when it makes sin a duty, the Roman Catholic worshiper of 
saints certainly sins; and again, if contrary to the dictates 
of his conscience he neglects his prayers to Mary and 
Joseph, he also sins, inasmuch as to act against the voice 
of conscience is sin. 

But sin is the unlawful act of a responsible agent, and 
it is in the very nature of the law that it is directed to sub- 
jects morally responsible for their acts. And here again 
conscience bears out the law, testifying also to the respon- 
sibility of the transgressor, zmputing to him the guilt of his 
transgression. ‘This is another secondary function of con- 
science. When Cain was first reminded of his sin he en- 
deavored to decline the responsibility for his brother’s life 
and for the blood which cried against him from the ground.') 


1) Gen. 4, 10. we 
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With his subterfuge, ‘‘Am Z my brother’s keeper?’’) he 
endeavors to meet this very function of his conscience 
which charged him with what he had done. And as there 
are degrees of responsibility and, accordingly, different de- 
grees of guilt, conscience performs this imputing and ac- 
cusing function with various degrees of intensity. Of course, 
this secondary function is also based upon the exercise of 
the primary function of conscience. Conscience will not 
impute guilt where it knows of no sin committed. But 
having once stamped an act as sinful it will proceed to 
assess the guilt of such sinful act upon the sinner in due 
consideration of his responsibility. And as there are de- 
grees of responsibility and, correspondingly, degrees of guilt, 
the assessment of conscience, its rating of the sinner’s guilt 
may be higher or lower according to the degree of his re- 
sponsibility. For these reasons the pangs of conscience will 
be more severe when a deed has been committed with the — 
full knowledge of its sinfulness or after unheeded warnings ; 
and in the absence of extenuating circumstances. And 
here again it must be remarked that this function of con- ; 
science, too, is performed where the primary function was — 
exercised according to a false norm by an erring conscience. — 
The papist experiences pangs of an evil conscience when — 
he has eaten meat on a fast-day just as truly and spontane- — 
ously as a Lutheran will be charged by his conscience with — 
the sin of having denied his faith by kneeling to the host 
for fear of illtreatment, or as a Lutheran child feels pangs” 
of conscience when it has told a lie. It is but natural that 
man, when thus accused by his conscience, will endeavor 
to exonerate himself, at least in a measure, by various pleas — 
in extenuation of his guilt, such as ignorance, evil influences 
from without, as the example of evil associates or the greater 
guilt of accomplices. But by his endeavors he will fre- 
quently expose himself to the objections of his own better 


1) Gen. 4, 9. 
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judgment, and thus it is, that, as St. Paul says, man’s 
thoughts will accuse or excuse one another when his con- 
science has borne or is still bearing witness in his heart.) 
But whatever the outcome of such endeavors to barter with 
an accusing conscience may be, they can never result in what 
may be called a good conscience where sin has been com- 
mitted, as long as man has been in a degree a responsible 
agent, accountable for his acts before the law and the sover- 
eign power which enforces the law and executes judgment. 

That the law must be enforced and that punishment 
must follow the transgression of the law is also recognized 
by man’s conscience, and this recognition leads to still 
another secondary function of conscience. ‘The law de- 
mands that the transgressor should be punished. ‘This de- 
mand of the law is also sustained by conscience wherever 
in the exercise of its primary function it has put its ethical 
estimate upon an act performed or about to be performed. 
This is, on the one hand, the warning or menacing voice 
of conscience, which threatens the sinner with the penalty 
of the sin. It was the voice of conscience which reminded 
Eve not only of the divine command: ‘‘ Ye shall not eat of 
zt,’’ but also of the menace: ‘‘Zest ye dze,’’? and Satan en- 
deavored to hush this warning voice by the assurance: ‘‘ Ye 
shall not surely die.’’”) When Adam heard the voice of 
the Lord in the garden he was afraid.*) Why was he afraid? 
Because he knew that punishment must follow his sin. 
Thus, also, when Cain was convinced of his sin and guilt 
he said, ‘‘My punishment ts greater than I can bear. Be- 
hold, thou hast driven me out this day from the face of the 
‘earth; and tt shall come to pass, that every one that findeth 
me shall slay me.’’*) Cain knew, and his conscience told 
him, that by his sin he had merited death; for the wages of 
sin is death, according to the law which says, ‘‘7he soul 
that sinneth it shall die.” 


1) Rom. 2, 15. 2) Gen. 3, 3.4% 
3) Gen. 3, 10. 4) Gen 4, 13. 14. 
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Hence it is that the wicked flee when no man pur- 
sueth.') A remarkable portraiture of a menacing and ac- 
cusing conscience we have in one of Juvenal’s Satires, 
where the poet describes the fearful mental state of a cer- 
tain Spartan, who had for a time contemplated the denial 
of a deposit entrusted to his keeping, and who, though he 
had permitted better counsels to prevail and returned the 
money to the depositor’s heirs, was by his conscience 
charged with the evil intentions he had entertained. Under 
the qualms of his evil conscience he is harassed day and 
night; he loses sleep and appetite; he trembles at every ~ 
flash of lightning and clap of thunder, and when the storm — 
is over he fears that the next may be his death; he does 
not even venture to offer sacrifice, knowing that every vic- 
tim is more worthy of life than he.?) And Moses describes 


1) Prov. 28,1; cf. Lev. 26, 36: ‘“The sound of a shaken leaf shall chase 
them; and they shall flee, as fleeing from the sword; and they shall fall — 
when none pursueth.’’ 

2) Juvenal, Sat. XIII, 196—235: 

“‘Poena autem vehemens, ac multo saevior illis, 
Quas et Caditius gravis invenit aut Rhadamanthus, 
Nocte dieque suum gestare in pectore testem. 
Spartano cuidam respondit Pythia Vates: 

Haud impunitum quondam fore, quod dubitaret 
Depositum retinere, et fraudem jure teneri 
Jurando: quaerebat enim quae Numinis esset 
Mens: et an hoc illi facinus suaderet Apollo. 
Redidit ergo metu, non moribus; et tamen omnem 
Vocem adyti dignam templo veramque probavit, 
Extinctus tota praviter cum prole domoque, 

Et quamvis longa deductis gente propinquis. 
Has patitur poenas peccandi sola voluntas. 
Nam scelus intra se tacitum qui cogitat ullum, 
Facti crimen habet. Cedo, si conata peregit? 
Perpetua anxietas, nec mensae tempore cessat; 
Faucibus ut morbo siccis, interque molares 
Difficili crescente cibo. Sed vina misellus 
Exspuit: Albani veteris pretiosa senectus 
Displicet. Ostendas melius, densissima ruga 
Cogitur in frontem, velut agri ducta Falerno. 
Nocte brevem si forte indulsit cura soporem, 
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the troubled conscience, saying, ‘‘Thy life shall hang in 
doubt before thee; and thou shalt fear day and night, and 
shalt have no assurance of thy life: in the morning thou 
shalt say, Would God it were even! and at even thou shalt 
say, Would God it were morning! for the fear of thine 
heart wherewith thou shalt fear.’’') This punishment of 
conscience is pictured in the Greek tragedies and personi- 
fied in the Erinyes and Furies of Mythology. That the evil 
conscience raises its menacing voice also where the sin 
committed was a hidden sin witnessed by no human eye is 
again owing to the nature of the law, which asserts itself 
as the will of an omniscient and almighty God, and to the 
nature of conscience which bears witness to the full extent 
of the law. And inasmuch as the law is a norm perma- 
nently inscribed in man’s heart, it is applied by the human 
conscience also in imaginary cases or under the mere con- 
templation of a sinful act, and thus the menacing conscience 
is a warner, who with upraised finger cries, Beware, be- 
wate! ‘The eye of the Lawgiver is upon thee! Woe tothe 
transgressor! Hence the sigh of relief when the warning 


Et toto versata toro jam membra quiescunt, 
Continuo templum, et violati Numinis aras, 

Et (quod praecipuis mentem sudoribus urget) 

Te videt in somnis. Tua sacra et major imago 
Humana turbat pavidum, cogitque fateri. 

Hi sunt qui trepidant, et ad omnia fulgura pallent, 
Cum tonat, exanimes primo quoque murmure coeli; 
Non quasi fortuitu, nec ventorum rabie, sed 

Iratus cadet in terras, et vindicet ignis. 

Ila nihil nocuit, cura graviore timetur 

Proxima tempestas; velut hoc dilata sereno. 
Praeterea lateris vigili cum febre dolorem 

Si coepere pati, missum ad sua corpora morbum 
Infesto credunt a Numine; saxa Deorum 

Haec, et tela putant. Pecudem spondere sacello 
Balantem, et lacribus cristam promittere galli 

Non audent. Quid enim sperare nocentibus aegris 
Concessum? Vel quae non dignior hestia vita?’’ 


1) Deut. 28, 66. 67. 
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has been heeded, and the shudder at the thought of past 
peril averted by the fearful warner’s timely call, Beware! 

Again, on the other hand, God has also promised grace 
and every blessing to all that keep his commandments;?) 
and to these promises, too, conscience bears witness. Our 
church says, ‘‘Where it is considered and led to heart, that 
they are not human trifles, but commandments of divine 


majesty, who insists upon them with such earnestness, is 


angry with those who despise them, and will assuredly 
punish them, but on the other hand, will abundantly re- 
ward those he keep them, there wall be a spontaneous 
impulse and a desire gladly to do the will of God.’’?) This 
spontaneous impulse is, again, the voice of conscience, 
sustaining and applying the law in its whole compass. 


Hence the gratification connected with the performance of © 


every good deed, even in the absence of human witnesses 
and rewards of merit, when the left hand knows not what 


the right does.*) It is under the approval of conscience — 


that virtue is its own reward. 
But here, once more, the deteriorating influence of sin 


upon the human conscience must be noted. For evenin — 


the exercise of this most impressive and majestic secondary 


function conscience is liable to err and as an erring con- © 


science to menace and to promise without a proper cause. 


Thus the conscientious papist is by his conscience held at — 
awe of the anathema and excommunication of the Roman — 


1) Exod. 20, 6: ‘‘And showing mercy unto thousands of them that love — 


me, and keep my ,commandments.’’ Deut. 5, 10: ‘‘And showing mercy 
unto thousands of them that love me, and keep my commandments.” 


Deut. 7, 9: ‘‘Know therefore that the Lord thy God, he is God, the faith- _ 


ful God, which keepeth covenant and mercy with them that love him and a 
keep his commandments to a thousand generations.’’ Luke 10, 28: “And — 


he said unto him, Thou hast answered right: this do, and thou shalt live.” 
1 Tim. 4, 8: ‘‘For bodily exercise profiteth little: but godliness is profitable 


unto all things, having promise of the life that now is, and of that which — 


is to come.’’ 
2) Large Catechism, Part I, ad fin. M. p. 448. 
3) Matt. 6, 3. 
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Pontiff and his minions, and the Mohammedan is prompted 
and impelled to shed the blood of Christians who refuse to 
embrace Mohammedanism, and is elated in view of his atro- 
cious butcheries perpetrated in the cause of the ‘‘Prophet,”’ 
by a conscience which not only stamps such acts as good 
and right, but also holds out temporal and eternal blessings 
to him who has been or will be zealous with fire and torch 
in the cause of his false religion. 

The deterioration of conscience under sin does not, 
however, appear only in the faulty performance of the 
primary and secondary functions of conscience, but also in 
the neglect of the exercise of those functions, when con- 
science is silent where it should speak. 

It has been, already, said that the various functions of 
conscience are performed spontaneously, very much as the 
senses of sight and touch operate spontaneously, without, 
and even in spite of, the promptings of the will. By energy 
of will a man may undergo a surgical operation or the tor- 
tures of the rack and the stake without wincing; but the 
pain inflicted is real pain. Thus also a man may set his 
will against the dictates of his conscience and shape his 
actions at variance with what he knows to be right; but 
his conscience does not take the witness stand only when 
summoned and called to testify, but urges its testimony 
even upon the unwilling mind and persists in its judgment 
even while it is being, or after it has been, overruled by 
the will. Yet it is equally true that, under the influence 
of sin, the spontaneous action of conscience is variously re- 
stricted and reduced. St. Paul speaks of the heathen of 
his day, as having the understanding darkened, being 
alienated from the life of God through the tgnorance that 
ts in them, because of the blindness of thetr heart: who 
being past feeling have given themselves over unto lascivt- 
ousness, to work all uncleanness with greediness.1) ‘This. 


1) Eph. 4, 18. 19. 
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blindness of heart is also and largely blindness of con- 
science, a diseased, deteriorated state or condition of the 
sense of moral vision, whereby conscience often fails to 
perceive what it should and as distinctly as it should. 
Again, what is in the English Bible rendered, bezng past 
feeling, is in the original text daydyqxotec, a ‘‘most signifi- 
cant word,’’ made up of a form of diyety, to feel pain, and 
dxé. A blacksmith will, without pain, handle a coal ora 
hot iron which most people would drop with a yell. His 
hand has become callous, and the nerves of his palm and 
fingers have grown benumbed, by frequent contact with the 
hard and hot objects of the forge. Thus by persistent con- 
tact with particular sins, conscience also becomes callous, 
in a measure insensible to pain. The grocer’s apprentice 


i 


a 


who is ordered to manipulate the scales to the customer’s — | 


disadvantage will, at first, feel compunctions of conscience, 
and may refuse to obey orders. But. let him yield and 
practice this form of dishonesty for a while, and it will 
grow into a habit with him which he will, by and by, 
practice as a matter of course and without a consciousness 
of wrong and a fear of divine displeasure. Even the con- 


tinual intercourse with the dregs of society, or with a de- — 


generate people, as is incidental to the callings of police 
officers and missionaries, is apt to blunt the moral sense. 


As in an individual, so also in an entire community ornation, — 


the callousness of conscience with regard to certain preva- 
lent sins may become characteristic. There are smuggling 
communities where generations have come and gone and 
plied their illicit trade without a fear of a higher power 
than the douaniers, and the wreckers on the Cornish coast 
would go straight from their churches, where they invoked 
divine blessings, to light their beacon fires whereby they 
would lure vessels to destruction that they might secure 
the plunder washed ashore. Throughout the Roman world, 


certain vices were not only prevalent, but looked upon as 


genteel and perfectly proper in polite society, and the most 
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repulsive lewdness was shamelessly, or even in the name of 
religion, practiced in the very sanctuaries of the gods. 
In our day, certain abominations of the theatrical stage, 
usurious and aleatory transactions in business, coercive 
measures employed by organized labor, crookedness in 
politics, and other sinful ways of modern society, are being 
‘so commonly practiced that they are very generally, even 
by many members of the churches, looked upon as ethically 
indifferent or even proper and expedient to the well-being 
of society and its members. Conscience has widely ceased 
to react against these violations of the moral law, and those 
who raise their voices against them are stared at in wonder- 
ment or rebuked as endeavoring to lay an arbitrary yoke 
upon the people’s necks. This is a deeply deplorable state 
of things, which brings upon churches and nations a multi- 
tude of sins and their fearful consequences. 

Akin to the callous conscience is the torpid or sleeping 
conscience of those who, under the influence of sin, have 
accustomed themselves to disregard the voice of conscience, 
not only as concerning certain prevalent or habitual sins, 
but in general, and in whom, as a consequence, conscience 

_has in a measure retired from active service. When a man 
has adopted materialism for his religion, and the maxim, 
Let us eat and drink; for to-morrow we die,') for his creed, 
his conscience, under the sway of materialism, becomes in- 
disposed to perform functions which, when viewed in the 
light of this philosophy, are void of sense and consequence. 
If any man had become a thorough and fully consistent 
materialist, conscience in that man would have become 
dormant or extinct. But this is impossible in a rational 
being, and hence even the most torpid conscience is apt 
to be roused into very energetic activity, as in days of ad- 
versity or in the throes of death. In many cases, however, 
the torpor of conscience continues to the end, and this ac- 


1) 1 Cor. 15, 32. vl 
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counts for the seemingly serene and peaceful death of men 
and women who have lived for this world only and die with- 
out the hope of a life beyond. Such worldlings have, in 
this respect, degenerated far lower in the moral scale than 
the uncivilized heathen who dies with all the anguish of 
soul that a troubled conscience can engender. But since 
the worldling as such is unwilling to be disturbed in his 
carnal repose, he avails himself of every opportunity for 
making this world his Paradise, and hails with a warm 
welcome the works of a materialistic literature which may 
afford a Law and a Gospel and a Psalter for the religion of 
the flesh and render his sin-ridden conscience indisposed 
to the performance of its duty. On the other hand, such 
men are careful to avoid every opportunity of being en- 
lightened by the power of truth, since that might disturb 
the slumbers of their conscience. Thus when Paul reasoned 
of righteousness, temperance, and judgment to come, Felix 
trembled and answered, Go thy way for this time; when 
I have a convenient season, I will call for thee.1) We may 
be sure that the ‘‘convenient season’’ did not come, and 
Drusilla certainly concurred with her spouse in lulling his. 
conscience back to its slumber in which it had been so in- 
conveniently disturbed. And thus this form of deteriorated 
conscience is also a grievous thing, which has led multi- 
tudes to eternal perdition. 

With this state of conscience we must not confound 
another condition, under which, though conscience is wide 
awake, its voice is unheard, because other voices and noises 
subdue the voice of the witness in man’s heart. The din 
and turmoil of dissipation, the mad clamor of passion, the 
loud clatter of ambitious or avaricious pursuits, may, while 


they last, drown the testimony of conscience. When the - 


competing and, for a time, prevailing noises have subsided, 
when the storm of passion is over, when fair and foul means 


1) Acts 24, 25. 
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have failed or succeeded in the acquisition of honor or wealth, 
when the carousals are over and music and laughter have 
died away, then the voice of the witness in man’s bosom 
will testify, and the sinner will hear it as Adam and Eve 
heard the voice of the Lord God walking in the garden in 
the cool of the day.1) And the sinner fears this voice. 
Hence those who contemplate atrocious crimes often in- 
flame their passions by intoxicating drink and other means; 
hence those who would overcome the voice of a guilt-laden 
conscience will often seek round after round of pleasure, 
or the excitement of wild speculation; hence the frequency 
of suicides, either subsequent to the committal of crimes, 
or after days and nights of profligacy and protracted dis- 
sipation. Thus Judas had, in spite of the Master’s warn- 
ings, failed to hear the voice of his conscience while his 
soul was filled with the wicked plan he had concocted with 
the enemies of Jesus and the cravings of his avaricious 
heart. But when the foul deed had been accomplished, 
and he saw what it signified, and having in vain endeavored 
to rid himself of ‘‘the price of blood’’ in a way to ease or 
silence his clamoring conscience, he went and hanged 
himself.?) 

All these deteriorations of conscience, though in vari- 
ous ways, result in its failure to achieve its proper purposes, 
and are not only due to sin, but also lead to sin, either 
in defectu, or 7m excessu. Yet conscience, even in its de- 
teriorated state, is essentially conscience and must be so 
respected. There is, however, a difference between the 
consideration every man owes to his own conscience and 
that which one man owes to the conscience of another. 
The dictates of conscience, being ethical in their nature, 
promptings to do right in a particular instance, must in 
each instance be obeyed by him whose conscience so dic- 
tates. Again, every man is bound to respect every other 


1) Gen. 3, 8. 2) Matt. 27,y2—5. 
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man’s conscience, but only as far as his own conscience 
will permit, and no man is bound or free to violate his own 
conscience in order to satisfy that of another. Paul was. 
ready and willing to yield his liberty, but not his conscience, 
to a weak brother whose conscience, though without suffi- 
cient cause, objected to certain articles of food.’) Thus, 
also, religious liberty and freedom of conscience can not be 
claimed at the hands of or granted by the state absolutely 
and without any restriction. The rights of one citizen must 
cease where those of another begin. Szc uterve tuo, ut non 
laedas alienum, is a fundamental principle of civil justice. 
And when the lawful interests of the few collide with the 
lawful interests of the many, the former must yield and the 
latter must prevail. According to these principles questions. 


of religious liberty and freedom of conscience as all other — 


civil rights must be equitably adjusted. ANG 
(To be continued.) 


THE SCRIPTURES, THE WORD OF PROPHECY. 


i 
Saint Peter terms the holy Scriptures the word of 
prophecy. 2 Pet. 1, 19—21. 


The word prophet is taken from the vocabulary of an- 
cient Greek religion, whence it passed into the language of 
Christianity, because it was adopted by the translators of 
the Septuagint and in the New Testament as the eguzvalent 
rendering of the Hebrew Nabi. Prophet is a compound 
word of zpo and g7pt. ‘The Latin equivalent is prae-dicare, 
from which ‘‘Prediger’’ and preacher are derived. The zpo 


is not to be taken in a temporal sense, ‘‘before,’’ but rather _ : 


in a local signification, ‘‘for,’’ like in 2po-gdow, pretext. 
From the etymology of this word we learn that ‘‘prophet’” 


1) Rom. 14, 15; 20—23. 1 Cor. 8, 7. 8. 12. 13. 
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designates one who sfeaks for another. ‘Thus, according 
to a passage in the Timaeus of Plato the name zpogyry¢ 
“ought properly to be confined to the interpreters to put an 
intelligible sense on the dreams, visions, and all enigmatic 
utterances of the frenzied mantis.’’ The ordinary Greek 
usage of prophet is one who speaks for God. The prophets 
of the Bible are revealers of God’s will, whether present, 
past, or future. They were by gift of prophecy enabled to 
utter with authority of inspiration the sacred Word, strains 
of warning, exhortation, consolation, encouragement or re- 
buke, and testimony to Jesus Christ. 

Likewise does the Bible define the word prophet, the 
spokesman for God. In an analogous sense, Aaron is called © 
the prophet of Moses. Exod. 7, 1: ‘‘And the Lord said 
unto Moses, See, I have made thee a god to Pharaoh: and 
Aaron thy brother shall be thy prophet.’’ ‘That is, he shall 
speak from thee to Pharaoh as prophets do from God to 
children of men. Exod. 4, 16: The Lord says to Moses of 
Aaron: ‘‘And he shall be thy spokesman unto the people: 
and he shall be, even he shall be to thee instead of a mouth, 
and thou shalt be to him instead of God.’’ 

Thus it remains established that the Bible definition of 
a prophet of the Lord is the mouth, the spokesman of God. 

Hear the prophets in the Scriptures considering them- 
selves as such. Jer. 9, 12: ‘‘... Who is he to whom the 
mouth of the Lord hath spoken,’’ etc., and again, v. 20: 
**Yet hear the word of the Lord, O ye women, and let your 
ear receive the word of hzs mouth,’ etc. Here the mouth 
of the Lord is the prophet Jeremiah. Is.55,11: ‘‘So shall 
my word be that goeth forth out of my mouth: it shall not 
return unto me void, but it shall accomplish that which I 
please,’’ etc. In this familiar passage the Lord terms his 
prophets simply fzs mouth, and their word he identifies 
as hts. And Micah the prophet, ch. 4, 4, saying: ‘‘For the 
mouth of the Lord of hosts hath spoken it,’’ claims to be 
the mouthpiece of God. we 
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The prophets give the same definition of their office 
when prefacing their prophecies with: ‘‘Thus saith the 
Lord,’’ and similar expressions. Jer. 13, 15: ‘‘Hear ye, 
and give ear; be not proud, for the Lord hath spoken.” 
Ch. 30, 2: ‘‘“Thus speaketh the Lord God of Israel, saying, 
Write thee all the words that 7 have spoken unto thee in a 
book;’’ v.4: ‘‘And these are the words that the Lord spake 
concerning Israel and concerning Judah.’’ Amos 3, 1: 
‘‘Hear this word that the Lord hath spoken against you.’’ 
2 Sam. 23, 2: David said: ‘‘The Spirit of the Lord spake by 
me, and his word was in my tongue.’’ 1 Kings 12, 22: 
‘‘But the word of God came to Shemaiah the man of God.’’ 
‘1 Chron. 17, 3. 4: ‘‘And it came to pass the same night, 
that the word of God came to Nathan, saying, Go and tell 
David my servant, Thus saith the Lord, Thou shalt not 
build me a house to dwell in.’’ Jer. 11,1: ‘’The word that 
came to Jeremiah from the Lord.’’ Jer. 1, 2: ‘“To whom 
the word of the Lord came in the days of Josiah.’’ Of John 
the Baptist who was Prophet of the Highest (Luke 1,76) we 
read Luke 3,2: ‘‘The Word of God came unto John,’’ etc. 

The apostles declare of ancient prophets, Acts 4, 24.25: 
“Lord... , who dy the mouth of thy servant David hast 
said.’? Acts 1, 16: ‘‘This scripture must needs have been 
fulfilled, which the Holy Ghost by the mouth of David 
spake.’’ And Acts 3, 18: ‘‘But those things, which God 
before had shewed by the mouth of all his prophets, that 
‘Christ should suffer, he hath so fulfilled.’’ 

Hebr. 1,1: ‘‘God who at sundry times and in divers man- 
ners spake in time past unto the fathers by the prophets.”’ 
Whatever is spoken by David and all the prophets is repre- 
sented throughout the New Testament as spoken of God 
himself. 

It is also of importance to examine carefully an expres- 
sion, so often repeated in the New Testament. Matt.1, 22: 
‘“That it might be fulfilled which was spoken of the Lord 
by the prophet.’’ ‘This is a translation of the Greek origi- 
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nal d726 tod xvptov dca tod xpogytov, which the Revised Version 
renders, ‘‘That it might be fulfilled, which was spoken By 
the Lovd THROUGH the prophet.’’? ‘The meaning of this pas- 
sage lies on the surface; the Lord himself is the Author 
who spoke through the agency of the prophets, whom he 
had made completely his representatives and mouthpieces. 

Prophesying was an extraordinary gift of God. Proph- 
ecy came not by the will of man (2 Pet.1,21). It was not 
produced or caused by the will of man, all cooperation on 
the part of man remains excluded. The prophets were but 
the media of the Lord. 

The Bible records of the apostate Balaam that, though 
eager for gain, he prophesied against his wish. Instead of 
cursing, he was constrained by the spirit of God to bless 
the children of Israel. We hear this from Balaam’s own 
lips when answering Balak, Numb. 22,3: ‘‘The word that 
God putteth in my mouth, that shall I speak.’’ 

Like Balaam of old Caiaphas in the New Testament is 
a melancholy instance, who by virtue of his office uttered 
the prophetic words: ‘‘Ye know nothing at all, nor con- 
sider that it is expedient for us, that one man should die 
for the people, and that the whole nation perish not,’’ and 
John adds, ‘‘this spake he xot of himself: but being high 
priest that year, he prophesied.’’ (John 11, 49—51.) 

Daniel expressly declares, that prophecies which the 
Lord had spoken through him remained obscure to him. 
Dan. 12, 8. 9: ‘‘And I heard, but I understood not: then 
said I, O my Lord, what shall be the end of these things? 
And he said, Go thy way, Daniel: for the words are closed 
up and sealed till the time of the end.’’ The Holy Spirit 
declares of the sacred writers, 1 Pet. 1, 11, that after they 
had written their prophecies, they diligently studied and 
searched ‘‘what, or what manner of time the Spirit of 
Christ which was in them did signify, when it testified be- 
forehand the sufferings of Christ, and the glory that should 


follow.’’ ra 
19 
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Another striking proof that the Spirit of God spoke 
through prophets we find in the instance of the seventy 
elders, who were set round about the tabernacle, of whom 
it is written in Numbers 11, 25. 29: ‘‘When the Spirit 
rested upon them, they prophesied, and did not cease,’’ 
and when one young man said to Moses, ‘‘forbid them’’. . 
‘‘Moses said unto him, Enviest thou for my sake? would 
God that all the Lord’s people were prophets, and that the 
Lord would put his Spirit upon them!’’ Even Saul was 
among the prophets. Of him we read when seeking his 
fathers ass, 1 Sam. 10, 10: ‘‘The Spirit of God came 
upon him, and he prophesied among them.’’ In ch. 19, 
vv. 20—24: ‘‘And Saul sent messengers to take David: 
and when they saw the company of the prophets prophesy- 
ing, and Samuel standing as appointed over them, the 
Spirit of God was upon the messengers of Saul, and they 
also prophesied,’’ and the messengers sent for the second 
and third time prophesied also, and finally he went thither 
himself and he prophesied. 

The distinctive peculiarity of prophesying continued in 
the New Testament. ‘The wide diffusion of this gift among 
the believers of the apostolic age Peter marks, Acts 2, 17, 
as a distinctive circumstance of the accomplishment of the 
prophecy of Joel 2, 28. 

The existence of this gift of speaking with authority 
of inspiration is spoken of in the New Testament as a matter 
of ordinary occurrence. Paul writes 1 Cor. 12, 10: For to 
one is given by the Spirit ‘‘the working of miracles; to an- 
other prophecy.’’ ‘The latter by virtue of their gift could 
foretell secret and future events, as/ Agabus predicted the 
famine in the days of Claudius Caesar. Acts 11, 28. And 
later, this same Agabus, coming from Judaea to Caesarea, 
met Paul with this prophetic intelligence: ‘‘Thus sazth the 
Holy Ghost, so shall the Jews at Jerusalem bind the man 
(Paul) that owneth this girdle, and shall deliver him into 
the hands of the Gentiles.’’ Acts 21, 11.— i 
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All these passages quoted from Scripture clearly estab- 
lish the point at issue that prophets were God’s mouth- 
pieces, and all prophecies, whether only orally taught or 
transmitted in writing were God’s Word. 

Now the written prophecies Peter calls prophecies of 
Scripture. 2 Pet. 1, 20. 21: ‘‘Knowing this first, that no 
prophecy of scripture is of any private interpretation.’’ 
The prophecies of Scripture constitute the written Word 
of God, designed as the perpetual norm of faith and life for 
his church. St. Paul says, Rom. 16, 26, ‘‘But now is made 
manifest, and by the scriptures of the prophets,’ etc., and 
Matt. 26, 56, ‘‘But all this was done, that the scriptures of 
the prophets might be fulfilled.’’ 

In distinction from all other compositions this collec- 
tion of documents is styled either simply ‘‘The Scripture’’ 
in the singular or ‘‘The Scriptures’’ in the plural. Christ 
refers to them, as they were then in the hands of the Jews, 
as an infallible standard, John 5, 39: ‘‘Search the scrip- 
tures; for in them ye think ye have eternal life: and they 
are they which testify of me.’’ Matt. 21, 42: ‘‘Did ye 
never read in the scriptures, The stone which the builders 
rejected, the same is become the head of the corner,’’ etc. 
And ch. 22, 29: ‘‘Ye do err, not knowing the scriptures.’’ 
Mark 14, 49: Jesus declared: ‘‘the scriptures must be ful- 


_ filled.’’ Luke 24, 32: The two disciples that went to Em- 


maus said to one another: ‘‘Did not our heart burn within 
us while he talked with us by the way, and while he opened 
to us the scripture?’’ Rom.15,4: ‘‘For whatsoever things 
were written aforetime, were written for our learning, that 
we through patience and comfort of the scriptures might 
have hope.’’ 1 Cor. 15, 3: ‘‘For I delivered unto you first 
of all that which I also received, how that Christ died for 
our sins according to the scriptures.’’ John 2, 22: His dis- 
ciples ‘‘believed the scripture.’’ John 10, 35: Jesus an- 
swered: ‘‘And the scripture cannot be broken.’’ John 13, 
18: ‘‘That the scripture may be fulfilled.” John 18, 12. 


292 THE SCRIPTURES, THE WORD OF PROPHECY. 


Mark 15, 28. Acts 8, 32: ‘‘The place of the scripture 
which he read was this, He was led as a sheep to the 
slaughter,’’ etc. Rom. 4, 3: ‘‘For what saith the scrip- 
ture? Abraham believed God, and it was counted unto 
him for righteousness.’’ 

Holy Scriptures is another term applied in the Bible to 
the written prophecies. Rom. 1, 2: ‘‘Which he had prom- 
ised afore by his prophets in the holy scriptures.’? 2 Tim. 
3,15: ‘‘From a child thou hast known the holy scriptures.” 
The epithet Holy intimates the special relation of the pro- 
phetical writings to God. 

The Bible is, finally, called she Book, i. e., the book of 
all books, the book by preeminence on account of unity of 
design which pervades the writings whose authors were 
scattered over more than twenty centuries. Ps. 40,7: ‘‘Lo, 
I come: in the volume of the book it is written.’’ Rev. 22, 
isi Noes bees 

The information thus far derived from the Bible is, 
that ‘‘the Book,’’ ‘‘the Scriptures,’’ the ‘‘prophecies of 
Scripture,’’ were spoken by God through his prophets and 
therefore are God’s Word. 


LE 
The Holy Scriptures affirm that the sacred writers 


spake as they were moved by the Holy Ghost, and their | 


prophecies were inspired. 

We read, 2 Pet. 1, 20. 21, ‘‘Knowing this first, that 
no prophecy of the scripture is of any private interpretation. 
For the prophecy came not in old time by the will of man: 
but the holy men of God spake as they were moved by the 
Holy Ghost.’’ This is a scriptural proof of the highest 


order for the Theopneusty of the Bible. It refers to the — 


inspired writings, prophecy of Scripture, which never came 
by the will of man, not from the prophet’s own mind or 
heart. The sacred writers are called ‘‘holy men.’’ Balaam 
and Caiaphas were not employed in writing any part of the 


cca 
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sacred volume. These ‘‘holy men spake’’ by tongue or 
pen ‘‘as they were moved by the Holy Ghost.’’ The Greek 
“*oégpew”’ (Latin ferre) is the same word in derivation and 
meaning as our ‘‘to bear,’’ and vepdpevor 5x0 rvedpatos dytov 
may be correctly rendered dorme by the Holy Ghost. The 
idea is not: the holy men were first moved and then penned 
the oracles of God, but rather, while they spoke they were 
moved, or borne, by the Holy Ghost. For it should be 
noted that yepopevoe is Pres. Partic., and cannot be medial, 
because it stands with 6x0, which always indicates the pas- 
sive voice. 

This passage forcibly affirms that the writers were but 
instruments of the Supreme Agent, the Holy Ghost. 

Of the sacred writings the Bible declares that they were 
inspired by God. Paul in his second epistle to Timotheus, 
v. 15, put him in mind that from a child he had known the 
holy Scriptures and then he adds, v. 16, zdoa ypagy deo- 
mvevatoc, ‘‘All Scripture is given by inspiration of God.”’ 

Geoxvevatog is a compound word of veo, God, and zvetv, 
to breathe, and means breathed by God. From this word 
we derive ‘‘theopneusty,’’ and through the Latin, ‘‘zzspz- 
ratio,’’ ‘‘inspiration.’’ 

The Authorized Version supplies éo7¢ and treats deo- 
mvevotoc as the predicate of the subject zdoa ypagy, which 
reads: ‘‘All Scripture zs given by inspiration of God, and 
is profitable,’’ etc. The Revised Version, like Luther’s 
translation, makes edzveverog an attributive of zdca ypagy; 
it reads: ‘‘Every scripture inspired of God is profitable for 
teaching,’’ etc. This latter construction gives the declara- 
tion of Paul more force. It stamps the phrase, ‘‘given by 
inspiration of God,’’ a distinctive epithet to all prophetic 
Scriptures. J/ldoa ;pagy implies more than zdea 4 ypag7. 
The latter would designate the canonical books of the Old 
Testament, whereas the former includes all of the Old Tes- 
tament, and all the theopneustic Scriptures of the New 
Testament that were circulating among the Christians at the 
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time of this writing. Oedzvevatoc, like all verbal adjectives 
(1 Thess. 4, 9: &eoddaxroc) can have only passive meaning, 
breathed by God, and the rendering of the Lexicographer 
Cremer, ‘‘God-breathing,’’ is incorrect. The etymology 
of this word, ‘‘breathed by God,’’ again banishes every 
thought of human authorship and synergism on part of man 
in the composition of zdea ypagy. 


2G ip 


The Holy Scriptures affirm ¢hat all writings of the Old 
Testament are prophetical. 


The term, Old Testament, passed into our English 
translation from the Vulgate, a very ancient Latin Version, 
which rendered 7 zahaed dcad4xn, 2 Cor. 3, 14, Old Testament 
instead of old covenant. Paul calls all books of the old 
covenant distinctly (Rom. 3, 2) td Aoxea rod eod, ‘‘oracles 
of God,’’ words of God. 

The Apostle Peter has also given the most unequivocal 
testimony to the Old Testament books. After he had spoken 
of the wonderful scene of which he was a witness on the 
mount of transfiguration, he says, 2 Pet. 1, 19: ‘‘We have 
also a more sure word of prophecy; whereunto ye do well 
that ye take heed, as unto a light that shineth in a dark 
place,’’ etc. The Scriptures of the Old Testament were 
always recognized by Christ and his apostles as prophetic. 
This is evident from every mention of them. ‘They divide 
them into two equal parts, namely: Moses and the Prophets. 
Luke 24, 44 the Lord comprehends the Old Testament 
under the received threefold division of the Jews, when 
saying: ‘‘All things must be fulfilled which were written in 
the Law of Moses, and in the Prophets, and in the Psalms, 
concerning me.’’ ‘his division into the Law, the Prophets, 
and Hagiographa, was then and is to this day current among 
the Jews, who, though they hated and killed their prophets, 
never mutilated their prophecies. 
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With this threefold division, the Law, the Prophets, 
and the Psalms, Christ attested in the most perfect manner 
the integrity of the entire Old Testament. Of these writ- 
ings we must not eliminate any. The first collection of 
this sacred code is the Pentateuch, a term applied to the 
first five books, of which Moses was the author. ‘These five 
books are commonly called, by way of distinction, ‘‘7he 
Law.’’ Moses was so great a prophet that he compares 
himself even with the Son of God, Deut. 17, 18. And to 
him the Lord said, Exod. 4, 12, ‘‘I will be with thy mouth, 
and teach thee what thou shalt say.’’ Of his high rank as 
a prophet it is written Deut. 34, 10: ‘‘And there arose not 
a prophet since in Israel like unto Moses, whom the Lord 
knew face to face.’’ 

The general cai of ‘‘Prophets’’ was applied to 
Joshua, 2 books of Samuel, 2 of Kings, Isaiah, Jeremiah, 
Ezekiel and the twelve minor prophets. eoimetinee even 
the Psalms were included. Luke 24, 27: ‘‘And beginning 
at Moses and all the prophets, he expounded unto them in 
all the scriptures the things concerning himself.’’ Luke 
16, 29: ‘‘They have Moses and the prophets.’’ Matt. 5,17: 
‘“Think not that I am come to destroy the /aw and the 
prophets.’’ Matt. 7, 12: ‘‘For this is the Jaw and the 
prophets.’’? All the Old Testament writers were sometimes 
termed by the Apostles simply prophets. Acts 3, 21: 
‘‘Which God hath spoken by the mouth of all his holy 
prophets since the world began.’? 

The third part of the Old Testament, the Psalms, were 
commonly called Hagiographa. They comprise the Psalter, 
Proverbs, Job, Canticles, Ruth, Lamentations, Esther, 
Daniel, Nehemiah, 1. and 2. Chronicles. They were also 
inspired by God. ‘Their authors are repeatedly called 
prophets. Matt. 13, 35: ‘‘That it might be fulfilled which 
was spoken by the prophet (viz: Asaph, Ps. 78, 2), saying, 
I will open my mouth in parables; I will utter things which 


have been kept secret, from the foundation of the world.’’ 
(e 
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So David is called a prophet, Acts 2, 29. 30: ‘‘Men and 
brethren, let me freely speak unto you of the patriarch 
David, that he is both dead and buried, and his sepulchre 
is with us unto this day. Therefore being a prophet, and 
knowing that God had sworn with an oath to him, that of 
the fruit of his loins, according to the flesh, he would raise 
up Christ to sit on his throne.’’ David himself claims in- 
spiration, Ps. 45, 1: ‘‘My tongue is the pen of a ready 


writer,’’ and 2 Sam. 23, 2: ‘‘The Spirit of the Lord spake | 


by me, and his word was in my tongue.’’ ‘This Christ 
affirms, Mark 12, 35. 36: ‘‘Jesus answered and said, while 
he taught in the temple, How say the scribes that Christ is 
the sonof David? For David himself satd by the Holy Ghost, 
The Lord said to my Lord, Sit thot on my right hand, till 
I make thine enemies thy footstool.’’ 

The holy apostles bear witness that the Songs of David 
were inspired, Acts 1,16: ‘‘This scripture must needs have 
been fulfilled, which the Holy Ghost by the mouth of David 
spake before concerning Judas, which was guide to them 
that took Jesus.’’ They quote the Psalms with such in- 
troductory expressions: ‘‘The Holy Ghost saith,’’ ‘‘God 
said,’’ and quoting Ps. 2, 1. they say, Acts 4, 25: ‘‘Who 
by the mouth of thy servant David hast said, Why did the 
heathen rage, and the people imagine vain things?’’ That 
the Psalms are of God Christ testifies in naming them ‘‘¢he 
Law of Israel.’’? John 10, 34. 35: ‘‘Is it not written in 
your law’? (Ps. 82, 6), ‘‘I said, Ye are gods? If he called 
them gods, unto whom the word of God came, and the 
scripture cannot be broken,’’ not even any one single word 
of it. Thus Christ affirmed that the) Psalms are verbatim 
God’s word. 

That all the Old Testament writings were spoken dy 
God through the instrumentality of the Prophets we are 
again assured by Zacharias of old, Luke 1, 70: ‘‘As he 
(God) spake by the mouth of his holy prophets, which have 
been szzce the world began.’’ And everywhere Christ ap- 
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pealed to the Scriptures of the Old Testament as to an 
authoritative arbiter. And with the declaration, Luke 24, 44: 
‘‘All things must be fulfilled, which were written in the 
law of Moses, and in the Prophets, and in the Psalms, con- 
cerning me,’’ the infallible interpreter Jesus Christ ‘‘ex 
cathedra coelesti’’ stamps with divine sanction all the books 
of the Old Testament, under the threefold division: the Law, 
the Prophets, and the Psalms, as the zz/allzble Word of God. 


IV. 


The Holy Scriptures profess that all writings of the 
New Testament are prophetical. 


The New Testament like the Old bears the seal of 
divine origin. The New Testament is not isolated from 
the Old but is mutually related to it and both form an 
organic unity. The New Testament is hidden in the Old 
and the Old is revealed in the New. ‘The Old Testament 
is the book of promise, the New, the book of fulfillment. 
The Old Testament is the basis on which the New was to 
be erected. 

The words spoken by Jesus Christ required no inspira- 
tion. ‘They were immediately God’s word, because Jesus 
Christ is, with the Father and the Holy Ghost, truly and 
essentially God. In order to establish the credibility of his 
testimony he needed no other witness. He states this dis- 
tinctly, John 8, 14, ‘‘Though I bear record of myself, yet 
my record is true: for I know whence I came.’’ When he 
refers to other testimony, supporting and corroborating his 
own, it is his Father’s, not for the purpose of intimating 
that his own record was not sufficient, but to honor the 
passage, Deut. 17, 6, as he states in v. 17 that it is written 
in the Law ‘‘that the teftimony of two men is true.’? Now 
if the testimony of two men is valid, how much more the 
testimony of two divine witnesses! ‘‘If we receive the wit- 
ness of men, the witness of God is greater.’’ 1 John 5, 9. 


We 
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In John 8, 18 he states this twofold divine testimony, ‘‘I am 
one that bear witness of myself, and the Father that sent 
me beareth witness of me.”’ 

But Jesus himself has not with his own hand fixed his 
words in writing, but promised to give the apostles, as his 
representatives to continue his work, the Holy Ghost, who 
will evince the words of Christ as recorded by the apostles 
as the genuine words of Christ. 

In Christ’s farewell discourse, just previous to his death, 
he repeated and enlarged the promise, John 14, 26: ‘‘But 
the Comforter, which is the Holy Ghost, whom the Father 
will send in my name, he shall teach you all things, and 
bring all things to your remembrance, whatsoever I have 
said unto you.’’ Again, John 16, 13. 14: ‘*The Spirit of 
truth is come, he will guide you into all truth: for he shall _ 
not speak of himself; but whatsoever he shall hear, that — 
shall he speak: and he will shew you things to come. He 
shall glorify me: for he shall receive of mine, and shall 
shew it unto you.’’ The work of the Holy Ghost in the 
apostles was to be in the main reproductive and interpre- 
tative. After Christ’s resurrection one of his last injunc- 
tions to his disciples was, to tarry at Jerusalem until they 
should be endued with power from on high. Luke 24, 49. 
Acts 1,8. Christ, himself ‘‘tze Apostle’? sent from heaven 
to publish the gospel, Hebr. 3, 1, commissions his disciples 
henceforth to carry on his mission, John 20, 21: ‘‘As my 
Father hath sent me, even so send I you,’’ and Matt. 28, 
19. 20, ‘*Go ye, therefore, and teach all nations, baptizing 
them in the name of the Father, and of the Son, and of the 
Holy Ghost: teaching them to observe all things, what- 
soever I have commanded you.’’ ‘Thus Paul testifies of 
himself, Rom. 1, 1, ‘‘Paul, a servant of Jesus Christ, called 
to be an apostle, separated unto the gospel of God.’’ It is, 
therefore, clearly manifest that the apostles were divinely 
commissioned. Thus Paul, who was made an apostle of 
Jesus Christ after his ascension, claims divine authority, 
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1 Thess. 2, 13: ‘“The word of God which ye heard of us, 
ye received it not as the word of men, but as it is in truth, 
the word of God.’’ The same apostle writes, Rom. 15, 18: 
‘*For I will not dare to speak of any of those things which 
Christ hath not wrought by me.’’ 1 Cor. 2,4: ‘‘And my 
speech and my preaching was not with enticing words of 
man’s wisdom, but in demonstration of the Spirit and of 
power;’’ v. 13: ‘‘Which things also we speak, not in words 
which man’s wisdom teacheth, but which the Holy Ghost 
teacheth.”’ 

We have an account of the descent of the Holy Ghost 
on the day of Pentecost upon the 120 disciples of Christ 
preaching the wonderful works of God, Acts 2, 4: ‘‘And 
they were all filled with the Holy Ghost, and began to speak 
with other tongues, as the Spirit gave them utterance.’’ 

It is equally clear that the wrztten messages of the 
apostles were inspired. Granting the inspiration of the oral 
teachings of the apostles, their writings, which were to be 
transmitted to the church of all ages as the authoritative 
norm of doctrine and practice, were of the same divine 
origin. Being assured that the apostles when speaking be- 
fore Ananias, or Festus, or Nero, it was not they that spoke 
but the Holy Spirit in them, Matt. 10, 19. 20. Luke 12,12. 
21, 14. 15, we argue that if plenary inspiration was granted 
them to make proper defence when arraigned at a human 
tribunal, surely they would not become merely enlightened, 
stripped of their former inspiration, when committing to 
writing the Eternal Gospel, which was to be through all 
ages the guide of the church of Christ. Whether the apostles 
stood before the people and delivered to them God’s mes- 
sages, or whether they penned them for future generations, 
there was no difference according to purpose and contents, 
force and meaning. The apostles place their oral and writ- 
ten teachings on a perfect equality, claiming for the one as 
for the other full divine authority. 2 Thess. 2, 15: ‘‘There- 


fore, brethren, stand fast, and hold the traditions which ye 
o~ 
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have been taught, whether by word, or our epistle.’’ And 
1 John 1, 3.4: ‘That which we have seen and heard declare 
we unto you.... And these things w7zte we unto you that 
your joy may be full.’’ 

The apostles asserted that they had not learnt the gos- 
pel of men but of God, Gal. 1, 12: ‘‘For I neither received 
it of man, neither was I taught it, but dy. the revelation of 
Jesus Christ.’? 1 Pet.1,12: ‘‘Which are now reported unto 
you by them that have preached the gospel unto you wzth 
the Holy Ghost sent down from heaven; which things the 
angels desire to look into.’’ 2 Cor. 13, 3: ‘‘Since ye seek 
a proof of Christ speaking in me, which to you-ward is not 
weak, but is mighty in you.’’ Eph. 3,5: ‘‘As it is now re- 
vealed unto his holy apostles and prophets by the Spirit.’’ 
1 Cor. 11, 23: ‘‘For I have received of the Lord that which 
also I delivered unto you.”’ 

A remarkable passage containing clear testimony of one 
apostle to the writings of another we find in 2 Pet. 3, 15. 16: 
‘‘And account that the longsuffering of our Lord is salva- 
tion; even as our beloved brother Paul also according to 
the wisdom given unto him hath written unto you; as also 
in all his epistles, speaking in theni of these things; in 
which are some things hard to be understood, which they 
that are unlearned and unstable wrest, as they do also the 
other scriptures, unto their own destruction.’’ At the time 
of the writing of Peter’s second epistle at least a number of 
Paul’s writings were well known and reckoned among the 
sacred Scriptures. And Paul himself might have included 
all his epistles as well as the other published books of the 
New Testament under this general expression. 2’Tim. 3, 16. 
‘*All scripture is given by inspiration of God.’’ The second 
epistle to Timothy seems to have been written last by Paul 
before his execution. Most of his friends had deserted him. 
With a paternal longing he yearned to see once more the 
face of his beloved Timotheus, who was far away, probably 
in Asia Minor, spreading the gospel. Thither the aged Paul 
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sends this letter. With deep emotion we conceive the feel- 
ings, with which he anticipated his martyrdom; for he ex- 
pressed them in the sublime strain of triumphant hope: 
‘‘T am now ready to be offered, and the time of my de- 
parture is at hand. I have fought a good fight, I have 
finished my course, I have kept the faith: Henceforth there 
is laid up for me a crown of righteousness, which the Lord, 
the righteous judge, shall give me at that day: and not to 
me only, but unto all them also that love his appearing.’’ 
2 Tim. 4, 6—8. In this letter he reminds his beloved 
Timotheus that every scripture inspired of God is also profit- 
able for teaching, etc., applying this epithet, ‘‘zzspzred of 
God’’ (edzvevatog) , not only to the Old Testament, but also 
to all New Testament scriptures that had been published at 
the time of this writing. 

The apostles claim for themselves perfect equality with 
the prophets of the old dispensation. 2 Pet. 3, 2: ‘‘That 
ye may be mindful of the words which were spoken before 
by the holy prophets, and of the commandment of us the 
apostles of the Lord and Savior.’’ Eph. 2, 20 Paul testifies 
that the church of God is built upon the foundation of the 
apostles and prophets. Granting to the scriptures of the 
New the same power and authority as those of the Old 
Testament, they are also prophecies of scripture, and their 
authors, prophets, mouthpieces of God as defined at the 
outset. 

Of John the Baptist Christ declares Luke 7, 26 that he 
is more than a prophet, and v. 28 he continues: ‘‘There is 
not a greater prophet than John the Baptist: but he that is 
least in the kingdom of God is greater than he,’’ i. e., 
Messiah’s kingdom. Now then, if Christ declares John the 
Baptist even more than a prophet and greater than all Old 
Testament prophets, and the least of the gospel dispensation 
of grace is still greater than John the Baptist, our Lord 
attests superiority to all the apostles of the new dispen- 


sation. 
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So the apostles themselves claim preeminence above 
the prophets of their day. 1 Cor. 14, 37 Paul summons the 
prophets to confirm that his written directions were divine 
commandments, ‘‘If any man think himself to be a prophet, 
or spiritual, let him acknowledge that the things that I write 
unto you are the commandments of the Lord.’’ Finally, 
as the ancient prophets attest their divine authority and 
prophetic inspiration with such introductory remarks to 
their divine messages: ‘‘Thus saith the Lord.’’ So the 
apostles attest their divine authority with their prefatory 
salution to their epistles: ‘‘Paul, a servant of Jesus Christ, 
called to be an apostle, separated unto the gospel of God.”’ 
Rom.1,1. And to the Corinthians, I, 1,1: ‘‘Paul, called 
to be an apostle of Jesus Christ through the will of God, 
and Sosthenes our brother.’’ Gal. 1,1: ‘‘Paul, an apostle 
(not of men, neither by man, but by Jesus Christ, and God 
the Father, who raised him from the dead).’’ Eph. 1, 1. 
2 Pet. 1, 1: ‘‘Simon Peter, a servant and an apostle of 
Jesus Christ, to them that have obtained like precious faith 
with us,’’ etc. 

But the objection has been raised that Mark and Luke 
were not apostles in that sense of the word, and conse- 
quently their writings can not be placed on an equal footing 
with the established canon of Scripture. Now, according to 
ancient traditions Mark wrote his gospel under the influ- 
ence and directions of Peter, and Luke his gospel and the 
Acts under Paul. But we also remember the New Testa- 
ment writings frequently make mention of the spiritual gifts 
wrought by the Holy Spirit, which were distributed among 
the primitive church, of which no authentic account is in 
existence in books of a later date than those of the New 
Testament. The most important of these charisms was 
the gift of prophecy, revealing the will of God to man. 
We read Acts 10, 45: ‘‘And they of the circumcision which 
believed, were astonished, as many as came with Peter, 
because that on the Gentiles also was poured out the gift 
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of the Holy Ghost.’’ Acts 19, 6: ‘‘And when Paul had 
laid his hands upon them, the Holy Ghost came on them; 
and they spake with tongues, and prophesied.’’ 

Now is it not presumable that these apostles, Peter and 
Paul, must have called down upon their first assistants, 
Mark and Luke, the spiritual gifts which they bestowed 
upon so many other believers? But over and above all this, 
the Gospels of St. Mark and St. Luke themselves bear the 
stamp and imprint of the Holy Spirit and furnish their own 
internal testimony in behalf of their inspiration, according 
to which they, too, are part and parcel of the ‘‘more sure 
word of prophecy,’’ the Holy Scriptures. 


E. A. BRUEGGEMANN. 
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(Continued.) 


THE SEVENTH COMMANDMENT. 


Eph. 4, 28: ‘‘Zet him that stole, steal no more: but 
rather let him labor, working with his hands the thing 
which ts good, that he may have to give to him that needeth.”’ 


The English form, zm that stole, is not a precise ren- 
dering of the original, which is not 6 xAéWac, the aorist, but 
6 xdéxtwy, the present participle, which describes one who is 
in the habit of or practises stealing. ‘The Apostle here evi- 
dently refers to such as were before their conversion given to 
theft, a sin very extensively practised in the days of Paul by 
people throughout all the strata of society, from the highest 
civil and military officers down to the slave and the beggar 
in the streets, while, on the other hand, honest toil was 
very generally looked upon as being unworthy of a free man. 
The Apostle, on the contrary, teaches his readers that one 
who has come from out of the ungodly world must abandon 
the occupation of a thief and earn an honest living by honest 
labor, as behooves a Christian. And this admonition is very 
pertinent in our day, when the acquisition of gain by a mul- 
titude of ways and means other than honest labor is again 
rampant in the world, while honest toil in the sweat of the 
brow is looked upon as an evil and a misfortune. It is this 
unwillingness to labor and to be content with honest earn- 
ings which also in our time makes thieves of many, men 
and women, young and old, thieves of many kinds, robbers 


WITH A PRACTICAL COMMENTARY. 305 


and burglars, swindlers and gamblers, speculators and usu- 
ters, and those who live and fatten on the toil and sweat of 
others. Such disposition and the practises springing there- 
from are unworthy of a Christian to-day as they were in the 
days of St. Paul. 

But still another inducement to theft is indicated in our 
text; it is want and poverty, the lack of the necessaries of 
life. And a Christian should not only be himself honest, but 
also do what he can to keep his neighbor from dishonesty 
or from temptation thereto by gzving to him that needeth. 
It should be noted, however, that what is given to the needy 
should also be honestly acquired. It will not do to steal 
from the rich in order to give to the poor, or to give alms 
from the profit made by any illicit trade. And no trade be- 
fits a Christian which is not working the thing which ts good, 
labor which redounds to the temporal and spiritual benefit 
of our neighbor and upon which a Christian may consist- 
ently ask God’s blessing from on high. 


Hab. 2, 6: ‘‘Woe unto him that increaseth that which 
ts not his! How long? And to him that ladeth himself with 
thick clay.’’ 


This is an imprecation upon all those who enrich them- 
selves at the cost of others. The prophet would warn those 
who are apparently successful in accumulating wealth, while 
in fact their increase is not their own. Thus when the 
usurer exacts interest upon loans regardless of profit or loss 
accruing from the use of the loan, demanding and taking 
profit where no profit has been made or even where loss 
has been sustained by the debtor in the use of the loan, he 
takes that which is not rightfully his own, and though by 
usurious gain he may largely increase his wealth, the prophet 
cries out, Woe unto him! How long will he enjoy what he 
has thus acquired? Even though he remain in possession 
of his ill-gotten wealth, he has only burdened his soul with 


a heavy weight, as one who has laden. himself with thick 
20 
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clay, and the time will come when he would fain be rid of . 
his encumbrance. 


1 Thess. 4, 6: ‘‘7hat no man go beyond and defraud 
his brother in any matter: because that the Lord ts the 
avenger of all such.”’ 


The infinitives, SzepBatver and mdeovextety, are syntac- 
tically connected with rovro dp gore Bedjpa tod eod, for this 
is the will of God, v. 3. In the preceding context the 
Apostle has inculcated the will of God that Christians should 
abstain from sins against the sixth commandment, vv. 3—5, 
and he now enjoins the seventh commandment as likewise 
the will of God. ‘The verb dzepPatvev, to go beyond, to ex- 
ceed proper bounds, is the general term, which is, then, 
specified by xai zieovextety, to defraud, to enrich onesself at 
the cost of another. 'The seventh commandment draws a 
sacred line about our neighbor’s property, a line where 
honesty ceases and dishonesty begins. Beyond this line 
we must never go, neither by open theft nor by unfair deal- 
ings in business. ‘That the brother, the fellow Christian, 
is here named does not imply a license to practisé dishonesty 


on such as are not brethren, but makes it a special point to 4 
warn against taking advantage of the fraternal trust and 


confidence with which a brother may and should deal with 
a brother in Christ. And though the unsuspecting brother 
may not be nor ever become aware of a fraud practised upon 
him by a brother, the day of reckoning will come; for the 
Lord ts the avenger of all such. This warning should be 
most earnestly heeded among Christians. It is a disgrace 
to the name of Christ that Christians should by dishonest 
dealings of their brethren be induced to deal or trade with 
those who are without. 


Lev. 19, 35. 36: ‘‘Ye shall do no unrighteousness tm 
judgment, in meteyard, in weight, or tn measure, Just — 
balances, just weights, a just ephah, and a just hin, shall — 
we have: Iam the Lord your God.”’ 4 
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The previous text enjoins us from all manner of dis- 
honesty in matters of property and business. ‘The present 
text deals more particularly with commercial transactions. 
Weights and measures are standards of quantity. Zphah 
was a dry measure of about 11/10 bushel; Azz, a liquid meas- 
ure of about a gallon and a half. To change or manipulate 
weights or measures to the disadvantage of a customer is 
not smartness but wxzighteousness. ‘The same is true of 
all other commercial standards, such as coins, brands, 
grades, etc. ‘Though these standards are fixed and main- 
tained by the will of men, they must not be tampered with 
in violation of fairness and honesty. For when God, de- 
manding just balances and weights, etc., adds the words, 
‘‘Tam the Lord your God,’’ he would thereby lead us to 
understand and remember that these human standards are 
under his divine surveillance, and that he will call to ac- 
count those who abuse them for dishonest purposes. 


Lev. 25, 36: ‘‘Zake thou no usury of him, or increase; 
but fear thy God, that thy brother may live with thee.’’ 


Usury is the exaction of interest on loans, generally on 
money, regardless of profit or loss accruing from the use of 
the loan. It is certainly fair that the owner should share 
the profit resulting from the use of his property; but it is 
just as certainly unfair that he should demand profit where 
no profit has been made and even where loss has been sus- 
tained by the debtor in the use of the loan. ‘The creditor 
who demands and exacts interest where no increase has 
come to his money while in his creditor’s hands, takes that 
which is not his, but his neighbor’s. The plea that interest 
_ thus exacted was stipulated by contract only says that the 
contract itself was unfair and usurious. This form of illicit 
gain is not restricted to loans of money. The text distin- 
guishes between usury, where money is loaned, and zxz- 
crease, where provisions and other goods are to be returned 
in greater quantity. Even though oa usurious trans- 
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actions be sanctioned by human laws, as by a legal rate of 
interest, the usurer is not justified. ear thy God, says the 
Lord in the text, and the day of reckoning will be a day of 
wrath also for usurers. Besides, usury is also in a temporal 
way a source of evil in human society, bringing poverty and 
woe upon the victims of usurers. This is indicated by the 
words, That thy brother may live with thee. ‘The prohibi- 
tion of usury in Israel was one of the provisions whereby 
the preservation of the people and the prosperity of the 
various families from generation to generation was to be 
secured and the enrichment of the few at the cost of the 
many prevented. In our day the troubles which confront 
us in commercial and industrial life are largely owing to 
the sin and evil of usury. 


Jer. 22,13: ‘‘Woe unto him that butldeth his house by 
unrighteousness, and his chambers by wrong; who uses hts 
netghbor’s services without wages, and giveth him not for 
his work.” 


This text is very plain and very timely. The relation 
between an employer and an employee is a moral relation 
regulated by the will of God. ‘The builder of a house may 
employ laborers to perform the work necessary for or inci- 
dental to the erection and furnishing of the edifice, and 
while others perform such work, he is properly the builder 


of the house. It is for hzm that butldeth his house to de- — 


termine who shall perform the work according to the con- 
tract or contracts upon which he may agree by his free 
consent. ‘The work performed by the employee is servzce, 
and he who serves must not presume to dictate and to en- 
force his will regardless of the rights of others and espe- 
cially of the employer. And yet the employer, he that 
buildeth his house, is a responsible agent, responsible to 
God, and when he uses hts neighbor's service without wages, 
and giveth him not for his work, he buildeth his house by 
unrighteousness and his chambers by wrong. Wages is the 
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fair consideration or recompense for services rendered, and 
the full amount of such wages, when duly earned, belongs 
to the laborer, and to withhold his wages from the laborer 
is just as truly theft as to take his earnings out of his 
pocket after he has received them. Such unrighteousness 
and wrong is all the more damnable when the employer is 
rich. This is indicated by the subsequent context: ‘‘That 
saith, I will build me a wide house and large chambers, 
and cutteth him out windows; and it is ceiled with cedar, 
and painted with vermilion. Shalt thou reign, because 
thou closest thyself in cedar?’’ ‘This is a portraiture of 
the overbearing rich man, who in his pride haughtily dis- 
regards the just claims of his laborer, a counterpart of many 
employers of our day, individuals and corporations, who 
crush and grind out the very life of the poor employees as 
if there were no God in heaven who cries out, ‘‘ Woe unto 
him that butldeth his house by unrighteousness,’ etc. 


2 Thess. 3, 10: ‘Jf any would not work neither should 


“he eat.’ 


This was a Jewish proverb based upon Gen. 3, 19 and 
adopted by St. Paul in his oral instruction and in his epistle 


-asatrue saying. It is God who gives us our daily bread; 


but he has so ordained that he would give us what we need 
as the proceeds of honest labor. Meanwhile God has not 
bound his hand by this ordinance any more than by any 
other. He gives food and raiment to many who are unable 
to work, as he feeds the sparrows and clothes the lilies. 
Hence the text does not say, 7f any DO not work, but, Lf 
any WOULD not work, é tec od Behe sordleadae, neither should 
he eat. ‘The able-bodied man who is unwilling to work must 
not expect that God will feed him, while he who is unable 
to work need not fear that God will let him starve. 

Ps. 37, 21: ‘‘The wicked borroweth and payeth not 
again.’ 

The Psalmist in the preceding and the subsequent con- 
text exhibits the difference or the godly and the 
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wicked and shows that true happiness and prosperity is the 
lot of the former and not of the latter. Thus, also, in the 


21 verse he points out the difference between these two 


classes of men saying, Zhe wicked borroweth and payeth 
not again, but the righteous showeth mercy and giveth. 
There is no true prosperity with the ungodly. What they 
have is not sufficient to them; the property of others is in 
their hands and they frequently can not do without it; and 
when they should repay what they have borrowed they are 
either unwilling or unable to refund what they owe. It is 
different with the godly and righteous. While they do not 
take and keep what rightfully belongs to others, they give 
from what is theirs, and are not thereby impoverished but 
are still in condition to show mercy. ‘Thus do the wicked 
and the godly differ in the administration of this world’s 
goods. 


Prov. 29, 24: ‘‘Whoso ts partner with a thief hateth his 
own soul,”” 

A Christian should not only shun the sin of theft in 
any form as a sin committed by himself, but should also 
beware of partaking in such sin when and where it is com- 
mitted by others. Even secular courts will hold the ac- 
complice responsible with the principal perpetrator of an 
unlawful act, and the laws of those who are not able to 
kill the soul are not in this respect more stringent than the 
law of Him who is able to destroy both soul and body in hell. 
A Christian who becomes a partaker in transactions whereby 
his neighbor is deprived of his rightful property, though he 
be only a silent partner or a sharer in such illicit gain, risks 
the loss of his soul. 

Matt. 5,42: ‘‘Give to him that asketh thee, and from 
him that would borrow of thee turn not thou away.’ 

This text is taken from Christ’s exposition of the law 


in the Sermon on the Mount. ‘The connection in which 
the words stand with the previous context indicates that 


ee 
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the Lord would here teach us to administer what ig en- 
trusted to us of this world’s goods without selfishness. 
Man in his natural depravity is inclined to assert his right 
of possession regardless of the wants of others, and his nat- 
ural selfishness is apt to be increased by every increase of 
wealth. Here, then, Christ teaches us that in our steward- 
ship we should duly consider our neighbor’s wants -ac- 
cording as circumstances may permit or demand, giving 
where a gift, lending where a loan may be called for and 
proper. 


Prov. 19,17: ‘‘He that hath pity upon the poor lends to 
the Lord; and that which he hath given will He repay him 
again.’’ 

This is an injunction and a promise combined. The 
injunction is that we should have pity upon the poor, not 
only by kind dealings and words, but also by giving to them 
according to our means and their need. ‘This is indicated 
by the parallelism of the members of this text, according to 
which having pity upon the poorand giving belong together. 
The promise lies in the parallel statements, Lexds unto the 


Lord and He will pay him again. This promise is not 


given in order that we should give to the poor merely to 
secure greater returns from the Lord, but to indicate how 
well pleasing our good stewardship in disposing of our tem- 
poral goods is in the sight of God, and to render us all the 
more cheerful in the exercise of benevolence as we remem- 
ber whence all temporal blessings come. 


Hebr. 13,16: ‘‘But to do good, and to communicate, 
forget not: for with such sacrifices God ts well pleased.”” 


This is a much needed admonition. Men, and also 
Christians, are not very apt to forget their opportunities for 
increasing their income and enjoying what they possess. 
But we are apt to be unmindful of the occasions and oppor- 
tunities for Christian beneficence and even to take it witha 


bad grace when others remind us of what we are pleased to 
e 
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forget. And hence this admonition is again coupled with a 
reference to the estimate which God places on our acts of 
benevolence. He looks upon them as sacrifices, that is, as 
offerings given, not to the poor and needy among our fellow- 
men or fellow-Christians, but to the Lord God himself, who 
is well pleased with such sacrifices, and places them on our 
record for the day of reckoning, when he will before men 
and angels give us credit for every one of them, saying, 
‘‘Tnasmuch as ye have done it unto one of the least of these 
my brethren, ye have done it unto me.’’ Matt. 25, 40. 


THE EIGHTH COMMANDMENT. 


Zech. 8,17: ‘‘Let none of you imagine evil in your 
hearts against his neighbor.” 


In the previous context the Prophet enjoins works of 
righteousness according to the eighth commandment, v. 16, 
‘These are the things that ye shall do, speak ye every man 
the truth to his neighbor; execute the judgment of truth and 
peace in your gates.’’ Inthe continuation of his admoni- 
tion he speaks of things prohibited by the same command- 
ment: ‘‘And let none of you imagine evil in your hearts 
against his neighbor; and love no false oath: for all these 
are things that I hate, saith the Lord.’’? ‘The injunction in 
v.16 implies that to speak the untruth and to execute de- 
ceitful judgment is sin. But according to our text God also 
hates transgressions of the eighth commandment committed 
in our hearts. To imagine evil against our neighbor is an 
absolute or relative violation of the truth, since what we do 
not know, but zmagine, may be or is untrue, and he who 
loves his neighbor as himself will not hold him guilty of 
evil unless on full and sufficient proof. ‘To assume or im- 
agine to our neighbor’s discredit what may be false implies 
a disregard of truth as well as of the love we owe our neigh- 
bor, and is in the context placed on the same line with lov- 
ing a false oath. 


= 4 la 
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Eph. 4, 25: ‘‘Wherefore putting away lying, speak 
every man truth with his fi Sees for we are members 
one of another.’ 


The word wherefore refers to the previous context which 
is a general admonition to ‘‘put on the new man, which after 
God ts created in righteousness and true hanes: » and our 
text is the first of a series of special exhortations under this 
head, and teaches us that lying is inconsistent with right- 
eousness and true holiness and must therefore be put off as 
a work of the old man, and that one of the foremost en- 
deavors of évery one who would put on the new man must 
be to speak the truth with his neighbor. But while lying 
is thus seen to be wholly inconsistent with the new man 
within us, it is incompatible also with the relation we hold 
among each other as Christians; ‘‘for we are members one 
of another.’’ It is unnatural for the members of the body 
to deceive each other instead of doing by one another ac- 
cording to their true and actual wants, whatever these 
may be. ‘Thus, also, it is unnatural for Christians to de- 
ceive each other, a denial of their relation with one an- 
other and with Christ, their common head. And note that 
the Apostle says, ‘‘SPEAK the truth.’’ To withhold the truth 
where it should be spoken is also a species of falsehood. 


Prov. 19,5: ‘‘A false witness shall not be unpunished, 
and he that speaketh lies shall not escape.’’ 


It is of the very nature of a lie that it would go in the 
guise of truth and thus conceal its nature. A false witness, 
in order to be heard and believed, will naturally claim 
credit as a true witness, and a liar’s first and fundamental 
endeavor is to deceive by his falsehood. But though man 
may be deceived and allow a false witness to go unpun- 
ished, God is not deceived and will visit also the liar’s sin 
upon the sinner, and in God’s judgment no false plea or 
testimony will avail; He will bring to light the hidden things 
of darkness. 1 Cor. 4, 5. 


i 
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Prov. 11, 13: ‘‘A talebearer revealeth secrets: but he 
that 2s of a fatthful spirit concealeth the matter.’’ 


Those who reveal a neighbor’s secret sins will often 
endeavor to justify themselves by the plea that what they 
have said is true, and they know it to be true. But this is 
no valid defense. ‘To divulge a neighbor’s hidden sin is 
not truthfulness, but the work of a fazthless heart; for he 
that 1s of a faithful spirit concealeth the matter, that is, 
keeps ut secret. Other people’s secrets should not be looked 
upon as being at our free disposal, but as a sacred trust 
which should be conscientiously and faithfully guarded and 
kept as what it is, a trust not to be faithlessly betrayed. 


James4,11: ‘Speak not evil one of another, brethren.’ 


The Apostle does not say, ‘‘Do not lie against one an- 
other,’’ but yy xaradadsite dddjhov, do not speak against one 
another, to each other’s damage. Even the truth may be 
spoken in bad faith, and a statement concerning our neigh- 
bor, though true in substance, when made with evil intent 
(xard), is sinful, a sin which has blasted the good name 
of many a man and woman. Besides, experience teaches 
that those who speak evil of a brother are rarely very scru- 
pulous in point of truthfulness. It is but natural that he 
who would damage his brother by evil reports should en- 
deavor to give color to his statements even at the cost of 
truth in order to achieve his evil purpose. 


Luke 6, 37: ‘‘Judge not, and ye shall not be judged: 
condemn not, and ye shall not be condemned.” 


The key to this admonition is in the previous context, 
‘*Be ye therefore merciful, as your Father also ts merciful,”? 
v.36. Kptvew, to judge, is, here, to set tn judgment, while 
xatadmdgev, to condemn, is to pronounce gutlty. In both ~ 
cases what is prohibited is a violation of the injunction: 
Be merciful. Our disposition should not be to mete out 
justice to the brother who has sinned, but to look upon 
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him as one whose weakness appeals to our compassion and 
to whom we should stoop with an earnest desire to help 
him. ‘This is God’s disposition toward us, though He is 
the supreme judge and a consuming fire, who will in his 
time judge and condemn those who have unmercifully judged 
and condemned others. Besides, those who judge and con- 
demn where they should show mercy will in most cases set 
aside both justice and mercy. As a rule the brother who 
has sinned is not even given a hearing by these self-consti- 
tuted judges, but is judged and condemned without as 
much as a semblance of a fair trial, and his good name 
may be damaged beyond repair before he even knows what 
is going on. 


Matt. 18, 15: ‘‘Zf thy brother shall trespass against 
thee, go and tell him his fault between thee and him alone.”’ 


Here our Lord shows us the proper way of exercising 
mercy on the brother who has sinned. ‘To show mercy to 
the sinner is not to ignore his sin or to consider or call 
good that which is evil. The proper person, however, to 
speak to concerning a brother’s sin is not his neighbor, nor 
his enemy, but hzmself. ~Edsyfov adtov, says Christ, lead 
him to know and acknowledge the sinfulness of what he 
has done. But do not publish his sin; tell him his fault 
between thee and him alone. If this rule were more care- 


’ fully observed among us, there would be less backbiting 


and slander among Christians. And the fault lies not with 
the talebearer only, but also with those who lend him their 
ear. When any one comes to us with an evil report con- 
cerning a brother, we should promptly refuse to hear him, 
but zell him his fault and admonish him to do as Christ 
here directs us to do. 


Ps. 50, 16. 19—22: ‘‘Unto the wicked God satth, Thou 
givest thy mouth to evil, and thy tongue frameth decett. 
Thou sittest and speakest against thy brother; thou slan- 
derest thine own mother’s son. These things hast thou done, 

qt 
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and I kept silence; thou thoughtest that I was altogether 
such a one as thyself: but I will reprove thee, and set them 
tn order before thine eyes. Now consider this, ye that for- 
get God, lest I tear you in pieces, and there be none to 
deliver.’ 


The wicked here is not one who has openly renounced 
religion and godliness, but one who is wicked at heart while 
he declares God’s statutes and takes his covenant in his 
mouth. v.16. Having charged him with sins against the 
seventh and the sixth commandments, he, with more words, 
reprimands him for his various offenses against the eighth 
commandment. 7y73 79 now is Zo let loose the mouth in evil, 
as areckless driver will let his horse rush along unchecked, 
when he should keep the reins in a firm and steady hand. 
Thus the tongue when it is not guarded and checked will 
rush headlong in evil ways. ‘The imagery changes in the 
following words, Thy tongue knitteth deceit. ‘This is the 
painstaking tongue, occupied in laying its threads with 
evil intent, as subtile slanderers are apt to do, choosing 
their words deliberately and often doing greater damage 
with what they intimate than by what they actually say. 
The 20 verse, Zhou sittest . . . mother’s son, is a portrai- 
ture of the talebearer who sits down and fills up the ears 
and hearts of his listeners with his slanderous gossip, spar- 
ing no one, not even his brother, though he be a brother 
by whole blood, having not only the same father, but also 
the same mother. The following verses describe God’s atti- 
tude toward such sins. God is longsuffering, and the slan- 
derer may pursue his evil way for a long time, even to his 
hoary old age. But let him beware. / The time will come 
when he will have to answer for what he may have long 
ago forgotten; for God keeps a record of every slanderous 
word, and the punishment of the evil tongue will be fear- 
ful; for the slanderer sins not only against his neighbor, 
but also against God, whose commandment he has set 
aside. 


WITH A PRACTICAL COMMENTARY. spy 


Prov. 31, 8.9: ‘‘Open thy mouth for the dumb tn the 
cause of all such as are appointed to destruction. Open thy 
mouth, judge righteously, and plead the cause of the poor 
and needy.’ 

The dumb in this text are not only those who are 
physically unable to speak, but all those who are not able 
to plead their own cause or make their own defense. The 
Aion 123, cheldren of perdition, are those who are in immi- 
nent danger of perishing. So then, when evil tongues 
assail the good name and fame of our neighbor, while he 
is, because of his absence or for some other reason, unable 
to defend himself, we should not listen in silence, but open 
our mouths and defend him as best we can. Again, while 
the wealthy generally find no difficulty in securing justice 
and more than justice and an advocate to plead their cause, 
the poor are often at a disadvantage in court and out of 
court. Hence we should deem it a special duty to plead the 
cause of the poor and needy, especially where they are in 
danger of being unjustly dealt with in court or out of court. 


1Pet.4,8: ‘Charity shall cover the multitude of sins.”’ 


In Prov. 10, 12 we read, ‘‘Hatred stirreth up strife: 
but love covereth up all things,’’ and the verse from which 
our text is taken reads, ‘‘Above all things have fervent 
charity among yourselves: for charity shall cover the mul- 
titude of sins.’’ ‘The parallelism between the two texts is 
evident. In both instances the neighbor is supposed to 
have offended, and not only once, but variously and re- 
peatedly. In both instances the sins of the offender are 
looked upon as so many occasions, not for hatred which 
stirreth up strife, but for the exercise of love, fervent love. 
And this exercise of love should not consist in ignoring a 
brother’s sin or making light of it. But knowing that our 
brother has sinned, we should not stir up strife on that 
account or bruit his sin abroad; for that would not be 
love but hatred toward him. On the contrary, true love will 
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do what can be done toward keeping a brother’s offenses 
from the knowledge of others who have no business to 
know of them. And this course should not only be pur- 
sued when a brother’s sins are few, but all the more when 
they are manifold; for in such case he will be all the more 
in need of our protecting love. But to cover a multitude 
of sins requires fervent charity. The fulfillment of the 
eighth commandment is eminently a work of love accord- 
ing to the sum of the second table, ‘‘Thou shalt love thy 
neighbor as thyself.’’ 


1 Cor. 13,7: ‘‘Charity believeth all things, hopeth all 
things, endureth all things.” 


The Apostle would not say in these words that love is 
credulous and readily indulges in vain expectations and 
does not feel when it is ill-treated. But what he would say 
is that love is not suspicious, but trusting and confiding 


and unwilling to injure a brother by assuming what is to ~ 


his discredit. Love does not readily fear that a brother will 
do evil, but rather hopes that he will do what is proper 
while there is any foundation for such hope. And even 
where a brother has offended us, charity will not induce 
us to put the worst construction on what he has done and 
to fear that he will offend us still more grievously in the 
future, but readily believes what he or others may have 
to say in extenuation of his offense, and hopes that he 
will make good his promises of doing better in the future. 
On the contrary, suspicion and distrust concerning our 
neighbor’s doings or intentions, and a lack of hopefulness 
for his reform, will chill and finally exterminate what little 
love we may have entertained towards him. A Ges 


(To be continued.) 


Soneeecenhi sh Nemes al 


——— 


EARLY LUTHERANISM IN MISSOURI. 319 


Historical Theology. 


EARLY LUTHERANISM IN MISSOURI. 


When, in 1817, the Synod of North Carolina was con- 
vened in Pilgrims’ Church, Rowan County, N.C., a pe- 
tition was read which had come from Lutheran people in 
the State of Missouri, and the Synod resolved that David 
Henkel should, if he could get away, go to Cape Girardeau 
on the Mississippi River to administer the sacraments to the 
people who had petitioned the Synod, to gather congre- 
gations, and to submit a report to the next Synod.) 

Before this report could be presented, the rupture had 
taken place in the Synod of North Carolina. The dissen- 
sions which grew out of the formation of the General Synod 
disturbed the peace of most of the Lutheran congregations 
throughout North Carolina and Tennessee, and the name of 
““Generalists’’ came to be a byword even on the banks of 
the Mississippi. 

In a letter written November 18, 1820, Philip Henkel 
informs his brother David that probably he would make a 
journey to Mssury by May to bring all the Germans in 
those parts into their connection, but that it was not his 
intention to remain there.”?) In the same year, a petition 
from many German inhabitants of Cape Cheredo, Missury, 
was before the newly organized Synod of Tennessee, signed 
by Johannes Schmidt and Georg Klemmer, who earnestly 
requested that a preacher might visit them, and the Synod 


1) Beschlossen, dass Candidat David Henkel, wenn er die Reise thun 
kann, dahin, und auch nach Cape Girardian, am Mississippy Fluss, auf 
ihr Ersuchen, gehen, dieselben mit den Sacramenten bedienen Gemeinen 
sammeln, und ueber alles Bericht beym naechsten Synodus erstatten soll. 
(Minutes of 1817.) 

2) ‘‘Ich werde vermutlich bis May eine Reise nach der Missury machen, 
um da alle die Deutsche mit uns in Verbindung zu bringen, aber keines- 


weges dahin ziehen.’’ “ 
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resolved that Jacob Zink should make a journey to those 
parts as soon as possible to preach the Gospel and perform 
other official functions among the people there.!) Zink ex- 
tended his western tour as far south as Louisiana, and, in 
1822, among the letters read to the Synod of Tennessee as- 
sembled at St. James’ Church, Green County, Tennessee, 
there was one ‘‘from the Rev. Jacob Zink, in which he 
states, that he baptized 20 adults and 69 infants in Loui- 
siana, but many more in Indiana State, of which he cannot 
at this time give a certain account. As it respects the con- 
gregations in regard to the General Synod, he says, ‘They 
are all united, by no means to be connected with the Gen- 
eral Synod, never to have anything to do with it.’ He de- 
clares that the General Synod is not Lutheran, but rather 
the reverse. He also informs us, that the most of the people 
in Kentucky (probably he means Lutherans and German 
reformed) are opposed to the General Synod.’’?”) 

Meanwhile the Lutherans in Missouri had been pro- 
vided with a settled preacher of the Tennessee Synod, Chris- 
tian Moretz, who was present at the Synod of 1822. Before 
this convention there was a ‘‘Petition from Cape Girardeau, 
Wayne and Perry Counties, Missouri, with 70 subscribers, 
petitioning fora minister. They certify the good moral con- 
duct of Mr. Christian Moretz, and request that he should be 
ordained.’’*) In the minutes of Wednesday, October 23, 
we read:— 

‘*Agreeable to the petition from Missouri, Mr. Moretz 
was publickly examined, and to the satisfaction of all the 


1) ‘‘Auf ein ernstliches Ansuchen und Begehren yon manchen deut- 
schen Kinwohnern in Cape Cheredo, Missury, durch H. Johannes Schmidt 
und Georg Klemmer, die sehr bitten, dass sie mOdchten besucht werden, 
wurde beschlossen, dass H. Jacob Zink eine Reise dahin machen soll, so 
bald méglich, um denselben das Evangelium zu predigen, und alle tibrigen 
Amtsgeschafte zu verrichten, die erfordert werden mdgen. Dazu wiinscht 
man ihm den reichen Segen des HErrn, zu einem solchen 16blichen Unter- 
nehmen.’’ (Minutes of 1820.) 

2) Minutes of 1822. 3) Minutes of 1822. 
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Synod was found well approved. The deputies unanimously 
agreed, that the ministry should determine the grade to 
which Mr. Moretz should be ordained, as his ordination 
upon his examination was voted for. 

‘‘The ministry resolved, that Mr. Moretz shall be or- 
dained a Deacon this evening.— Which was performed 
agreeable to the resolution.’’ 

In the parochial reports Moretz gives the number of his 
baptisms at 29. 

In the following year there was before the Synod ‘‘a 
petition from Cape Girardeau, Perry, Wayne, and Madison 
Counties, Mo., requesting the ordination of Deacon Chris- 
tian Moretz to the office of Pastor, and giving evidence of 
his good character.’’!) Im the fall of that year Moretz, 
who had now been fully ordained to the pastoral office, re- 
turned from the Synod to his extensive field in Missouri, 
comprising the counties named in the petition last re- 
ferred to. Meanwhile, however, a certain Samuel Wein- 
berg, a Reformed preacher, had taken advantage of the 
Minister’s absence and had enticed away from him a num- 
ber of catechumens and in various ways endeavored to dis- 
credit Moretz in the estimation of his people. This appears 
from a letter written in 1824 by a young man, Ephraim 
R. Conrad, who was at that time making an honest living 
by teaching school, but who was at the same time looking 
forward to an opportunity of preparing himself for the min- 
istry. We give this letter and a few others, the originals 
of which are in our possession, in full and verbatim, as they 
furnish valuable and interesting information concerning the 
state of the church in those parts, and the work done among 
the people, at the time when these letters were written. 

David Henkel, then pastor at Lincolnton, Lincoln Co., 
N. C., had written to Mr. Conrad on Nov. 5, 1823, and 
this letter was under way fully three months before it reached 


1) Minutes of 1823. 
21 
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its destination. In reply, Mr. Conrad wrote to David Hen- 
kel as follows: —?) 


Reverend and Dear sir. 

I this day received your polite favors, dated Novem- 
ber 5th, 1823, and was not a little rejoiced at the same, 
because I was at once released from a doubt on my mind 
that you did not think me worth your notice. 

At the time I wrote to you by my much respected 
friend (Mr. Moretz) I was in a state of mind quite unsettled 
by the fever and ague in my body, and beset on every side 
(by many who professed to be followers of the meek and 
lowly Jesus,) with false arguments, particularly I had to 
contend with many on the second article of the Apostles’ 
Creed. Again, another sect beset me with the denial of 
the real presence of the body and blood of Jesus Christ, 

in the Eucharist. A third set beset me, with false argu- 
- ments, respecting Holy Baptism. A fourth and the most 
vicious of any sect I have ever met are those who call 
themselves Universalists. Those who would argue upon 
the second article of the Apostle’s Creed, would say that 
I could not prove by wholy writ that ever Christ decended 
into the place of everlasting torment, whereas I read in the 
second chapter of Acts, and 30 verse, ‘‘Therfore being a 
prophet and knowing that God had sworn with an oath to 
him that of the fruit of his loins, according to the flesh, 
he would raise Christ to sit on his throne’’ and 31st verse 
I read, ‘‘He seeing this before, spake of the resurrection 
of Christ, that his soul was not left in hell, neither his flesh 
did see corruption.”’ : 

Those who are against our doctrine say that we cannot 
prove by holy writ, that the real Body and blood of Christ, 
are present in the Eucharist, and say that we only receive 
the flesh and blood of Christ after a spiritual emblem or 
that Bread and wine are only an emblem of the same, and 


1) The letter was mailed at Jackson, Mo., and the postage was 25 cents. 
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that the flesh and blood of Christ are only received in a 
spiritual manner. If this be the case, Christ must have 
taugh his deciples a false doctrine because I read In the 
gospel recorded by St. Matt. and Luke, that Christ himself 
said, ‘‘This is my body, this is my blood,’’ I also read in 
St. Pauls lst Epistle to the Corinthians 11, 23, 24, 25 & 26 
verses, there Paul says, ‘‘For I have received of the Lord 
that which also I delivered unto you, that the Lord Jesus, 
the same night in which he was betrayed, took bread: And 
when he had given thanks, he brake it, and said, Take, eat: 
this is my body, which is broken for you: this do in remem- 
berance of me. 

‘‘After the same manner also he took the cup, when 
he had supped, saying this cup is the new testament in my 
blood: this do as oft as ye drink it in rememberance of me. 
For as often as ye eat this bread, and drink this cup ye do 
shew the Lord’s death till he come.’’ 

Those who argue against Infant Baptism say that we 
have no proof for the same, and that every one must first 
become to the years of maturity, and belive, before they 
are fit for baptism, whereas I cannot find any proof for 
Immersion, they are not so dangerous as the two former 
sects. The fourth sect which argue in favor of universal 
redemption will agree that Christ decended into Hell, and 
that all men will likewise descend there, and will at the 
day of judgement be released, and go to heaven, as well as 
the Devils and the damned spirrits, which they say they 
certainly know that the devils will be released and set free 
from hell, at the day of Judgement. 

I am by the blessing of God at this time in perfect 
health again. I saw Mr. Moretz, the next day after he re- 
turned from the synod. 

While Mr. Moretz was gone to the synod last fall, the 
teverend Samuel Weinberg Celebrated the Lord’s supper to 
his fourteen Catechumen, and in three days after the re- 
ceived the Lord’s supper, they returned to the service of 

e 


324 BARLY LUTHERANISM IN MISSOURI. 


their old master again, namely, some to dancing, some to 
cursing and swearing, and some to intoxication. After 
Mr. Moretz returned from the synod Mr. Weinberg soon 
heard that Mr. Moretz was ordaned a pastor, he (Weinberg) 
went about and said that Mr. Moretz was no part of a 
preacher, that he was nothing but a common schoolmaster 
not fit for that, and that Mr. Moretz had only received his 
ordanation from one or more of the Henkels, and a few 
schoolmasters like himself, and that the ordanation of 
Mr. Moretz was no ways legal. I will at present say noth- 
ing at present whether it is legal or no. 

In your letter you refer me to one of your pamphlets, 
on the subject of Baptism. I received one of them, and 
have read through the same. I esteem the same higher 
than I am able to express. You say I shall examine my 
heart well, and see, whether I wish to become a preacher 
in order to oppose false doctrine or from other motives. 

I have seriously reflected on the same, and can assure 
you that I have no other motive in view, than the propa- 
gation of the gospel of Jesus Christ in all purity of holiness. 
It is out of my power to take a trip to see you this winter 
because I have at this time a school on hands, which will 
not end untill the first of next may. I will endeavor through 
God’s blessing, to attend your next synod, next fall, and 
then go home with you, untill I can read and understand 
the greek, untill then I will apply myself closely to study 
my Bible, both English and German. I wish to have one 
of your pamphlets on the Lord’s supper. I would wish 
you to write to me again as soon as you may receive this. 
I would be willing to receive a letter from you at least once 


a month. 
I remain reverend and dear sir 
ever yours in the Lord. 
Ephraim R. Conrad. 
Rey. David Henkel. 
Cape Girardeau County 
Missouri. February 8th 1824. 
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In reply to another letter by David Henkel, which had 
been in transit about a month, Mr. Conrad wrote the follow- 
ing epistle:7) 


Reverend and Dear Sir! 


After neglecting to write to you for a long time I now 
take up my pen with the intention of writing to you one 
time more. I received your polite letter dated Jefferson 
Town, Jefferson County Ky. May 25th 1824, some time in 
the latter part of June following, including a letter for the 
tev. C. Moretz. I should have wrote you sooner, but be- 
cause I was disappointed on my most sanguine expectations 
of being able to come to you and study for the ministry, 
I have hitherto neglected writing to you, which I flatter 
myself you will pardon. I also must entreat you to pardon 
me for not coming up to my promise, and I will state in a 
few words why I did not perform my promise. —I had en- 
thralled myself somewhat before Mr. Moretz came to Mis- 
souri, and I concluded it would not do for me to leave Mis- 
souri untill I had paid every cent that I owed, lest if I left 
Missouri and embarked in the ministry I should bring a 
scandal on the Lutheran church, and as Jacob told his 
mother, instead of drawing a blessing on myself and being 
an ornament to the ministry, I should bring a curse on my 
head, and be a scandal to the cause, like as Samuel W. 
I have thus” briefly stated unto you why it was out of my 
power to comply with my promise. I hope you will pardon 
me, both for not writing sooner to you, and not coming to 
you to study for the ministry. I received your pamphlet 
for which I wrote before I received your last letter, and 
I take this liberty of sending you my most warm thanks 
for the same. I also have in my possession one of your 
pamphlets ‘‘Heavenly flood of regeneration.’’ I received 
a letter from brother Moretz Dated August the 10th 1825, 


1) Mailed at ‘‘Frederick Town, Mo.,’’ Mareti 10, postage 25 cents. 
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early last fall, and from the contents of the same I under- 
stand that your Heavenly flood of Regeneration has been 
assailed by an arch heretick, but that you were then about 
putting that champion of Heterodoxy to silence, and I hope 
you will cause him to gnaw his tongue for pain. My sin- 
cere prayer is that you may awaken him to see his error, 
and that not only he but all the enemies of our church may 
be brought to see their errors and by a timely repentance 
may turn to the Lord, and secure to themselves a sufficient 
portion in the merits of a crucified Saviour, that they may 
by grace through faith enter his rest. 

I will by your permission give you a few sketches of 
my Ideas on what the apostle Paul means Eph. 2, 8., where 
he says by grace ye are saved through faith which worketh 
by love. ‘This apostolic declaration I subdivide into the 
following propositions, which, on account of their clearness 
and importance I think may with propriety be called Gos- 
pel Axioms. (1) ye are saved by grace. (2) ye are saved 
through a faith which works by love. ‘These two proposi- 


tions, in my opinion, are like two adamantine pillars, which 


support the whole doctrine of Christ concerning faith and 
works, grace and rewardableness, or mercy on God’s part, 
and obedience on our own: a doctrine which, though 
clear as the day has nevertheless been so obscured by end- 
less controversies, that thousands know it in its purity 
no more. 

According to the first of these axioms all that go to 
heaven, give divine grace the glory of their salvation; be- 
cause they are all saved by mere favor through the redemp- 
tion that is in Jesus Christ. And according to the second 
axiom, all that go to hell, are obliged to clear divine justice, 
because they are condemned merely for their avoidable un- 
belief and obstinate disobedience. Upon this evangelical 
plan, the righteous are graciously rewarded, and the un- 
righteous justly punished. ‘The doctrines of God’s mercy 
in giving grace for Christ’s sake, and of man’s faithfulness 


—_ 


et} 
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in using it by Christ’s help, sweetly coincide; and from 
their blessed union springs the just proportion of every part 
of the gospel. 

These axioms are so strongly maintained and so fre- 
quently alluded to by the sacred writers, that whoever re- 
jects either the one or the other, might as well reject one 
half the Bible. But to make my faint ideas a little more 
plain to you, if you will permit me, I must compare to 
those two opposite, and yet consantaneous motions of the 
heart which anatomists call distole and sistole. The one 
forcibly dilates, the other powerfully contracts that noble 
part of the human body; and both together, by means 
seemingly contrary, cause the circulation of the blood, and 
diffuse vital powers through all the animal frame. Just so 
passive faith and active love. The one perpetually receives 
favors from God, the other bestows them perpetually upon 
man; and thus by continually performing their contrary 
(not contradictory) offices, they make spiritual life circulate 
through the believer’s soul, and enable him to diffuse kind- 
ness and good works throughout the social body, of which 
he is a member. 

Faith unfeigned and obedient love are of equal impor- 
tance to the true Christian. Those precious graces which 
answer to the gospel axioms like a well proportioned pair 
of steeds mutually draw the steady chariot of his profession 
across the valleys of discouragement and over the hills of 
difficulty, which he meets with in his way to heaven. — 

I have now endeavored to give you a brief view of my 
Ideas on what the chief Apostle to the gentiles said or in- 
tended with these words, ‘‘By grace ye are saved through 
faith.’ They are words on which volumes might be written, 
but the limits of this sheet will not permit me to pursue 
them any farther. 

I hope you will pardon me for not writing you sooner, 


__and if you see any imperfections in my Ideas above you will 


please correct them. I request you to,write to me, as soon 
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as may be convenient after you receive this, notwithstand- 
ing I have neglected to write to you so long. 

Since I wrote to you last I have been continually teach- 
ing school in order to be enabled to square off with the world. 
My present school will expire about the first of July next, 
when I hope if I can get my pay, I shall be able to discharge 
every cent I owe in the world. Iam also engaged by my 
neighbors to hold singing meeting every other sunday with 
the youth of the settlement. If I live and keep my health, 
and nothing happens more than I know of at this time, and 
God willing I expect to be in Kentucky about the middle 
of next August or between that time and the first of Sep- 
tember. after. 

I should have wrote to you sooner, but because I was 
disappointed in going to you, and also disappointed you, 
I expected I had so offended you, that you would not re- 
ceive any letter if I sent you any. If you are offended 
I most humbly entreat you to pardon me, because I can 
assure you it was not my intention dissappoint you or 
myself. f 

If you are not offended with me, and think worth 
while to write to me, direct your letter to Fredericksburg, 
Madison County, Missouri. 

I do still intend to embark in the ministry by the as- 
sisting grace and help of God. 

Reverend and dear Sir, I remain your most humble 


brother ever in the Lord. 
Ephraim R. Conrad. 
Madison County, 


Missouri, February the 24th, A. D. 1825. 


P. S. If you account me worthy of a letter, you will 
please to write to me as soon as you can, and if you do 


write, you will please to inform me how the Generalists - 


are doing, if they are yet waging war against the true 
Lutherans, and how they (the Generalists) and the mem- 
bers of their congregations are acting towards each other. 
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I am at this time writing a treaties against Arianism 
for the essence of which I took St. Athanasius’ Creed. 
I have had several hot debates with the Arians and have 
generally been victorious, they insisted I should write the 
aforesaid treaties. Any communication against Arianism 
what you may see proper to transmit to me, will be most 
cordially received with true gratitude. 

The Arians have but lately unmasked themselves, they 
had sheltered themselves under the cloke of Christian order, 
till quite lately. I think I shall completely vanquish them. 

Houkt€. 


A letter written by David Henkel to his western cor- 
respondent in May, 1826, reached Mr. Conrad after three 
months and elicited the following reply: —? 


My Dear Brother in the Lord! 


Amidst the din and bustle of my many avocations I one 
time more raise my pen intending to write to you. I re- 
ceived your very polite letter dated May 1826 sometime in 
August following. And I should have wrote you sooner, 
but was prevented from so doing by the following abstacles. 
On the 24th March 1826 I went to see some of my distant 
relations, who resided about 25 miles from me. I tarried 
with them til sunday morning, when my Cousins invited 
me to accompany them to meeting. I complied with their 
request, notwithstanding they informed me we were going 
to an annabaptist meeting. After arriving at church, I was 
under the necessity of waiting some hours before service 
commenced. I merely went to meeting this day out of 
curiosity to here a man who had been represented to me 
to be a mere wonder and prodige of oratorial powers in 
modern elocution. But to my utter mortification, after he 
introduced the duties of the day, I found, instead of hear- 
ing the gospel of Jesus Christ in its vital purity, the laws 


1) Mailed at Greenville, Mo., May 19, 1827. Postage 25 cts. 
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of decorum compelled me to hear an entire polemic dis- 
course, in which the doctrine of immersion and Election 
and reprobation were entirely held fourth. And all who 
were not sheltered under these banners were not entitled 
to the merits of Jesus Christ. But regardless of this I paid 
very good attention till he was done preaching and plung- 
ing, for he plunged one after his sermon was ended. After 
which I again returned home with my relations. Where the 
conversation soon turned upon all we had seen and heard 
through the day. Among other observations I made answer, 
that if Orr were to preach within 100 yards of my house I 
would never go to hear him again. This excited much curi- 
osity in my relations, and made them enquire my reasons, 
upon which I explained baptism and God’s free grace to 
them (they are wholly illiterate) as brief as I could, and in 
doing this I showed them that baptism was the means of 
regeneration, and that God’s grace was free for all who 
would embrace it. : 

Next morning Mr..Orr and Mr. Taylor, both came to 
where I then was, and my friends were not satisfied until 
they got Orr and me into a controversy, which lasted some 
hours, and in which I presume we Elucidated the moral or 
ceremonial law in plainer terms than any of my relatives 
had ever heard, and in humility I say it, I came off vic- 
torious because I plainly shewed Orr and Taylor, who both 
are annabaptist preachers, that the baptism of John the 
Baptist was not that which Christ instituted in his church, 
this victory I gained by scripture and history, and this vic- 
tory was the cause of my friends and all my acquaintances 
among the Methodists, Presbyterians, German reformed, 
and Lutherans, all to become unanimous and unceasing in 
their solicitations for me to come forward in the ministry, 
and accordingly on the 25th day of last June I delivered my 
first public discourse, from John first chap. v. 12, ‘‘But as 
many as received him, to them he gave power to become 
the sons of god, even to them that believe on his name.’’ 
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From this words I shewed first, who where the sons of 
God, and secondly I shewed how we were constituted the 
sons of God, viz. by faith, Baptism, and the Lord’s supper. 
And I can assure you I had a large concourse of hearers of 
all denominations, and among them two preachers, one sent 
as a missionary from Connecticut, and Calvinist by profes- 
sion, and the other a german reformed and resident of Mis- 
souri, who both with all my hearers highly extoled my ser- 
mon. From that day to this I have continued to preach 
every sunday and many times I have been obliged to preach 
of a week day. I have had a desire to preach ever since I 
was initiated into our church by brother Philip, but have 
never had an opportunity untill now. And I can assure you 
dear brother that I labor under many disadvantages, so that 
I am scarely able to bear the ministerial office. I have no 
books of divinity but one volume in german, published by 
John Rambach of Zirich for the benefit of the orphans in 
the poor house of Halle. And for this I am indebted to the 
Rev. S. Weinberg who gave it me as soon as he had heard 
me preach my first sermon. ‘The Presbyterian missionary 
from Connecticut offered to furnish me with Brown’s body 
of divinity, but I refused his offer, because Brown was a 
finished Calvinist. 

I had began a school in Wayne County before I re- 
ceived your las letter, so that I was deprived from going 
and meeting you at your last conference or Synod last fall 
in consequence of my school, and I was compelled to teach 
my last school so as to be able to discharge all pecuniary 
demands against me, and I have ever been of that disposi- 
tion of mind to go through with whatever I undertook, and 
having embarked in the ministry before I began my last 
fall school; I was under the necessity whenever I had a 
moment of time to devote the same to the studying my 
bible to enable me to preach every sunday. ‘This has 
been the cause of not writing to you sooner after receiving 


your last. 
Pe 
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Last monday I commenced a school on Castor river in 
Madison County, where I am to continue twelve months, 
after which if I live, I intend to collect all money due to me 
in Missouri and purchase a good horse saddle and bridle and 
equip myself by discharging every demand against me, and 
go to Tennessee, to see brother Philip, and remain with 
him untill the next synod thereafter, where I will attend 
for the purpose of being set forward in the ministry. Any 
directions you may see proper to give me till then will be 
received by me with the greatest gratitude, and if you see 
proper to write to me, direct to Fredericktown Madison 
County Missouri, and I will from time to time write to you 
and inform you how I progress in the ministry. 

If you see proper to send a permission in writing to me 
to allow me to baptise children, I shall be very glad, be- 
cause I am continually requested to Christen children, but 
I have no authority to do so. Now if it is suitable and 
convenient I request you to send mea permission to enable 
me to Christen children, and I will be better able to pro- 
ceed in the ministry, and to do good unto my fellow mortals. 

The certificate on the other side will I trust satisfy you 
that I need the authority to Christen children, or in other 
words, it will satisfy you, that I need the power to enable 
me to fulfill that sacrament. 

I remain, ever dear brother in the Lord, ever your poor 


unworthy brother and servant, 
Ephraim R. Conrad. 


Madison County Missouri April 24th A. D. 1827. 


P.S. If you write to me let me know where brother 
Morets is and how you came out with the generalists. 

I meet with much opposition, but I do not regard it. 
Christ and his disciples met with nothing less, and Martin 
Luther done the same. I stand in need of all the encourage- 
ment you can give me, but if all the world turns against me, 
I will yet go on, even if I lose my life. May God help me. 

| ae an Or 
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To this letter the following testimonial and petition 
was attached :— 
Madison County 
State of Missouri 
mori! 25th A.D. 1827. We the undersigned do hereby 
certify that we are all acquainted 
with our friend Ephraim R. Conrad, and know his talents to 
be sufficient to qualify him for a preacher of the gospel, for 
he has served us now nine months past as a Lutheran min- 
ister, and we wish to inform all whom this may concern that 
we desire him to be promoted in the ministry at least so as 
to be able to Christen our children. 
Given under our hands this day above written. 
Andrew Shetly. 
Adam Shetly. 
Mathew Haynes. 
John Rhodes. 
Christian Rhodes sen. 


When, in the summer of the same year, one of Con- 
tad’s parishioners, Mr. M. Seitz, paid a visit to his friends 
in North Carolina, he bore the Roars letter to David 
Henkel: — 

Reverend and dear brother in the Lord! 

I gladly embrace this opportunity of once more writing 
to you, to let you know how I progress in the ministry. 
I wrote to you early in the spring in which I gave you a 
full detail of the manner in which I was forced to embark 
in the ministry, so that I deem it unnecessary here to re- 
capitulate the same. I have for some weeks past been look- 
ing for a letter from you, but to my mortification none has 
at this time come to hand, the reason of which I can not 
tell, unless you did not receive my last letter. I need all 
the assistance I possibly can obtain, and if I did not con- 
sider it an imposition, I would request you, to send me by 
the bearer of this a latin grammar. 
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I meet with a great deal of opposition from many who 
profess to be the followers of the meek and lowly Jesus. 
I am not done with the arians. I shall in a few weeks have 
to stand up in public, in order to shew what doctrines the 
Lutherans possess and profess. in doing this I will be 
under the necessity to confute all the tennets of arious, 
and not him alone, but I shall be led to shew the futility 
of many other professers. In vindicating the Lutheran 
principles I shall unavoidably be compelled to enter into 
a polemic discourse, and shew that many who think they 
stand will find themselves falling when they are brought to 
bear the test of sound scripture reasons. 

But arianism is not the only doctrine which opposes 
Lutheranism. If I deny Baptism to be essential to salva- 
tion, I at once mak a mock of Christ to his face for insti- 
tuting a foolish ordinance. And if I believe, that my 
parents done wrong because they had me baptised in my 
infancy, I make them out liars, and: must say that they 
are in hell, which is as much as to curse my father and 
mother, and the Law of god sentences me to everlasting 
perdition. 

Again if I believe, that god elected some from all 
eternity to be saved and others lost, I must believe him 
unjust. In a word, if I can believe in election and repro- 
bation, I can shake the very foundation of all religion. yea 
I can strike at the very root of Christianity. 

There are preachers of different denominations in this 
country, but when they are tried the scriptures, their pro- 
fession at once dwindles away into nothing. I wish you to 
write to me by the bearer, and let me know whether infant 
baptism was not in vogue from the days of the apostles, as 
there are some preachers in this country who say, we got 
it from an african monk, and that to sprinkle infants is in- 
jurious to them, instead of being a means of regeneration, 
they also say, that Christ commanded first to teach and then 
baptise, not first baptise andthen teach. But I think if we 
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first baptise and afterwards teach we do better than those 
who baptise and never teach. 

The Baptists admit their members into church upon 
the relation of a fictitious dream or some old womans fable, 
and say that they are the only true church on earth. This 
is their manner of teaching. We bring up our members in 
the nurture and admonition of the Lord, untill such times 
as they are enabled to renew their baptismal vow. I wish 
you would send me one of your books in answer to Mr. Moore 
the Methodist champion, by Mr. Seitz, as I desire to see 
one of them. Do not forget to write to me as soon as may 
be convenient, and believe me that I ever will remain, your 
unworthy brother in the Lord, 

Madison County. Ephraim R. Conrad. 
Missouri August 30th A.D. 1827. 


In 1828, a remarkable document was forwarded to the 
Tennessee Synod. It bore upwards of two hundred and 
fifty signatures, and was directed to the 


Rt. Rev. David Henkel, 
Secretary of the Tennessee Lutheran Synod, 
Lincoln County 
North Carolina. 


The original of this petition is also in our hands, and 
we reproduce it here zz extenso: —") 


Reverend Sir in Christ Jesus. Amen! 


We the undersigned citizens of the Counties of Cape 
Girardeau, Madison, and Wayne in the State of Missouri 
and members of the German Lutheran and Reformed 
Churches, do send greeting. We take this liberty of in- 
forming you that we have labored under many disadvan- 
tages since we migrated to this desolate wilderness in not 
having any regular minister of Jesus Christ to administer 


1) Mailed at Jackson, Mo., Aug. 21. Postage, 25 cents. 
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the gospel word and other Christian Sacraments. So that 
we are under the painful mortification of seeing the rising 
generation brought up strangers to the knowledge of the 
pure and vital religion of Jesus Christ. 

We do further Certify that we have been personally 
acquainted with our friend Ephraim R. Conrad these two 
years past, during which time he has officiated in the 
capacity of a Lutheran preacher: and has ever demeaned 
and conducted himself soberly, morally, decently, and in 
every respect becoming a true servant of Jesus Christ. 
Now, when we take a view of his demeanor and ministerial 
labors, we have no hesitation in saying that we believe 
under God, he has done much good in calling sinners to 
repentance, and we do not doubt, but that by the assisting 
grace of God, he will render much benefit to, and will yet 
become an armament and an honor to Christ’s church mili- 
tant in this vale of tears. — 

Our friend, the said Ephraim R. Conrad, informs us, 
that you request him to meet you at the September ses- 
sion of the Lutheran Tennessee Synod. But we do hereby 
humbly inform you, that we cannot possibly spare him at 
this time. He has been at considerable labor and has used 
the utmost of his exertions to collect us together and es- 
tablish churches among us; and if he were now to leave 
us, his labor would be entirely lost; and in all probability 
would bring a slander on the cause of religion. We do 
therefore most humbly pray and entreat you, to renew the 
License of our friend the said Ephraim R. Conrad, for an- 
other year. And authorize him to preach, Catechize, Bap- 
tize and Solemnize the Rites of Matrimony, as it is our full 
desire to be joined in wedlock by a servant of Jesus Christ. 
Moreover the Law of our country specifies that all regular 
preachers shall solemnize the Rites of matrimony, provided 
they are licensed so to do. 

And through the course of another year we will en- 
deavor to contribute as much as we conveniently can to en- 
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able him to go to the synod. And we will be amenable to 
you for his demeanor in the ministry. We remain, Reverend 
Sir, in Christ Jesus, ever your most humbly servants in 
the Lord. 


James Chronister, Maria Julian Chronister, William 
Wheeler, Mary Chronister, David Clubb, Peter Clubb, 
Daniel Clubb senr., Sally Clubb, Mary Clubb, Katharine 
Sifford, Rufus Sifford, John Chronister, John Clubb, Abra- 
ham Chronister, Daniel Clubb jun., Daniel Chronister, 
George Lutes, John Smith, jun., Henry Hoffstaedtler, 
Jacob Critz, senr., Katherine Critz, Eve Lutes, Daniel 
Critz, Louis Cato, Sarah Cato, Conrad Kinder, Catharine 
Kinder, Eve Kinder, Sally Kinder. 30. 


Cane Creek, Cape Girardeau County, State of Missouri. 
July the 20th A. D. 1828. 


William Sifford, Christianna Sifford, Henry Sifford, 
Katharine Critz, Catharine Sifford, William Rha, Louis 
Sifford, Charity Sifford, Samuel Sifford, Mary Sifford, John 
Proucher, Henry Penndorf, Conrad Kinder, William Were 
Daniel Shell, Frederick Shell. 16. 


Crooked Creek, Cape Girardeau County, State of Missouri. 
July the 21st A. D. 1828. 


Jacob Edelman, Nancy Edelman, Jacob Henkel, jun., 
Barbara Henkel, Daniel Henkel, Susannah Henkel, Henry 
McMurray, Robert McColloch, Hugh McGee, Nancy Mc- 
Gee, Thomas McGee, Levina McGee, Henry Evans, William 
Redmon, Mary Redmon, John Landers, Elijah Landers, 
Elisha Landers, Mary Landers, Susannah Waller, Conrad 
Wills, Oliver Logan, Michael Butts, Elisabeth Butts. 24. 


Landers Creek, Wayne County, State of Missouri. 
July the 23d A. D. 1828. 


Henry Perkins, Sally Perkins, Andrew Stroup, Katha- 
tine Stroup, Martin Wilfang, Magdalene Wilfang, Hannah 
22° 
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Wilfang, Elisabeth Wilfang, Thomas Ramsey, Catharine 
Ramsey, Urban Ashabraner, Barbara Ashabraner, William 
Hicks, Anna Hicks, James Hobbs, Sally Hobbs, William 
Gunnells, sen., Joseph Gunnells, William Gunnells, jun., 
Fanney Gunnells, Nancy C. Stroup, Mary Gunnells, Delilah 
Gunnells, Solomon Bollinger, Barbara Bollinger, Ephraim 
Stroup, Hannah Stroup, 27. 


Wolf Creek, Cape Girardeau County, State of Missouri. 
July 25th 1828. | 


Daniel Bollinger senr., Barbara Bollinger, Daniel Bol- 
linger jr., Christianna Bollinger, Thomas Varner, Peter 
Proucher, Joseph Schrumm, William Hector, James Hector, 
Samuel P. Stroup, Moreton Hughbanks, Esther Ashabraner, 
Abijah Rice, Jael Ann Rice, Catharine Keepers, Nancy 
Hector, Margaret Wiley, Temperance Ashabraner, Joseph 
Miller, Henry Miller, Lawson H. Stroup, Benjamin D. Tay- 
lor, George Cruse, Isaak Taylor, Hicksah Gozy, Bellona 
Gozy, Mary Cruse, Jacob Miller, Sophia Miller, William 
Lorimier, William Barks, Nancy Barks, Joel Ramsey, 
Christianna Bollinger, Daniel H. Bollinger.—35. 


Big Swamp Settlement, Cape Girardeau County, 
State of Missouri, July 26th A. D. 1828. 


Peter Critz, William Hardin, John Garner, Carinda 
Garner, Mary Hardin, Elisabeth Snider, Nancy Taylor, 
Christianna Taylor, Elisabeth Taylor, John Snider, John 
Hoffstaedtler, Mary Cline, Ruth Bess, Florilla Cline, Horatio 
D. H. Lawrence, Christianna Lawrence, Mary Myer, Mary 
Tankersley, Nancy Eaker, Henry Myer, John Eaker, John — 
Rha, Jacob Lawrence, Martin Bess, George Bess, Lawson 
Taylor, John Tankersley, William Lawrence, Benjamin 
Taylor, senr., John Link, Susannah Lawrence, Nancy 
Link. — 32. 

Big Hill Settlement, Wayne County, 
State of Missouri, July 27th A. D. 1828. 


| 
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Peter Butts, Catharine Butts, Christian Rhodes, Sophia 
Rhodes, Henry Rhodes, David Rhodes, Rosannah Rhodes, 
Daniel Theobald, John Rhodes, Elisabeth Rhodes, David 
Lorens, Matthew Haynes, Fanney Haynes, George Clubb, 
Eve Clubb, William Clubb, Drusilla Clubb, Andrew Shetley, 
Adam Shetley, Willah Shetley, Anthony Clubb, Eli Seitz, 
Vicy Seitz, David Seitz, Peter Seitz, senr., Peter Seitz, junr., 
Hannah Seitz, John Seitz, Naomah Seitz, Henry Whitener, 
Elisabeth Whitener, Catharine Whitener, Daniel Whitener, 
Mary Whitener, Benjamin Whitener, Elisabeth Whitener, 
Abraham Whitener, Magdalena Whitener. — 38. 


Castor River, Madison County, 
State of Missouri, August Ist A. D. 1828. 


Jacob Kinder, senr., Jacob Kinder junr., Sally Kinder, 
David Hanks, Michael Kinder, Jonathan Kinder, Samuel 
Rhodes, Levi Tankersley, Lorenzo Tankersley, George 
Tankersley, Thomas Lincoln, Joseph Lincoln, Bennett 
Rhodes, Frederick Rhodes, junr., John Smith, senr., Ab- 
salom Lincoln, Daniel Smith, Andrew Casner, John Master, 
Drewry Massey, Sophia Kinder, Peter Kinder. — 22. 


Hurricane Fork, Cape Girardeau County, 
State of Missouri, August 2d A. D. 1828. 


Peter Grounds, Margaret Grounds, David Grounds, 
Rachel Grounds, Henry Yundt, Sophia Yundt, Magdalena 
Yundt, Sally Yundt, Christianna Conrad, John L. Conrad, 
Priscilla Conrad, Asariah Tinin, Moses Bollinger, Elisabeth 
Bollinger, Christopher Gross, Ghristian Seabaugh, senr., 
Christian Seabaugh, junr., Jacob Seabaugh, Mary Stadtler, 
Peter Stadtler, John Stadtler, Magdalena Stadtler, Chris- 
topher Stadtler, Immanuel Seabaugh, Rebekah Seabaugh, 
Henry Probst, Daniel Bollinger, Margaret Bollinger, Joseph 
Bollinger, Levi Bollinger. — 30. 


White Water, Cape Girardeau County, 
State of Missouri, August 3d A.D. 1828. 


wer 
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On a blank page of this petition Mr. Moretz added this 
TepOres—— 


I Baptised since the Sth of April Last 22 infants and 


3 adult persons. 
Cape Girardeau County, 
State of Missouri, August 4th A.D. 1828. 
Ephraim R. Conrad. 


The following highly interesting letter was directed to 
Rev. David Henkel, Lincolnton, Lincoln County, North 
Carolina, and mailed at Greenville, Mo., Aug. 21, 1829:—) 


Rey. and Dear Sir in Christ Jesus! 


Twelve months have now elapsed since I wrote to you 
setting forth the many labors devolving upon me in the 
gospel ministry, and my reason for not going to the Synod 
last fall: also requesting you to renew my License for an- 
other year, and requesting you to send mea chest of books 
by the bearer of that letter, and that I would dispose of said 
books and bring the money to the Synod this fall. A few 
weeks after I started the above letter I wrote another and 
sent it together with a petition signed by one hundred and 
sixty some odd citizens of the counties of Perry, Cape Gir- 
ardeau, Madison, and Wayne, praying a renewal of my 
license. In my last I requested you to send me a chest of 
books published under the direction of the Lutheran Ten- 
nessee Synod, and that I would dispose of them in Mis- 
souri (many of our brethren are very desirous of receiving 
the above books) and bring you the money to the Synod 
this fall. But I have waited in vain. Since I have received 
not so much as the scrape of a pen from you. It is entirely 
out of my power to account for the reason of this, unless 
you did not receive my letters as above said. I am led to 


beleive that the above petition never reached you, from the 


contents of brother E. Rudisell’s letter, which I received 


1) Postage 25 cents. 
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the day before yesterday, which was dated 2d May ult. 
In this letter I find that you renewed my License agreeable 
to request in my letter; and that you had forwarded the 
same by mail. This plainly proves to me that you did not 
receive all my letters last fall, because I requested you then, 
if you wrote to be my mail to direct yours to Greenville, 
Wayne County, Missouri. But in stead of that, you directed 
yours to Fredericktown in Madison County. Moreover the 
Post master in Fredericktown told me there had a letter laid 
in his office all spring, and that he could not find me in the 
time limited by law for letters to remain in the post office, 
consequently he had sent it to the general post office as a 
dead letter. I am persuaded to beleive the above to have > 
been the letter sent by you to me in which you had renewed 
my License. 

Had I received the said License as soon as they came 
on I should have been able at one blow to strike the power 
of the Generalists to the very foundation of their fabrick, 
and have put an entire stop to their progress in Missouri. 
But having no authority to show on what ground I offi- 
ciated, I have not been able to make as great head-way 
against the Generalists as I should have done otherwise, I 


_ have therefore not been as busily engaged in the ministry 


this summer as last. I have this summer attended my farm 
and have officiated every Sunday where I was needed, and 
every vacant Sunday have taught a free school, instructing 
Orphan children together with many of the sable sons and 
daughters of Africa. — 

On Sunday the 19th October Ult. I was called upon to 
preach a funeral sermon for Mrs. Maria Juliann Chronister, 
consort of Mr. James Chronister, formerly citizens of Lin- 
coln County, N. C. who departed this life on Sunday Sep- 
tember 6th ult. My text on said occasion was these ever 
memorable words of the Psalmist 16th verse 6. ‘‘The lines 
are fallen unto me in pleasant places; yea, I have a goodly 
heritage,’’ and I must say that on the above day I was en- 
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abled to speak more in the spirit of Jesus Christ, than ever 
I was previous to that period. 

By particular request of the surviving friends of the de- 
ceased I have wrote the above sermon and intend to have it 
printed, both in the English and German languages. I under- 
stand that there are several of my acquaintances going to 
North Carolina this fall, and if I can get the favor of any 
of them, I will send you a copy of the above sermon in the 
English language for your inspection. 

I intend through the course of the coming fall and the 
ensuing winter to compose and write a treaties on infant 
Baptism, one against the Universalists, and one against the 
doctrine of unconditional Election and Reprobation, and if 
I have opportunity, I also intend to write a treaties on the 
Real presence of Christ’s human as well as his divine na- 
ture in the holy Eucharist. If I can bring the above trea- 
tieses to perfection so as to please me, I intend to have 
them printed. But I wish you to have the examination of 
them before I commit them to press. 

You will probably recollect, that in several of my for- 
mer letters I informed you, that I had many debates and 
disputes with the Baptists and other denominations con- 
cerning our Evangelical doctrine. I flatter myself, that 
I shall, by adducing scripture text from the plain word of 
God, be able to prove that infants believe; that Christ was 
not plunged into the river Jordan; that their baptism is not 
Christian, and that water Baptism is the only means of re- 
generation. 

I. Infants believe. Believe, or belief is the same as 
faith. Faith is the same as hope. (‘Now faith is the sub- 
stance of things hoped for, the evidence of things not seen.”’ 
Heb. 11vi1. Again, ‘‘For we are saved by hope:’’ Rom 10 
v 24. From these texts it is self evident, that to believe is - 
the same with faith, and this is hope, or a filial confidence 
toward God, for the fulfillment of his gracious promises. — 
I say infants believe. Read the 9th verse in the 22 Psalm. 
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‘*But thou art he that took me out of the womb; thou didst 
make me hope when I was upon my mother’s breasts.’’ 
This is one text of many that might be advanced to prove 
that infants believe. 

Il. Christ was not plunged in Jordan. The Baptists 
say he was. Mat. 3 v 16 ‘‘And Jesus, when he was bap- 
tized, went up straightway out of the water:’’ Here they 
say he went up out of the water. Does this prove that he 
was plunged under the water? I deny it. Read Joshua 
Chap 3 verses 8, 13, 15, 16, &17.—‘‘8 And thou shalt com- 
mand the priests that bear the ark of the covenant, saying, 
when ye are come to the brink of the water of Jordan, ye 
shall stand still in the Jordan. 13 And it shall come to 
pass as soon as the feet of the priests that bear the ark of 
the Lord, the Lord of all the earth, shall rest in the waters 
of Jordan, that the waters of Jordan shall be cut off from 
the waters that come down from above; and they shall stand 
upon an heap.—15 And as they that bear the ark were come 
unto Jordan, and the feet of the priests that bear the ark 
were dipped into the brim of the water (for Jordan over- 
floweth all his banks all the time of harvest,) 16 That the 
waters which came down from above stood, and rose up 
upon an heap very far from the city of Adam, that is beside 
Zaretan:. and those that came down toward the sea of the 
plain, even the salt sea, failed, and were cut off: and the 
people passed over right against Jericho. And the priests 
that bear the ark of the covenant of the Lord stood firm 
on dry ground in the midst of Jordan, and all the Israelits 
passed over on dry ground, until the people were passed 
clean over Jordan.’’ 

Here I say I have positive proof, that in the scripture 
phraseology it is evident, that Christ only went to John 
unto Jordan, and was Baptized at Jordan. But say the 
Baptists, it is said, that Jesus when he was baptized went 
up straightway out of the water. Consequently he could 
not go up out of the water, without going down into it. 

wv 
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Does not the sacred historian tell us that when the priests 
that bear the ark are come to the brink of the water of 
Jordan they should stand still in Jordan. O say the Bap- 
tists the brink of the waters of Jordan mean the descent of 
the land towards Jordan, and the standing still in the midst 
of Jordan means near that river and the midst of a hill 
country. This will not do. The words of the inspired pen- 
man are too powerful to allow such an explanation. The 
obvious meaning of the sacred historian is that the priests 
who bare the ark, came to the flood, or stream of water 
that filled Jordan, and that Jesus came unto John and was 
baptized at Jordan. 

I could adduce many other texts to establish the fore- 
going argument but the limits of a letter will not admit my 
writing a treaties on holy Baptism. 

To prove that the Baptists do not make use of the Chris- 
tian Baptism I shall first have recourse to Acts chap. 19, 
with many other texts. And to prove that Baptism is the 
means of Regeneration Titus 3 verse 5 & 6 would be suffi- 
cient, but I can advance many others equally as strong. 

The limits of a letter do not admit of my saying much 
more. I should deem myself culpable if I did not inform 
you what I intend to do. 

I most humbly pray to you to write to me as soon as 
may be convenient after you receive this, and let me know 
whether you received my two letters, and the petition men- 
tioned above. If you write to me, I wish you to grant me 
another License for another year, as it is impossible for me 
to go to the Synod this fall, because I have no horse crea- 
ture to ride nor money to bear my expences. 

Whether you grant me another License or not, if it 
pleases God to bless me with success, life and health, and 
I can find out where the Synod will meet this fall come 
a year, I will attend it. If you write to me I will be glad 
to receive the reports of the transactions of the last Synod. 
If you write to me between this and the first of October 
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direct yours to Greenville, Wayne County. But if you do 
not write between now and the first of October next, direct 
to Fredericktown Madison County, as I intend to leave this 
county shortly. 

I shall conclude this letter by informing you, that on 
the 26th of August ult. I entered into the holy estate of 
matrimony, with Mrs. Mary Cyprets, daughter of William 
Street, a Baptist preacher. My wife belongs to no society. 
She says she wishes to be Christened and become a member 
of my Church. She never was Baptized. 

On Sunday evening the 14th of June ult. we had a 
daughter born. 

On Saturday the 20th of June ult. my last and only 
horse creature died, and on Saturday 28th ult. we had a 
dreadful Hurricane which finally ruined my crop, so that 
I shall not make twenty bushels of corn this season. These 
are the reasons why I cannot attend Synod this fall. 

Please to excuse my scribbling, and believe me, that 
I remain, Reverend and dear Sir ever yours in the Lord &c, 

Ephraim R. Conrad. 
Wayne County, 
State of Missouri, 
August 13th. A. D. 1829. 


It seems that Mr. Conrad had not taken very good care 
of the people in Cape Girardeau County for a time, as ap- 
pears from the following letter addressed to David Henkel 
by David Rudisill :— 


State of Missouri Cape Girardeau County. 


Reverend sir I embrace this oppertunity of informing 
you that we are all well at present thanks be to God for his 
mercy. hoping that you enjoy the same blessing of God I 
also want to inform you that I am well satisfied with this 
country. it is verry fertile and I beleive is as healthy as 
North Carolina so that my utmost wishes are gratified ex- 
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cept that there is no Lutheran preacher in this country nor 
no other but Methodists and Baptists and they cannot preach 
much but both try and are not able to support their rotten 
sistems deists are tolerable numerous in this country and 
the prevailing sects are not able to withstand their argu- 
ments of infideity so that they turn all Christianity into 
ridicule I have heard a Roman Catholic preach in this 
country which I think was the best sermon I have heard in 
this country Mr. Timon the Roman priest and Mr. Green a 
Baptist preacher in Jackson fell into an‘argument sometime 
since where the debated half hour at a time for five hours 
together in which Timon defeited Green on every subject 
they fell on 

I have used all deligence to find out how many Lu- 
therans there are in this country the best intelligence I have 
obtained was from Mr. Henry Sifford he informed me about 
a year ago that they had a petition drawn by Mr. Conrad 
directed to the Synod of Tennessee with three hundred 
siners but wheather that petition was forwarded to said 
Synod I know not nor wheather Mr. Conrad received an 
answer from there as he lives about fifty miles from me he 
does not visit us at all he has married a daughter of a Bap- 
tist preacher and I have been informed by some of his 
hearers that he is taking up with that doctrine so that but 
little assistance can be expected from him I have conversed 
with a goodly number of Lutherans and they all request me 
to write to you to know wheather any assistance could be 
obtained from the Synod or not now I request to use the 
utmost in your power to assist us as I am verry confident 
that much good may be done in this country by you as we 
are all scattered abroad as sheep having no shepherd our 
children are not Baptised and our youth grown up without 
instruction so that we are in a deplorable situation 

I want you to write to me and let me know what the 
prospect is if you cannot come yourself try to send us some 
other and remember that we ought to have a little assist- 


EARLY LUTHERANISM IN MISSOURI. 347 


ance as well as others as there could be three or four con- 
gregations established at any time So may Almighty God 
pour out his blessing upon you to enable you to answer our 
request is the sincere prayer of your friend 


September the 20th 1829 David Rudiseale. 
David Henkel 


The following letter was mailed to Rev. David Henkel 
by Mr. Conrad at Perryville, Mo., on July 20, 1830, and 
the postage was 25 cents:— 


Ever Dear Brother in Christ Jesus! 


Your very polite favor of November Sth ult. was re- 
ceived by me on the 11th February following. The reason 
of this delay I am unable to determine, but after making all 
the necessary allowance, I am constrained to attribute it to 
a neglect in the Post Master in Frederick Town. My rea- 
son for not writing you sooner is this: in my last License 
from you you admonished me, to exert myself and travel 
over Missouri and the adjoining states, and collect the dis- 
persed members of our church, and form them into regular 
congregations, and apply to you, or the Lutheran Tennessee 
Synod, for a regular ordination. This is the cause of my 
delay. I felt myself in duty bound, when I received your 
last, to comply with your requisitions, so that when I wrote 
you again I might be able to give you some satisfactory in- 
formation, relative to the state and prosperity of the churches 
under my care in Missouri. 

In conformation to your admonition and complyance 
with your request, I must say as follows, viz. In April ult. 
I visited the citizens in the vicinity of Col. Jones Abernathy 
in Perry County, and made known my mission to the mem- 
bers of our church, both by preaching to them and shewing 
them my License, together with your last letter to me. But 
I found that several who had formerly been members and 


pillars in our church, had forsaken their first love, being 
“ 
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carried away by false and erroneous doctrine, having joined 
the Methodist; yet I found some who remaind steadfast in 
the true Christian faith. The first time I visited the citi- 
zens of this vicinity I met a circuit rider, who had been 
called by some of the Methodist, for the express purpose 
of preventing me from getting any hold upon them. We 
both preached together. I spoke first, and he afterwards; 
but I did not know at this time that he had been called to 
meet me for the purpose aforesaid, or I should not have 
spoken first. I did not receive the above information till 
some weeks after this. — 

At the second time I visited the people of Perry County 
I gave them the proposition, that on the second sunday of 
June following I would endeavor to organize a congregation 
among them. But prior to this period the Methodist came 
here and held a quarterly meeting, and by their bombastic 
perade, their hypocritical prayers, and disfigured counte- 
nances they succeeded in gaining nine prosolytes. At my 
second meeting here I was not met by any of those sancti- 
fied hypocrites. On the second sunday of June ult. I vis- 
ited the citizens of this vicinity agreeable to promise, and 
was again met by one of these weeping Crocodils and sancti- 
fied hypocrites. He spoke first, and during his discourse 
he insisted very strenuously on certain works, as essential 
to justification. He in particular manner held forth Wesley 
as the savior of sinners. ‘That is, he held forth salvation 
to be obtained upon no other terms, than by embracing 
Wesley’s doctrine. After he concluded I spoke to the people 
sometime. In my doctrine I shewed that we were and could 
be justified upon no other principles than a true and living 
faith in the Lord Jesus Christ. Heb. 11 & Rom. 4 chap. 
I further shewed that it was utterly impossible for us to 
merit any thing by any works that we could do, but that 
our salvation depended entirely upon the mercy of God. 
Tit 3 v 5. and that all works were the blessed effects of faith. 
James 2v 18. I said moreover that Christ had instituted 


—— 
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certain sacraments, inthe due us of which as ordinary means 
we should certainly obtain salvation. I insisted that water 
connected with the word of god constituted Holy Baptism, 
and thus became an ordinary means of regeneration, hence, 
bring salvation. I then answered an objection often urged 
by many, viz. that if they were only baptized they were 
safe, because St. Paul says Gal 3 v 27. ‘‘For as many of 
you as have been baptized into christ have put on Christ.’’ 
On this I observed that many flattered themselves, that no 
matter how wicked they were, their salvation was sure, be- 
cause they were baptized, and Paul wrote the said words, 
I besought all who built their hopes of salvation on their 
baptism, and yet notwithstanding live notoriously wicked, 
to beware of building on this sand. In order to give you 
some Ideas of my discourse on the said day I shall have to 
write the some and substance of what I then spoke. 

‘*But, probly some of my friends here may ask me 
and say, ‘Mr. Conrad, what Idea do you form of the terms 
on which you obtain salvation, since a little ago you said 
that water with the gospel word constituted Holy Baptism, 
hence the ordinary means of Regeneration; and now say- 
ing as you do you do in effect contradict yourself, and re- 
vile Baptism?’ Answer, Understand me right. I do not 
revile Baptism, neither do I contradict myself. I revile the 
Idea which many who call themselves christians entertain 
of Baptism. Many hold Baptism as a useless ceremony, 
and of little importance. Ask them, why then do you use 
it, since it is a useless ceremony, and their answer is, we 
use it because it is an old fashioned thing and custum. My 
friends, it were ten thousand times better for you, if you 
had never known what kind of an old custom, as you call 
it, is in use in the christian church! You blaspheme God’s 
Holy sacrament, consequently God’s holyname. I acknowl- 
edge that the water we use in holy Baptism considered 
within itself is nothing but mere water. But remember the 
word of God is the very essence of Holy Baptism, conse- 

qt 
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quently it is not an empty ceremony. Yea, the name of the 
thrice holy Jehovah is use in Baptism, hence, to use the 
words of brother David Henkel, it is a Heavenly flood or 
regeneration. But man, in his fallen state can not see the 
utility of Holy Baptism, because his reason is blind. Yet 
if men were not wilfully ignorant they could see more than 
an old custom in Baptism: because depraved as the heart 
is, there is yet a principle in the soul of every man that is 
always ready to side with virtue. I presume I may venture 
to say, that if we closely examine the human system, we 
shall find that the soul of man is not as much tenebriated 
with original sin, as the heart. If I mistake not, Jeremiah 
says somewhere, ‘The heart is deceitful above all things, 
and desperately wicked who can know it?’ I am far from 
denying original sin, and believe that if the whole human 
system body and soul are not changed from that state in 
which they are by nature there is no hope of salvation. And 
salvation is obtained upon no other ground, than faith in 
the Lord Jesus Christ, Acts 16 v 31. Thus far from my 
sermon. 

After I concluded I proposed forming a congregation. 
For this purpose I had written an article of agreement, be- 
tween myself and the expected congregation, in which I 
attached them to the Lutheran Tennessee Synod, and in- 
serted one clause, whereby we accepted the constitution of 
the said synod, as ratified at their session in 1828. I had 
to read the said constitution, which I did. I also read the 
explanatory remarks on each article. After I read the con- 
stitution, Col Jones Abernathy arose and objected to the 
second article of the said constitution. His objection to 
that article he said was because it did not say in so many 
words, that the Augustan Confession of faith should be the 
Rallying point of union among all Lutherans. He more- 
over insinuated, that that was not the only point of doc- 
trine wherein the Tennessee Synod had deviated from the 
principles of the Lutheran Church. He did not however 
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state his sentiments as plain as I wished, neither did he 
say on what other points the synod had deviated. But I 
have every reason to believe that he will also join the 
Methodists. Nay, I have since heard, that he joined the 
Methodist that same evening. Thus you see I failed in my 
first attempt to collect our Lutheran brethren and forming 
a congregation. 

Early in March ult. I visited the citizens on apple creek 
and made known my mission to them. Here the prospect 
appears somewhat brighter. I have attended here monthly 
since I first visited them in March, and they generally 
appear to be well satisfied. On Sunday next is the 
day appointed when I hope by God’s blessing, with the 
assistance Messrs Henry. Edelman and John Smith to 
organize a small church of from 20 to 30 members of our 
church. 

On White Water, where I now live, I shall not be able 
to do any thing, because the majority of the citizens who 
profess any religion are members of Samuel Weiberg’s the 
german Reformed Debauchee’s church. On Crooked Creek, 
and Castor the said Debauchee has entirely alienated the 
minds of the people against us, and imbittered their minds 
against the Tennessee Synod. Yet, if I was fully ordained 
I have reason to believe that I could bring our members to 
our church again. 

It is my painful duty to inform you, that it will be en- 
tirely out of my power to go to the synod this fall. My 
wife is very sick at this time, she has been sick for two 
months past, and not any likelihood of ever getting well 
again, and I have not got a horse to my name, and have 
not had one since my last one died a year ago, and I am 
not able to buy one, and I will not go in debt for one. 

I request you to send a full ordained preacher of our 
church to see me this fall and stay through the winter. 
If you can send one, I have reason to say that by our simul- 


taneous labors we can yet do much good in Missouri. 
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I have not yet wrote to your brother in New Market, 
because I found I could not sell the books as readily as 
anticipated. 

The Church on apple Creek will shortly start a petition 
to you to lay before the next session wherein they will pray 
for you, your brother Philip, or some full ordained preacher 
to visit them this winter and assist me. 

If I should not be able to go to the synod this fall, 
I hope you will renew my License for one year more. 
I hope you will also send me some help, that is one full 
ordained preacher to assist me this fall and winter. But if 
it were possible, my hearts desire would be for you or your 
brother Philip to come and see me and stay till next summer. 
If you or your brother Philip will come to Missouri and stay 
this winter you will be able to restore order among all, and 
I will venture to say you will be well paid for your trouble. 
I for my own part will pay either of you twenty dollars, and 
every well wisher of our cause, and there are many here, 
will do what they can. 

I am teaching school at this time and shall continue if 
I can leave home and do not go to the synod till next spring. 

I received your answer to Joseph Moore from Mr. Edel- 
man some time in May, and have read it over several times, 
and I intend to keep it some time yet. Mr. Edelman told 
me when I got it I might keep it one year. The Metho- 
dists know that I officiate under your care, and they have 
read your answer to their champion, this is the reason why 
they strive so hard against me in this country. 

If you please and consider me’ worthy your attention, 
write to me as soon as you receive this, and give me any 
directions you may deem expedient. I wish you to write 
to me as soon as you receive this, and let me know how 
you and the Generalists come on. If you write I should be 
glad to receive any copy in English of the minutes of the 
last session of the Synod. When you write let me know 
whether you will renew my License for another year. You 
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may inform the synod at the next session that I and the 
members of our church will take 20 copies of the minutes 
and defray the expence of printing them, as soon as we 
receive them. We want one half English and the other 
half German. 

If you write to me direct to Perryville, Perry County, 
Missouri, and I will receive it in a few days after it comes on. 


I remain, Ever dear brother in Christ Jesus! ever 
yours most humbly in the Lord. 
Ephraim R. Conrad. 
Cape Girardeau County, 
Missouri, July the 6th A. D. 1830. 


It is remarkable that less than a decade after this letter 
was written, the cradle of what has since developed into a 
great Lutheran organism, the Missouri Synod, was placed 
in the very county in which Mr. Conrad’s letter was mailed. 
But what is still more remarkable is that of all the numerous 
Lutheran congregations which now flourish in Perry and 
Cape Girardeau counties of this state, not one has come 
down from or even been grafted upon that early growth of 
Lutheranism of which we have here given account in the 
very words of its representatives. yw 7 
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Practical Cheology. 


TEXTUAL MATERIAL FOR USE IN SUNDAY- 
SCHOOLS. 


PRELIMINARY REMARKS. 


In the January issue of the present volume of the 
QUARTERLY’) we have given utterance to some thoughts 
on Lutheran Sunday-schools. We now proceed to submit 
what we would consider proper textual material from the 
Small Catechism, the Bible, and the Hymn-book, to be 
memorized in the lower grades of Sunday-schools, leaving 
the material for instruction in Bible History for future con- 
sideration. 

The material here given is arranged in three concentric 
courses. The texts printed in bold type constitute a primary 
course, and are intended for oral transmission to pupils not 
yet able to memorize from the book. The texts printed in 
plain Roman type constitute the second series, intended for 
pupils who are expected to commit their lessons from the 
book. ‘The texts in Italics are those of the third series. 


The courses being concentric, it is understood that the 


second course includes the texts of the first course, and the 


third course, those of the two previous courses. Thus, | 


pupils, who have not passed through the infant class, but 
enter the school with sufficient proficiency in reading to use 
the book will at once take up the second course and learn 
the texts in bold type and those in plain Roman type sevza- 
fim, as constituting ¢hezr first course. The pupils of the 
next grade will be those who have gone through the course 
comprising the first and the second series of texts and, while 
reviewing these, will, in addition, memorize the texts of the 
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third series, printed in Italics. Pupils entering the school 
at a still more advanced age should be separately classified 
and take up the entire course at once, memorizing a// the 
texts seriatim. 

When we say ‘“‘seriatim,’’ the meaning is not, how- 
ever, that all the Catechism texts should be studied first, 
then all the Bible texts, and finally all the Hymn-book texts. 
On the contrary, these groups should be looked upon as 
concomitant or parallel groups, each having its concentric 
arrangement within itself, the parallelism and the concen- 
tricity both being indicated by the similarity and the variety 
of type. Thus, the primary course should comprise all the 
Catechism texts, the Bible texts, and the Hymn-book texts, 
printed in bold type, and lessons from each of the three 
groups, and of a fourth group to be submitted hereafter, 
should, as a rule, be allotted each Sunday, either for first 
committal, or for review. 

The selections from the Hymn-book should not only be 
recited by the classes to which they have been assigned, 
but as many of them as possible should be sung every Sun- 
day by the whole school or by as many of the pupils as have 
committed them to memory. 


CATECHISM. 


The Ten Commandments. 


THE FirsST COMMANDMENT. 


Thou shalt have no other gods be- 
fore me. 


THE SECOND COMMANDMENT. 


Thou shalt not take the name 
of the Lord thy God in vain. 


THE THIRD COMMANDMENT. 


Thou shalt sanctify the holy- 
day. 


THE FourRTH COMMANDMENT. 


Thou shalt honor thy father and 
thy mother, that it may be well 
with thee, and thou mayest live 
long on the earth. 


THE FIFTH COMMANDMENT. 
Thou shalt not kill. 


THE SIXTH COMMANDMENT. 


Thou shalt not commit adultery. 


THE SEVENTH COMMANDMENT. 
Thou shalt not steal. 
- 
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THE EIGHTH COMMANDMENT. 
Thou shalt not bear false wit- 
ness against thy neighbor. 


THE NINTH COMMANDMENT. 
Thou shalt not covet thy neigh- 
bor’s house. 


THE TENTH COMMANDMENT. 

Thou shalt not covet thy neigh- 
bor’s wife, nor his man-servant, 
nor his maid-servant, nor his 
cattle, nor anything that is thy 
neighbor’s. 


The Creed. 
THE First ARTICLE. 

I believe in God the Father Al- 
mighty, Maker of heaven and 
earth. 

THE SECOND ARTICLE. 

And in Jesus Christ, His only 
Son, our Lord, 

who was conceived by the Holy 
Ghost, 

born of the virgin Mary, 

suffered under Pontius Pilate, 

was crucified, dead, and buried; 

He descended into hell; 

the third day He rose again from 
the dead; 

He ascended into heaven, 

and sitteth at the right hand of 
God the Father Almighty, 

from thence He shall come to 
judge the quick and the dead. 


THE THIRD ARTICLE. 
I believe in the Holy Ghost; 
the holy Christian Church, the 
communion of saints; 

the forgiveness of sins; 

the resurrection of the body; 
and the life everlasting. 

Amen. 


TEXTUAL MATERIAL 


The Lord’s Prayer. 

Our Father who art in heaven, 

hallowed be thy name. 

Thy kingdom come. 

Thy will be done on earth, as it 
is in heaven. 

Give us this day our daily bread. 

And forgive us our trespasses, 
as we forgive those who trespass 
against us. 

And lead us not into temptation, 

but deliver us from evil. 

For thine is the kingdom, and the 
power, and the glory, for ever and 


ever. 
Amen. 


The Sacrament of Holy 
Baptism. 


THE WORDS OF INSTITUTION. 


Christ, our Lord, says in the last 
Chapter of Matthew: Go ye and 
teach all nations, baptizing them 
in the name of the Father, and of 
the Son, and of the Holy Ghost. 


THE WORDS OF PROMISE. 
Christ, our Lord, says tn the last 
chapter of Mark: He that believeth 
and ts baptized shall be saved; but 
he that believeth not, shall be 
damned. 


The Office of the Keys. 


THE WORDS OF INSTITUTION. 


Thus writes the holy Evangelist 
John, chapter twentieth: The Lord 
Jesus breathed on His disciples, 
and satth unto them, Receive ye the 
floly Ghost: 

Whosesoever sins ye remit, they 
ave remitted unto them; 

and whosesoever sins ye retain, 
they are vetained. 
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The Sacrament of the Altar. 
THE WORDS OF INSTITUTION. 
Our Lord, Jesus Christ, the same 

night in which He was betrayed, 

took bread; 
and when He had given thanks, 

Fle brake it, and gave it to His 

disciples, and said, 

Take, eat; this is my body, which 
ts given for you: 


this do, in remembrance of me. | 


After the same manner also He 


took the cup, when He had supped, | 


gave thanks, and gave tt to them, 
SAVINE, 

Take, drink ye all of tt; 

this cup ts the new testament in 


my blood, which is shed for you | 


for the remission of sins: 
this do ye, as oft as ye drink tt, 
in remembrance of me. 


SCRIPTURE TEXTS. 


INTRODUCTION. 


2 Tim. 3, 16: All scripture is | 


given by inspiration of God. 


Luke Il, 28: Blessed are they | 


that hear the word of God and | 
keep it. 

Rom. 3, 10: Love is the fulfilling | 
of the law. 


The Ten Commandments. 


First COMMANDMENT. 


Matt.4,10: Thou shalt worship 
the Lord thy God, and him only 
Shalt thou serve. 

Matt. 10, 37: He that loveth 
father or mother more than me is 
not worthy of me. 

Proy. 3,5: Trust in the Lord with 
all thine heart. 
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| Ps. 14, 1: The fool hath said 
in his heart, There is no God. 

Gen. 17, 1: I am the almighty 
God; walk before me, and be thou 
perfect. 

Ps. 118, 8: It is better to trust 
in the Lord than to put confidence 
in men. 


SECOND COMMANDMENT. 


| Lev. 24, 15: Whosoever curseth 
his God shall bear his sin. 

Gal. 6, 7: Be not deceived; God 
/is not mocked. 
Ps. 50, 15: Call upon me in the 

day of trouble. 

| Matt. 7, 7: Ask, and it shall be 
| given you. 
Ps. 103, 1: Bless the Lord, O my 
| soul: and all that ts wtthin me, 
| bless his holy name. 
Ps. 118, 1: O give thanks unto 
|the Lord; for he is good: because 
| his mercy endureth forever. 


_ THIRD COMMANDMENT. 
John 8, 47: He that is of God 
‘heareth God’s words. 

Col. 3, 16: Let the word of God 
dwell in you richly tn all wisdom. 

Luke 11, 28: Blessed are they 
that hear the word of God and 
| keep it. 


FourTH COMMANDMENT. 
Col. 3, 20: Children, obey your 
parents in all things: for this is 
| well pleasing unto the Lord. 
Acts 5, 29: We ought to obey 
God rather than men. 


FrrrH COMMANDMENT. 


1 John 3, 15: Whosoever hateth 


his brother is a murderer. 
ra 
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Gen. 9, 6: Whoso sheddeth 
man’s blood, by man shall his 
blood be shed. 

Matt. 5,5: Blessed ave the meek: 
for they shall inherit the earth. 

Matt. 5, 7: Blessed are the mer- 
ciful: for they shall obtain mercy. 

Matt.5,9.: Blessed ave the peace- 
makers. for they shall be called the 
children of God. 

Rom. 12, 20: If thine enemy hun- 
ger feed him. 


S1xTH COMMANDMENT. 


Matt. 19, 6: What God hath 
joined together, let no man put 
asunder. 

Ps. 51, 10: Create in me a clean 
heart, 0 God. 

Prov. 1,10: My son, if sinners 

entice thee, consent thou not. 


SEVENTH COMMANDMENT. 

Eph. 4, 28: Let him that stole, 
steal no more: but rather let him 
labor. 

2 Thess. 3, 10: If any would 
not work, neither should he eat. 

Hab. 2,6: Woe to him that in- 
creaseth that which is not his. 

Prov. 19, 17: He that hath pity 
upon the poor lendeth unto the 
Lord. 

Hebr. 13, 16: To do good and to 
communicate forget not. 


EIGHTH COMMANDMENT. 


Prov. 19, 5: A false witness 
shall not be unpunished. 

James 4, 11: Speak not evil one 
of another, brethren. 


Luke 6, 37: Judge not, and ye 
shall not be judged. 

I Pet. 4, 8: Charity shall cover 
the multitude of sins. 


NINTH COMMANDMENT. 


1 Tim. 6, 6: Godliness with con- 
tentment is great gain. 

1 Tim. 6, 10: The love of money 
is the root of all evil. 

Gal. 5, 13: By love serve one 
another. 


TENTH COMMANDMENT. 


Lev. 19, 2: Ye shall be holy: 
for I the Lord your God am holy. 

Matt. 5,48: Be ye perfect, even 
as your Father which is in heaven 
zs perfect. 

Ps. 37,4: Delight thyself in the 
Lord; and he shall give thee the 
desires of thine heart. 


CLOSE OF THE TEN COMMAND- 
MENTS. 

Ezek. 18, 20: The soul that sin- 
neth, it shall die. 

1 Tim. 4, 8: Godliness is profit- 
able unto all things. 

Ps. 14, 3: There is none that 
doeth good, no, not one. 

Rom. 3, 20: By the law is the 
knowledge of sin. 

John 3, 4: Sin is the transgression 
of the law. 

Gen. 8, 21: The imagination of 
man’s heart ts evil from his youth. 

John 3, 6: That which ts born 
of the flesh is flesh. 

Matt. 15, 19: Out of the heart 
proceed evil thoughts. 

Rom. 10, 4: Christ is the end of 
the law. 
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The Creed. 


First ARTICLE. 
| John 4, 24: God is a spirit. — 

Luke 1, 37: With God nothing 
shall be impossible. 

Ts. 6, 3: Holy, holy, holy, ts the 
Lord of hosts. 

Ps. 145, 9: The Lord is good 
to all. 

1 John 4, 8: God is love. 

Rom. 10, 17: Faith cometh by 
hearing. 

John 3,36: He that believeth not 
the Son shall not see life. 

Hab. 2,4: The just shall live by 
his faith. 

Gen. 1, 1: Inthe beginning God 
created heaven and earth. 

Matt. 18, 10: [In heaven their 
angels do always behold the face of 
their father in heaven. 

Ps. 34,7: The angel of the Lord 
encampeth vound about them that 
fear him and delivereth them. 

John 8, 44: The devil was a mur- 
derer from the beginning. 

Gen. 1, 27: God created man in 
his own image. 

Flebr. 1, 3: He upholdeth all 
things by the word of his power. 

I Pet. 5, 7: Cast all your care 
upon him; for he careth for you. 

Ps. 37, 5: Commit thy way unto 
the Lord. 

Ps. 118, 1: O give thanks unto 
the Lord; for heis good: because 
his mercy endureth forever. 


SECOND ARTICLE. 
Matt. 1, 21: Thou shalt call his 
name Jesus: for he shall save his 
people from their sin. 
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| Jer. 23, 6: This is his name 
whereby he shall be called, the Lord 
our righteousness. 

Hebr. 13, 8: Jesus Christ, the 
same yesterday, and to-day, and 
forever. 

Matt. 28, 18: All power is given 
unto me in heaven and in earth. 

Matt. 28, 20: Lo, I am with you 
alway, even unto the end of the 
world. 

John §,23: Alimen should honor 
the Son, even as they honor the 
Father. 

I Tim. 2,5- There ts one God, 
and one mediator between God and 
men, the man Christ Jesus. 

Col. 2, 9: In him dwelleth all 
the fulness of the Godhead bodily. 

Matt. 28, 18: All power is given 
unto me in heaven and in earth. 

1 John 1, 7: The blood of Jesus 
Christ his Son cleanseth us from 
all sin. 

I Pet. 2,24: Christ his own self 
bare our sins in his own body on 
the tree. 

I John 2,1: If any man sin, we 
have an advocate with the Father, 
Jesus Christ the righteous. 

Is. 9, 6: Unto us a child is born, 
unto us a son is given. 

Gal. 3, 13: Christ hath redeemed 
us from the curse of the law, be- 
ing made a curse for us. 

2 Tim. 1, 10: Christ hath abol- 
ished death and hath brought life 
and immortality to light. 

Is. 53, 4: Surely, he hath borne 
our griefs, and carried our sor- 
rows. 
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Ts. 53,5: He was wounded for 
our transgresstons, he was bruised 
for our iniqutties. 

John 1, 29: Behold the Lamb of 
God, which taketh away the sin of 
the world. 

1 Cor. 15, 17: If Christ be not 
raised, your faith is vain; ye are 
yet in your sins. 

Rom. 4, 25: Christ was delivered 
for our offenses, and was raised 
again for our justification. 

John 14, 19: Because I live, ye 
shall live also. 

John 11, 25: I am the resurrec- 
tion and the life. 

John 11, 26: Whosoever liveth 
and believeth in me shall never aie. 

John 12, 26: Where I am, there 
shall also my servant be. 

Acts 10, 42: He is ordained of 
God to be the judge of quick and 
dead. 

1 Pet. 4, 7: The end of ali things 
is at hand. 

2 Pet. 3, 10: The day of the Lord 
will come as a thief in the night. 


THIRD ARTICLE. 


Matt. 28, 19: Go ye and teach 
all nations, baptizing them in the 
name of the Father, and of the 
Son, and of the Holy Ghost. 

I Cor. 3, 16: Know ye not that 
ye are the temple of God, and that 
the Spirit of God dwelleth in you? 

Ps. 33, 6: By the word of the 
Lord were the heavens made; and 
all the host of them by the breath 
of his mouth. 

Eph. 2, 1: You were dead in tres- 
passes and sins. 


Rom. 8, 7: The carnal mind is 
enmity against God. 

I Cor. 12,3: No man can say 
that Jesus ts the Lord, but by the 
floly Ghost. 

2 Tim. 1, 9: God hath saved 
us, and called us with an holy 
calling. 

Jer. 31, 18: Turn thou me, and 
I shall be turned; for thou art the 
Lord my God. 

Eph. 2, 10: We are his work- 
manship, created in Christ Jesus 
unto good works. 

John 15, 5: Without me ye can 
do nothing. 

1 Pet. 1, 5: Ye are kept by the 
power of God through faith unto 
salvation. 

1 Tim. 2, 4: God will have all 
men to be: saved, and to come 
unto the knowledge of the truth. 

I Pet.3,9- The Lord ts not will- 
ing that any should perish, but that 
all should come to repentance. 

Flos. 13,9: O Israel, thou hast 
destroyed thyself; butin me ts thine 
help. 


Of the Church. 

2 Tim. 2, 19: The Lord knoweth 
them that are his. 

Luke 17, 21: Behold, the king- 
dom of God is within you. 

I Cor. 3, 11: Other foundation 
can no man lay than that ts laid, 
which ts Jesus Christ. 

2 Cor., 13, 5: Examine yout- 
selves, whether ye be in the faith. 

John 8, 31: If ye continue in my 
word, then are ye my disciples in- 
deed. 
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Matt. 7, 15: Beware of false 
prophets which come to you in 
sheep's clothing, but inwardly they 
are ravening wolves. 


Of the Forgiveness of Sins. 


Eph. 1, 7: In Christ we have 
redemption through his blood, the 
forgiveness of sins. 

Rom. 3, 28: A man is justified 
by faith without the deeds of the 
law. 


Of the Resurrection of the 
Body. 

John 5, 28: The hour is coming 
in which all that are in the graves 
shall hear his voice, and shall 
come forth. 

Job 19, 26: In my flesh shall I see 
God. 

Ts. 66, 24: Their worm shall not 
die, netther shall their fire be 
quenched. 


Of Eternal Life. 


Rev. 14, 13: Blessed are the 
dead which die in the Lord from 
henceforth. 

John 3, 16: God so loved the 
world that he gave his only begot- 
ten Son, that whosoever believeth 
tn him should not perish, but have 
everlasting life. 

John 3, 36: He that believeth on 
the Son hath everlasting life. 


The Lord’s Prayer. 
OF PRAYER IN GENERAL. 

Is. 65, 24: Before they call, I 
will answer; and while they are 
yet speaking, I will hear. 

Matt. 7, 7: Ask, and it shall be 
given you; seek, and ye shall find. 
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Ps. 50, 15: Call upon me in the 
day of trouble; I will deliver thee, 
and thou shalt glorify me. 

1 John 5, 14: If we ask anything 
according to his will, he heareth 
us. 

1 Thess. 5, 17: 
ceasing. 


Pray without 


THE INTRODUCTION. 
Rom. 8, 15: Ye have received 
the Spirit of adoption, whereby 
we cry, Abba, Father. 


FIRST PETITION. 

John 17, 17: Sanctify them 
through thy truth: thy word is 
the truth. 

Rom. 2, 24: The name of God 
ts blasphemed among the Gentiles 
through you. 


SECOND PETITION. 

John 3,5: Except aman be born 
of the water and of the Spirit, he 
cannot enter tnto the kingdom of 
God. 

Luke 12, 32: Fear not, little 
flock; for it is your Father’s good 
pleasure to give you the kingdom. 


THIRD PETITION. 

1John 2, 15: Love not the world, 
neither the things that are in the 
world. 

I Pet. 5,8: The devil, as a roar- 
ing lion, walketh about, seeking 
whom he may devour. 

Phil. 1, 6: He which hath begun 
a good work in you will perform it 
until the day of Jesus Christ. 


FoOuRTH PETITION. 
Ps. 145, 15. 16: The eyes ofall 
watt upon thee, and thou givest 
eo 
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them theiy meat in due season. 
Thou openest thine hand, and sat- 
isfiest the desive of every living 
thing. 

.1 Tim. 6, 8: Having food and 
raiment let us be therewith con- 
tent. 

Matt. 6, 33: Seek ye first the 
kingdom of God and his righteous- 
ness; and all these things shall be 
added unto you. 


FIFTH PETITION. 

Luke 15, 21: Father, I have 
sinned against heaven, and in thy 
sight, and am no more worthy to 
be called thy son. 

Ps. 19, 12: Who can understand 
his errors? Cleanse thou me from 
secret faults. 

Mark 11, 26: If ye do not for- 
give, netther will your father 
which ts in heaven forgive your 
trespasses. 


S1IxTH PETITION. 

1 Cor. 10, 13: God is faithful, 
who will not suffer you to be 
tempted above that ye are able. 

Eph. 6, 13: Take unto you the 
whole armor of God, that ye may 
be able to withstand in the evil day. 


SEVENTH PETITION. 

Acts 14, 22: We must through 
much tribulation enter into the 
kingdom of God. 

Job 5, 19: He shall deliver thee 
in six troubles: yea, in seven 
there shall no evil touch thee. 

2 Tim. 4, 18: The Lord shall 
deliver me from every evil work, 
and shall preserve me unto his 
heavenly kingdom. 


MATERIAL 


Luke 2, 29: Lord, now lettest 
thou thy servant depart in peace, 
according to thy word. 


CONCLUSION. 
2 Cor. 12, 9: My grace is suf- 
ficient for thee, for my strength is 
made perfect in weakness. 


Of Baptism. 

Acts 22, 16: Be baptized, and 
wash away your sins. 

Mark 10, 14: Suffer the little 
children to come unto me, and for- 
bid them not: for of such is the 
kingdom of God. 

John 3,5: Excepta man be born 
of water and of the Spirit, he can- 
not enter into the kingdom of God. 

Gal. 3, 27: As many of you as 
have been baptized into Christ 
have put on Christ. 

Acts 2,38: Repent, and be bap- 
tized every one of you in the name 
of Jesus Christ for the remission 
of sins. 

Eph. 5, 25: \Ghrest loved vthe 
church, and gave himself for it; 
that he might sanctify and cleanse 
it with the washing of water by 
the word. 

Eph. 4, 24: Put on the new man, 
which after God is created in right- 
eousness and true holiness. 


The Office of the Keys. 


Matt. 18, 18: Whatsoever ye 
shall bind on earth shall be bound 
in heaven: and whatsoever ye 
shall loose on earth shall be loose 
in heaven. 5 

Acts 3,19: Repent ye therefore, 
and be converted, that your sins 
may be blotted out. 
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Ps. 15,17: A broken and a con- 
trite heart, O God, thou wilt not 
despise. 

Acts 16, 31: Believe on the Lord 
Jesus Christ, and thou shalt be 
saved, and thy house. 

1 John 1, 8: If we say that we 
have no sin, we deceive ourselves, 
and the truth is not in us. 

I John 1, 9: If we confess our 
sins, he ts faithful and just to for- 
give US OUF SINS. 

James 5, 16: Confess your faults 
one to another. 

Matt. 5,24: First be reconciled 
to thy brother, and then come and 
offer thy gift. 

The Sacrament of the Altar. 


PeCor- 11, 26: As often as ve 
eat this bread, and drink this cup, 
ye do shew the Lora’s death till he 
come. 

1 Cor. 11, 28: Let a man exam- 
ine himself, and so let him eat of 
that bread, and drink of that cup. 

John 6, 37: Him that cometh 
to me I shall in no wise cast out. 


HYMNS. 


ss 
Lord Jesus Christ, to us attend, 
Thy Holy Spirit to us send, 
With grace to rule us day by day, 
And lead us in true wisdom’s way. 


Unseal our lips to sing Thy 
praise, 
Our hearts in true devotion raise, 
Our faith increase, and grant us 
light, 
That we may know Thy name 
aright. 
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25 
From heaven above to earth I come 
To bear good news to every home 3 
Glad tidings of great joy I bring, 
Whereof I now will say and sing. 


To you this night is born a child 
Of Mary, chosen virgin mild; 
This little child of lowly birth 
Shall be the joy of all the earth. 


This is the Christ, our God and 
Lord, 
Who in all need shall aid afford; 
He will Himself your Savior be, 


From all your sins to make you 
free. 


fle brings those blessings, long 
ago 
Prepared by God for all below, 
That in His heavenly kingdom 
blest 
You may with us forever rest. 


Sis 
Hark! the herald-angels sing, 
“¢Glory to the new-born King ; 
Peace on earth, and mercy mild, 
God and sinners reconciled!” 


Joyful, all ye nations, rise, 
Join the triumph of the skies; 
With th’ angelic hosts proclaim, 
“Christ is born in Bethlehem!’’ 


Come, desire of nations, come, 
Fix inus Thy humble home; 
O, to all Thyself impart, 
Formed tn each believing heart! 


4. 
In the Cross of Christ I glory, 
Towering o’er the wrecks of 
time; 
All the light of sacred story 
Gathers round its head sublime. 


Fad 


364 


When the woes of life o’ertake me, 
Hopes deceive and fears annoy, 
Never shall the Cross forsake me: 
Lo! it glows with peace and joy. 


Sp 


O bleeding head, and wounded, 
And full of pain and scorn, 

In mockery surrounded 
With cruel crown of thorn! 

O Head! once crowned with glory 
And heavenly majesty, 

But now despised and gory; 
Yet here I welcome Thee! 


When hence I must betake me, 
Lord, do not Thou depart! 

O nevermore forsake me, 
When death ts at my heart! 

When soul and body languish, 
O leave me not alone, 

But take away mine anguish, 
By virtue of Thine own! 


Be Thou my consolation 
And shield when I must die; 
Remind me of Thy passion, 
When my last hour draws nigh. 
My eves shall then behold Thee, 
Upon Thy cross shall dwell, 
My heart by faith enfold Thee, 
Who dieth thus, dies well! 


6. 


O Lamb of God, most holy! 
Who on the cross didst languish, 
Ev’ er patient, meek, and lowly, 
Though mocked amid Thine an- 
gutish; 
Our sins Thou barest for us, 
Else would despair reign o'er us; 
Have mercy on us, O Jesus! 


TEXTUAL MATERIAL 


O Lamb of God, most holy! etc. 
Have mercy on us, O Jesus! 


O Lamb of God, most holy! etc. 
Thy peace be with us, O Jesus! 


Uf 
“Christ, the Lord, is risen to- 
day,” 

Sons of men and angels say. 
Raise your joys and triumphs high; 
Sing, ye heavens, and earth reply. 

Love’s redeeming work is done, 
Fought the fight, the battle won: 
Lo! Our Sun’s eclipse is o’er, 
Lo! He sets in blood no more. 


Vain the stone, the watch, the 
seal; 
Christ has burst the gates of hell. 
Death in vain forbids Fis rise; 
Christ has opened Paradise. 


8. 
I know that my Redeemer lives! 
What comfort this sweet sentence 
gives! 
He lives, He lives, who once was 
dead, 
He lives, my ever-living Head. 
He lives triumphant from the 
grave, 
He lives eternally to save; 
He lives all-glorious in the sky, 
He lives exalted there on high. 


Fle lives, all glory to His name! 
He lives, my Jesus, still the same; 
O the sweet joy this sentence gives, 
I know that my Redeemer lives! 


9: 

Gracious Spirit, Dove divine! 
Let Thy light within me shine; 
All my guilty fears remove, 

Fill me with Thy heavenly love. 
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Speak Thy pardoning grace to 
me, 
Set the burdened sinner free; 
Lead me to the Lamb of God, 
Wash me in His precious blood. 


Life and peace to me impart, 
Seal salvation on my heart; 
Dwell Thyself within my breast, 
Earnest of eternal rest. 

Let me never from Thee stray, 
Keep me in the narrow way: 

Fill my soul with joy divine, 

Keep me, Lord, forever Thine. 
10. 

A mighty fortress ts our God, 

A trusty shield and weapon; — 
He helps us free from every need 

That hath us now o’ ertaken. 
The old evil foe 
Now means deadly woe- 

Deep guile and great might 
Are his dread arms in fight, 

On earth ts not his equal. 
With might of ours can naught be 

done, 

Soon weve our loss effected; 
But for us fights the Valient One, 

Whom God Himself elected. 
Ask ye, who ts this? 
Jesus Christ tt is, 
Of Sabaoth Lord, 
And there’s none other God, 
He holds the field forever. 


1 
Glorious things of thee are spoken, 
Zion, city of our God; 
He, whose word cannot be broken, 
Formed thee for His own abode. 
On the Rock of Ages founded, 
What can shake thy sure repose? 
With salvations wall surrounded, 
Thou may’st smile at all thy foes. 
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12. 
I love Thy Zion, Lord, 
The house of Thine abode; 
The Church our blest Redeemer 
saved 
With his own precious blood. 


I love Thy Church, O God! 
Her walls before Thee stand, 

Dear as the apple of Thine eye, 
And graven on Thy hand. 


Sure as Thy truth shall last, 
To Zion shall be given 
The brightest glories earth can 
yield, 
And brighter bliss of heaven. 


13? 


Jesus shall reign where’er the 
sun 
Does his successive journey run; 
His kingdom stretch from shore 
to shore, 
Till moons shall wax and wane 
“no more. 


for Him shall endless prayer be 
made, 
And endless praises crown His 
head, - 
Flis name, like sweet perfume shall 
VISE 
With every morning sacrifice. 


14, 


Let me be Thine forever, 
Thou faithful God and Lord; 
Let me forsake Thee never 
Nor wander from Thy word. 
Lord, do not let me waver, 
But give me steadfastness, 
And for such grace forever 
Thy holy name I’ll bless. 
we 
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LSe 
Lord Jesus Christ, with us abide, 
For round us falls the even-tide; 
Nor let Thy Word, that heavenly 
light, 
For us be ever veiled in night. 


In these last days of sore dis- 


tress 

Grant us, dear Lord, true stead- 
fastness, 

That pure we keep —till life is 
spent — 


Thy holy Word and Sacrament. 


Lord Jesus, help, Thy Church 
uphold, 
For we are sluggish, thoughtless, 
cold; 
Indue Thy Word with power and 
L£vace, 
And spread tts truth im every 
place. 


16. 

We all believe in One true God, 
Father, Son, and Holy Ghost, 
Present helper in all need, 
Praised by all the heavenly host, 
By whose mighty power alone 
All is made, and wrought, and 

done. 


And we believe in Jesus Christ, 
Son of God, and Mary’s Son, 
Who descended from His throne, 
And for us salvation won; 

By whose blood and death are we 
Rescued from all misery. 


And we confess the Holy Ghost, 
Who from both fore’er proceeds; 
Who upholds and comforts us 
In the midst of fears and needs. 
Blest and Holy Trinity, 

Praise forever be to Thee! 


TEXTUAL MATERIAL 


U7 
Just as Lam, without one plea, 


But that Thy blood was shed forme, 


And that Thou bidst me come to 
Thee, 
O Lamb of God, I come! I come! 


Just as I am, and waiting not 
To rid my soul of one dark blot, 
To Thee, whose blood can cleanse 

each spot, 

O Lamb of God, Icome! Icome! 


JustasTam,; Thy loveunknown 
fas broken every barrier down, 
Now to be Thine, yea, Thine alone, 

O Lamb of God, come! I come! 


18. 
Now I have found the sure foun- 
dation, 
Where evermore my anchor 
grounds! 
It lay there ere the world’s crea- 
tion, 
Where else, but in my Savior’s 
wounds? 
Foundation, which unmoved shall 
stay, 
When earth and heaven pass 
away. 


It is that mercy never ending, 
Which all conception far tran- 
scends, 
Of Him, who, with love's arms 
extending, 
To wretched sinners conde- 
scends; 


Whose heart with pity still doth 


brake, 
Whether we seek Him, or for- 
sake. 
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On this foundation [ unshrinking 
Will stand, while I on earth re- 
main; 
This shall engage my acting, 
thinking, 
While I the breath of life retain, 
Then [ will sing eternally, 
Unfathomed Mercy, still of Thee. 


19. 
All hail the power of Jesus’ name! 
Let angels prostrate fall; 
Bring forth the royal diadem, 
And crown Him Lord of all. 


Ye chosen seed of Israel’s race, 
Ye ransomed from the fall, 
Hail Him, who saves you by His 
grace, 
And crown Him Lord of all. 


O that with yonder sacred throng 
We at His feet may fall; 

Well join the everlasting song, 
And crown Him Lord of all. 


20. 
Jesus, Jesus, Jesus only 
Can my heart-felt longing still; 
Without Him my soul is lonely, 
And I wish what Jesus will. 
For my heart which He hath filled, 
Ever cries, Lord as Thou wilt. 


One it is for whom I’m living, 
Whom I’m loving faithfully ; 
Jesus, unto whom I’m giving, 
What in love He gave to me. 
Jesus’ blood hides all my guilt; 
Lord, O lead me as Thou wilt. 


PANE 
Jesus, Lover of my soul, 
Let me to Thy bosom jiy, 
While the nearer waters roll, 
While the tempest still is high! 


Hide me, O my Savior, hide, 
Till the storm of life ts past; 
Safe into the haven guide; 
O receive my soul at last! 


Other refuge have I none; 
fangs my helpless soul on Thee: 
Leave, ah, leave me not alone, 
Still support and comfort me! 
All my trust on Thee is stayed, 
All my help from Thee I bring: 
Cover my defenceless head 
With the shadow of Thy wing. 


Plenteous grace with Thee ts found, 
Grace to cover all my sin; 

Let the healing streams abound, 
Make and keep me pure within. 

Thou of life the Fountain art, 
Freely let me take of Thee: 

Spring Thou up within my heart, 
Rise to all eternity. 


Vite 
O for a thousand tongues to sing 
My great Redeemer’s praise! 
The glories of my God and King, 
The triumphs of His grace! 


Look unto Him, ye nations; own 
Your God, ye fallen race; 


| Look, and be saved through faith 


alone, 
Be justified by grace. 


See all your sins on Jesus laid; 
The Lamb of God was slain: 
His soul was once an offering 

made 
For every soul of man. 


23. 
What ts the world to me, 
And all tts vaunted pleasure, 
When Thou, and Thou alone, 
Lord Jesus, art my Treasure! 
ol 
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Thou only, dearest Lora, 
My soul’s delight shalt be, 
Thou art my peace, my vest— 
What is the world to me! 


What ts the world to me! 
My Jesus is my Treasure, 
My Life, my Wealth, my All, 
My Friend, my Love, my 
Pleasure, 
My heavenly happiness 
And bliss eternally. 
Once more then, I would say — 
What ts the world to me! 


24. 

Now the shades of night are gone, 
Now the morning light is come; 
Lord, may we be Thine to-day, 
Drive the shades of sin away. 


Fill our souls with heavenly light, 
Banish doubt and cleanse our sight; 
In Thy service, Lord, to-day, 

Help us labor, help us pray. 


Keep our haughty passions 
bound; 
Save us from our foes around; 
Going out and coming in, 
Keep us safe from every sin. 


When our work of life is past, 
O receive us then at last! 
Night of sin will be no more 
When we reach the heavenly 
shore. 


fas 
Before Thy throne I now appear, 
O Lord, bow down Thy gracious 
ear 
To me, and cast not from Thy face 
Thy sinful child that sues for 
grace. 


I, therefore, now give thanks to 
Thee 
With heart and tongue most joy- 
fully 
For all Thy mercies, Lord, my 
God, 
Which on my soul Thou hast be- 
stowed. 


Beseeching Thinealmighty grace 
To aid me, till ve run my race; 
Soul, body, honor, house, and 

Sriend, 
To Thy protection I commend. 


My sins and trespasses forgive; 
Flave patience with me while J 
live, 
O give me fatth and charity, 
And let my hope rest but in Thee. 


Grant that in peace I close my 
eyes, 
But, on the last day, bid me rise, 
And let me see Thy face fore er. 
Amen, Amen, Lord, hear my 


prayer. 


26. 
Savior, breathe an evening blessing, 
Ere repose our spirits seal; 
Sin and want we come confessing; 


Thou canst save, and Thou canst 
heal. 


Though destruction walk around 
us, 
Though the arrows past us fly, 
Angel guards from Thee surround 
us; 
We are safe, if Thou art nigh. 
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«I am the Resurrection and the Life.” 4 book of funeral 
sermons by Lutheran pastors. American Lutheran 
Publication Board, Pittsburg, Pa. 1899, VII and 
336 pages. Morocco flexible. Sent post-paid for 
$1.00. 

Rationalism and rationalistic preaching is a failure any- 
way, but a most radical failure at the coffin and the grave. 
Of all the execrable sermons we have heard, several funeral 
discourses painfully fixed upon our memory were the most 
thoroughly and uncompromisingly execrable. On the other 
hand we cannot say that among the good sermons we have 
heard those which stood highest in point of excellence were 
funeral sermons. All this is easily accounted for. Death 
is the great crucial test of Christian faith and Christian 
hope. It is amid the paraphernalia of death that a faithful 
pastor’s capabilities are most severely taxed, and where 
they are not, they ought to be. ‘The preacher who is not 
conscious of the utter inability of merely human powers 
to afford true comfort to an afflicted heart is out of place 
everywhere, but most sorely out of place where affliction 
has come in the garb of death. Besides, funeral sermons 
are, as a rule, called for on short notice, and the pastor 
when called upon to prepare and deliver a funeral discourse 
is frequently in a frame of mind which renders the proper 
performance of his task all the more difficult. Though in 
some cases a pastor may meditate upon a prospective 
funeral oration while the person at whose burial it should 
be preached has not yet departed this life, yet such pre- 
vious preparation is naturally of rare occurrence, very much 
as the previous selection of a coffin or ordering of a shroud. 
The time intervening between death and burial is generally 


all that the pastor will have at his disposal for the com- 
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position of the funeral sermon, and even that very often 
under the stress of various and exacting duties, one of 
which may even be the preparation of another funeral dis- 
course or of a sermon or two for the ensuing Sunday. 

In consideration of all this any collection of good 
funeral sermons should be welcomed by every conscientious 
pastor, and we do not hesitate to say that the compilation 
and publication of a collection like the one before us should 
be considered one of the most acceptable services that can 
be rendered to church and its ministers. 

The sermons contained in this little volume are grouped 
in eleven classes as follows: I. For infants and young chil- 
dren (1—3 years). II. For children (3—13 years). III. For 
confirmed youths (13—17 years). a. For boys. b. For girls. 
IV. For young men (17—25 years). V. For young women 
(17—25 years). VI. For young married men. VII. For 
young married women. VIII. For middle-aged men. IX. For 
middle-aged women. X. For elderly men and women. 
XI. For extraordinary occasions. A collection of forms for 
the burial service is added on pp. 325—336. The sermons 
are by various authors, whose names are withheld, and, as 
Prof. W. H. T. Dau says in the preface, ‘‘owing to the joint 
authorship of this book absolute uniformity of thought and 
expression and of the exposition and application of Scripture 
texts will probably be found wanting in it.’’ Yet it should 
be said that the doctrine and the general tenor is the same 
throughout. As a specimen we give the XXVIII sermon, 
designated for a middle-aged man. 


THE LINES FALLEN IN PLEASANT PLACES. 


The lines are fallen unto me in pleasant places; yea, I have 
a goodly heritage. Ps. 16: 6. 

The words of our text might seem inappropriate for the present 
occasion. It speaks of pleasant and goodly things while we hear 
lamentations and see tears and feel sorrow. Those who live are full 
of labor and sorrow, toil and struggling, the orphans’ grief and the 
widow’s anguish, the pain of disease and the agony of death, are 
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they those whose lines are fallen in pleasant places, who have a 
goodly heritage? We shall find that it is a very suitable text for the 
present mournful occasion. We shall find much comfort and admo- 
nition by considering the precious words: 
“THE LINES ARE FALLEN UNTO ME IN PLEASANT PLACES; YEA, 
I HAVE A GOODLY HERITAGE.”’ 
1) Their meaning as spoken by the Messiah, and 
2) As words put into the mouth of every Christian. 


1s 

Our text, as the entire psalm, are properly words of the Messiah. 
None but He could say: ‘‘Neither wilt thou suffer thine Holy One to 
see corruption.’’ And He, the Messiah, whose body was put into 
the place of corruption, who suffered the agony of bitter death, whose 
days were evil upon the earth, He declares: ‘‘The lines are fallen 
unto me in pleasant places; yea, I have a goodly heritage.’’ In His 
poverty and passion He contemplated His glorious inheritance. The 
Lord God, the Eternal Father, is the portion of His inheritance. 
The glory of the Eternal Godhead belongs to Him, and the ineffable 
communion with the Father comforted Him. Knowing Himself as 
the Son of the Father, the brightness of His glory and the express 
image of His person He rejoices in His sorrow. “‘I have a goodly 
heritage.’’ The Father will glorify me with my inheritance, the glory 
which I had with Him before the world began. 

His is the glory of the Sonship, and also the glory of the Savior- 
ship: in His suffering He not only contemplated His heavenly in- 
heritance, but He also looked upon His suffering and its result as 
His goodly heritage: It fell to His lot, as the Father’s Son, to go 
down upon the earth and save the sinners, because that was the 
Father’s will. The Father said unto Him: “‘Ask of me and I shall 
give thee the heathen for thine inheritance and the uttermost parts 
of the earth for thy possession.’’ Again it is written: ‘‘The Lord’s 
portion is his people; Jacob is the lot of his inheritance.’’ And 
entering upon the work of redemption He declares: ‘‘The lines are 
fallen unto me in pleasant places.’’ The Messiah looks upon His 
lot as a glorious one. His delight is to perform His Father’s will, 
to save sinners. ‘‘Yea, I have a goodly heritage.’’ They are sin- 
ners, vile and corrupt, but He shed His blood to cleanse them from 
sin. His Father gave them to Him, and in the saints is all His de- 
light, for He rendered them excellent. 

The willing sacrifice of the glorious Son of God redeemed the 
world. Turn to Him to-day in your trouble. You may be sure of a 
gracious reception when you plead the redemption gained by Him. 
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And you may be sure that He who willingly died for vile sinners, 
will delight to comfort His trusting believers. He is able to do so. 
He can point you to the glorious inheritance gained for you by His 
work. Since the Messiah spoke as He did, every Christian may 
say, at all times: “‘The lines are fallen unto me in pleasant places; 
yea, I have a goodly heritage.’’ 


iD 

When the land of Canaan was distributed among the families of 
Israel, lots were cast, and when one received a rich piece of land, 
with a fertile soil, abundantly watered and well shaded, to be held 
for ever by him and his descendants, he may well have spoken; 
“The lines are fallen unto me in pleasant places; yea, I have a 
goodly heritage.’’ 

Our departed brother did not inherit great wealth. But neither 
that nor anything else we might have inherited from our earthly 
parents would render our lot a happy one. Yet, in spite of all hard- 
ships, in spite of poverty even, yea, in spite of death the Christian 
may say: ‘‘The lines are fallen,”’ etc. 

By faith in the merit of Jesus, by virtue of their Brother’s inter- 
cession the Christians are become the children of God, joint-heirs 
with Christ, possessors of the rich goods of their Father’s house. 
It is a goodly heritage. What we inherit, we have not earned; but 
we owe it to another’s labor and goodness. We have in no wise 
contributed anything towards obtaining our rich lot. Meditating on 
our corruption and well-deserved damnation, and realizing the great 
mercy of God in our adoption in Christ, we cry out in grateful tones: 
“Verily, we have a good heritage!”’ 

It is a goodly heritage. Our lines are fallen in pleasant places. 
Our Father has given us the knowledge of His grace, the forgive- 
ness of sins, the life everlasting. In baptism He has poured His 
spirit over us and by His Word and Sacrament He keeps us in the 
faith. Yea, God has given Himself to us. ‘‘The Lord is the portion 
of my inheritance.’’ We have communion with Him. We desire to 
walk according to His will and are happy therein, ‘‘Thou art my 
portion, O Lord, I have said that I would keep thy words.’’ The 
Lord is our portion, and we may rest satisfied in any situation, find- 
ing our happiness in Him, as sorrowful, yet always rejoicing, as 
having nothing and yet possessing all things. ‘“‘My flesh and my 
heart faileth, but God is the strength of my heart and my portion 
forever.’’ ‘‘Here is my heaven on earth; who is not joyful, that he 
has won in Thee, O Lord, his joy and rest!’’ Who will not declare: 
““The lines are fallen unto me in pleasant places!”’ 


f 
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And when their hearts fail in death, their heavenly joy and rest 
is begun, for they are begotten again to an inheritance incorruptible 
and undefiled and that passeth not away, reserved in heaven for 
them. They know that their bodies shall not be kept in corruption, 
while their souls have entered the presence where there is fulness 
of joy and pleasures forevermore. On the last day they shall hear 
the words: ‘‘Come, ye blessed of my Father, inherit the kingdom 
prepared for you from the foundation of the world;’’ they shall 
look upon the portion fallen to their lot, watered by the stream of 
heaven, shaded by the tree of life; there they shall enjoy rest from 
all enemies and bask in the sunshine of the Divine Love; then shall 
they exclaim in bliss: ‘‘The lines are,’’ etc. 

In the hope of these things your husband and father conquered 
the fear of death. Do you also turn your attention thereto. Con- 
template what the Father’s grace and the Savior’s love gained for 
all and granted to you. How earnestly your good father, in love’ for 
you labored that he might leave you a goodly heritage: consider how 
dearly the Lord loves you in planning your eternal welfare. What 
your father left you, cannot of itself render you happy, but the in- 
heritance of the saints in the light is bliss. Then follow the example 
of Jesus Christ and in the great trouble of to-day turn to the glory 
God has granted unto you, as sorrowful, but always rejoicing. Like 
Jesus Christ find your glory also consists in gladly bearing what the 
Father has placed upon you. Aye, as the passion of Jesus resulted 
in the glory of the Savior, so should you suffer all tribulation in His 
spirit, so that we who suffer with Him; may also be glorified together. 
In the knowledge of God’s love and the hope of future glory, we can 
say, at all times: ‘“The lines are fallen unto me in pleasant places; 
yea, I have a goodly heritage.’’ Amen. A. G. 


Kurze und einfaeltige Auslegung der Evangelien, so auf die 
Sonntage und vornehmsten Feste durch das ganze 
Jahr in der Kirche gelesen werden. Fir die Pfarr- 
herren und Hausvater gestellt durch M. Anton Cor- 
vinus. St. Louis, Mo. Concordia Publishing House. 
1899. Half morocco. $1.50. 


A translation of Luther’s preface to this postil was 
printed in the January issue of the present volume of the 
QUARTERLY, pp. 124 and 125, and the new German edition 
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which was then announced as being in preparation has 
now appeared, making a volume of 280 pages in large type. 
Brief and concise as these sermons are they are admirably 
adapted for use in the family circle. Yet the pastor also 
will find this postil a rich storehouse of homiletical material 
which may be profitably utilized in the preparation of ser- 
mons on the gospel lessons of the church year, and it may 
be safely said that every one of these short sermons con- 
tains vastly more wholesome spiritual nourishment for the 
Christian heart than many long sermons of modern growth. 
Corvinus is a model preacher in various ways, but especially 
because of his unceasing exhibition of the great cardinal 
truths of the Christian faith, the doctrines of redemption, 
justification, sanctification, Christ and true faith in Christ, 
and salvation by faith. A. G, 


Tracts on the Creed. American Lutheran Publication Board. 
Pittsburg, Pa. 
24 tracts of two pages each. Price, $1.00 for 25 copies, 
or 600 tracts. 


The first and greatest tract-writer of the Lutheran church 
was Dr. Luther himself. It was by his small German pub- 
lications, short popular treatises of a few pages, leaflets bear- 
ing copies of his hymns and spread broadcast in thousands 
of copies throughout the land, that the great Reformer 
leavened the masses of the people with the doctrines of the 
Christian religion and equipped the rank and file of spiritual 
freedmen with weapons of offense and defense against the 
arch-enemy, who had so long enthralled the multitudes 
whom he had held under his tyrannical sway. On the 6th 
of March, 1824, a poor and aged weaver appeared on the 
market place of Magdeburg, and, taking his stand at the 
foot of King Otto’s statue with a package of leaflets, dis- 
posed of them to the passers-by and the crowds whom he 
attracted by singing the hymns printed on the slips he 
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offered for sale, ‘‘Zs wollt’ uns Gott genddig sein,’’ and 
‘“‘Aus tiefer Noth schret ich zu dtr.’? ‘The police inter- 
fered, and by order of the Mayor, Hans Rubin, the tract 
vender was cast into prison. But hundreds of citizens rose 
up and demanded his freedom. ‘Two parishes of the city, 
St. Ulrich and St. John, came out with a declaration stating, 
“We will take our vefuge to the eternal Lord and Bishop 
of our souls, Jesus Christ, the Lord, whom God has con- 
jirmed with a solemn oath,.’’ ‘The weaver was set free, 
and thenceforth, without let or hindrance, he sang Lutheran 
songs and sold Lutheran tracts. When the Lutheran move- 
ment in France was inaugurated, Farel and others sent an 
army of tract-venders through the country, and the first 
tract they published was Luther’s exposition of the Lord’s 
Prayer. Italy, too, was flooded by many thousands of evan- 
gelical tracts, till the Roman inquisition set its hounds upon 
the colporteurs and hunted them down without mercy. 

In our country, the Lutheran church has been rather 
slow in disseminating its doctrine by means of tracts for 
the masses. We do not say that this mode of spreading 
the gospel truth has been entirely neglected in our midst. 
The Western District of the German Synod of Missouri, as 
early as 1856, agreed to publish a series of Lutheran tracts, 
and the first number of the series was issued in the summer 
of said year. Other tracts followed, and later on a Tract 
Society was organized, with its head quarters at St. Louis. 
A number of excellent tracts, in German and English, were 
published by this society. But there is still room for more 
extended and energetic endeavors in this direction, and we 
cordially welcome these Zvacts on the Creed published by 
our English brethren as a most timely addition to the tract 
literature of our church in this land of multitudinous sects 
and rampant unbelief. We give the titles of all the num- 
bers of the series, viz: I. The existence of God. II. The 
divine revelation. III. The holy scriptures. IV. The Lord 
God. V. The holy Trinity. VI. The creation. VII. Man- 
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kind ruined. VIII. Jesus Christ, the God-man. IX. The 
death of Jesus Christ. X. The resurrection of Jesus Christ. 
XI. Christ ascended into heaven and sitting at the right 
hand of God. XII. The coming of Christ to judgment. 
XII. The holy law. XIV. The holy gospel. XV. Holy 
baptism. XVI. The Lord’s supper. XVII. Regeneration. 
XVIII. Justification. XIX. Sanctification. XX. The holy 
Christian church. XXI. The election of grace. XXII. Prayer. 
XXIII. Eternal damnation. XXIV. The bliss of heaven. 
Besides, we give two of the tracts in full as specimens. 


IX. THE DEATH OF JESUS CHRIST, 


“T delivered unto you first of all that which I also received, how 
that Christ died for our sins.’’ 1 Cor. 15: 3. What we must know 
above all things is that which concerns the death of Christ. No sin- 
ner can afford to be ignorant of it. 

Christ died upon the cross. His soul departed from the body. 
He suffered the agony of death. And He cried out: “‘My God, my 
God, why hast Thou forsaken me?’’ Matt. 27: 46. He suffered the 
agonies of eternal death. The horrors of hell encompassed Him. 
We know to what indignities and tortures the brutal priests and sol- 
diers subjected Him, but we cannot conceive what He suffered when, 
forsaken of God, He drank up the full woe of damnation. 

Christ died ‘‘who did no sin.’”’ 1 Peter 2: 22. No man could con- 
vince Him of sin. God in heaven was well pleased with Him. It is 
the only instance of a perfectly holy man suffering death. If Adam 
had remained in the state of innocence, he would never have died. 
Yet Christ the Holy One died. 

Why did God permit it? Ask rather, why did God bring it 
about? Wicked were the hands that killed Jesus, yet He was de- 
livered by the determinate counsel of God. Acts 2: 23. They nailed 
Him to the cross, but that which pierced His soul with unutterable 
woe was that He knew Himself “‘stricken, smitten of God.’’ Is. 53: 4. 

And more, ‘‘God spared not His own Son.’’ Rom. 8: 32. They — 
crucified a just man, aye, they crucified the Lord of Glory. 1 Cor. 
2: 8. The Godhead did not depart from the human nature in the 
hour of death. That soul was sorrowful unto death, of which the Son 
of God said ‘““My soul.’’ While the soldiers spat in His face, the 
Seraphim veiled their faces before its majesty. Jesus, true God, died 
upon the cross — what can these things mean? 
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“The wages of sin is death.”’ Rom. 6: 23. Christ was sinless. 
Yet He died. And God is just. There is death only for the sinner. 
Christ who died must have had sins. Whence came His sins? 

“The wages of sin is death.’’ Weare sinners. Yet “hath God 
no pleasure in the death of the wicked. Ez. 33:11. But it is utterly 
impossible that the Lord can take those to heaven from whom the 
curse of sin is not taken. If God were indifferent towards our sins, 
He were not the true God. He who has come to a knowledge of his 
sinfulness and God’s holy majesty cannot imagine for a moment that 
the wages of sin will not be paid. If a sinner’s conscience be not 
purged from his sins, he would suffer intolerable agony in the pres- 
ence of the holy God. 

Therefore ‘‘the Lord hath laid on Him the iniquity of us all.” 
Is. 53: 6. Jesus did not die mainly for an example to us. For until 
our sins be taken away, we will not care to follow in His footsteps. 
And unless our sins had been laid on Him, that scene on Calvary 
could never have taken place. But ‘‘Christ died for our sins.’ We 
believe in His vicarious death. He was our substitute. “‘Christ hath 
suffered for sins, the just for the unjust.’’ 1 Peter 3: 18. God virtu- 
ally said to Christ: Now be Adam. Be Peter! Take the sinner’s 
place! And Christ said: “‘Mine iniquities are more than the hairs 
of mine head.’’ Ps. 40: 12. In the sight of God He was the greatest 
sinner. He was guilty of my sins, of yours, of the world’s. Wehave 
no time, in the face of eternal doom, to inquire whether God had a 
right to make Him our substitute. The wretched bankrupt will not 
question the right of the noble friend to step in and pay his debts. 
No, we do not understand how God could do so. We cannot fathom 
the infinite mercy which caused the just to assume the guilt of the 
unjust. But we can fall upon our knees and adore the substitute, 
who was ready to face the wrath of God in our place. 

And He is the Eternal God. Bearing our sins, He bore our pun- 
ishment, and His blood was precious enough to redeem the world. 
The Eternal One died. Surely that is enough. ‘“‘Surely He hath 
borne our griefs and carried our sorrows.’’ Is. 53: 4. 

Does it not then follow that God will not punish us for our sins? 
That He hath right to condemn us? That we are saved? Scripture 
says so. Christ says so. ‘‘Whosoever believeth in me shall never 
die.’’ John 11: 26. If any man plead Christ’s death, it is utterly im- 
possible that he should be damned. Refuse to believe in His death, 
and you yourself will have to pay the penalty of sin; that means 
eternal damnation. Accept Christ as your substitute and “‘who is 
he that condemneth?’’ Rom. 8: 34. 
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XXIV. THE BLISS OF HEAVEN. 


In this world, the home of sin and sorrow, there are those living 
to-day who shall at one time hear the words: ‘“‘Come, ye blessed of 
my Father, inherit the kingdom prepared for you from the foundation 
of the world.’’ Mt. 25: 34. 


They shall dwell in the presence of the Triune God, where there 
is fulness of joy. Ps.16: 11. The blessed are filled with bliss in 
body and soul. For ‘‘we shall see Him as He is.’’ 1 John 3: 2. We 
shall see Him face to face, Jesus Christ, whom we love. We shall 
gaze with rapture on the unfolded glories of His power and love. 
We shall enjoy a perfect communion with Him, He in us and we in 
Him. Good men cannot be in the presence of a good man without 
experiencing happiness, and there we shall be with God. What 
little we now know concerning the love of Jesus, already fills us with 
great joy, and there we shall know it all. We shall know it and 
breathe it and live in it. Lying on the breast of Jesus, every faculty 
in us is turned towards God; God takes full possession of us, and 
every fiber in us quivers with heavenly bliss, unspeakable joy. 


“We shall be like Him.’’? 1John 3: 2. Else we could not behold 
nor enjoy Him. But seeing Him we are renewed in His image. 
Moses beheld God and the glory of God was reflected in his face. 
The beautiful flower unfolds its glory under the influence of the sun, 
and being with God we are become like God. We shall be able to 
rejoice in His holiness, because we are made perfectly holy, and to 
praise His wisdom, because the All-wise dwells in us. Now we sin 
often and grievously and our grief is great. There we shall be per- 
fectly satisfied and perfectly blessed, for we shall be like Him with- 
out sin. Nothing in the blessed to shrink away from God, their 
entire nature in perfect harmony with God, oh, their mouth shall be 
filled with laughter and their tongue with singing! 

Their is nothing to mar their bliss, and whatever they experience 
is the source of unspeakable joy. No more death, no more sorrow, 
no more pain. When we shall understand the ways of God, we shall 
nevermore open our mouths in complaint and doubt. We shall re- 
joice alike in God’s justice and in God’s mercy. The glory of the 
royal dignity with which the blessed are adorned shall be the praise 


of the glory of God of which it is a reflection. When their good works | 


are rewarded a hundredfold, they praise the goodness of God. He 
whose glory is as that of the least star will rejoice in the glory 
awarded to the apostles as much as in his own, for God is all in all, 
it is the same glory reflected in all; all receive the full measure to 
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which they are adapted, there is in all the fulness of joy and pleas- 
ures forevermore. 

It is an eternal bliss. Their names shall nevermore be blotted 
out of the book of life. Rev. 3:5. Eternity knows of no change. 
Else the bliss were imperfect. There is sweet security and rest, 
freedom from all fear and care, heavenly bliss. 

And, above all, the blessed shall cry aloud: ‘‘The Lord hath 
done great things for us; whereof we are glad.’’ Ps. 126: 3. Great 
things they enjoy, but of this they are unspeakably glad that the 
Lord hath done these great things for them. They owe their bliss 
to the grace and power of their Lord. They enjoy the bliss of 
heaven, because the Father hath blessed them. The kingdom of 
heaven is an inheritance. It was prepared for them from eternity, 
and the grace of God prepared them for it. ‘“‘“The gift of God is 
eternal life through Jesus Christ, our Lord.’’ Rom. 6: 23. We can- 
not earn heaven by our works. A penny cannot buy a mansion. 
And every penny we have God first gave us. Neither would there 
be perfect bliss, if there were ought in heaven for which we had no 
need to thank God. God must be all in all. Eternal bliss lies in the 
fact that we owe it all to our dear Lord Jesus. The jewels which a 
bride most loves to display are those with which her lover adorned 
her. It transcends over understanding that God should exalt to His 
side such beings as we are, and when we shall realize it, there will 
be bliss such as has never entered into the heart of man. 

“The gift of God is eternal life.’’ It is offered to you. You are 
not worthy of it. You know that you have earned the wages of 
death. Turn to Him who was nailed to the cross. He is offering 
you forgiveness of sin, He would have you with Himself in Paradise. 

He has promised us that we should be with Him in heaven. And 
our faces are set towards heaven.’ And our hearts cry out, ‘“‘Come, 
Lord Jesus.’’ Rev. 22: 21. 


The incarnate Savior. A life of Jesus Christ. By the Rev. 
W. R. Nicoll, M. A. Kelso, Scotland. American 
Tract Society, 10 East 23d Street, New York. 


There are some things in this book which we cannot 
endorse. But in our day of uncritical criticism, unhistorical 
history, and untheological theology, it is a relief to find a 
modern book, printed and reprinted in England and America, 
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bearing on its title page the name of a man of high standing 
in the world of letters, and maintaining throughout its pages 
the calm tenor of a mind which, while equipped with the 
learning of its age, is ot ashamed of the gospel of Christ. 


Our space being limited in the present issue, we leave 
the proper rating of the details of the work to our readers 
who may procure the book on the strength of the introduc- 
tory chapter, which we here submit. 


INTRODUCTION. 


Although it is true that there will always be fresh occasion for 
writing the life of Christ, the subject being exhaustless, and cease- 
less gravitation of human thought thereto one of the most impressive 
proofs of the divinity of the original, yet I should not have thought 
of writing this book merely as another narration and grouping of the 
outward facts. The scenery of Palestine, the customs of the change- 
less East, the idioms of Oriental speech, the literary phenomena of 
the gospel history, and the modes of contemporary thought, —these 
have been set forth lately with the highest skill and learning. There 
is a place doubtless for all these things, for Jesus Christ belongs to 
human history. But He is living still, and the events of His life are 
not separated from us by eighteen hundred years of the sorrowful 
experiences of humanity. While they have their places in time, yet 
they transcend it, and are of everlasting significance. To that inward 
significance we turn our thoughts in the following pages, and it was 
first designed to call the volume “‘The Inner Life of Christ.’’ The 
objection to this was that the inner life of Christ cannot be satis- 
factorily treated of without to a certain extent narrating its outward 
course. But the narrative here will not be sufficient for those who 
are not already familiar with it. It is given only in so far as it seems 
to bear upon the propositions which this work aims to illustrate. 
Before the life of Christ there is a prophecy, and after it explana- 
tion, —both prophecy and explanation being inspired. At present 
we do not deal directly with what goes before or comes after; but it 
is believed that the propositions advanced are in harmony with the 
words of the prophets and apostles. 

We endeavor to illustrate three main propositions in the follow- 
ing pages. First, Jesus Christ was God and man in two distinct 
natures and one person. His humanity was true and proper, but 
through it we see continually gleams of the Godhead. As the Apostle 
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John says in the preface to his Gospel, ‘‘The Word was made flesh, 
and dwelt among us, and we beheld His glory.’’ This glory, as we 
understand the words, was not merely beheld by the apostle in such 
great and signal manifestations as the transfiguration, the resurrec- 
tion, and the ascension, —it was beheld even more or less clearly 
even in the lowly actions and the ordinary tenor of His common life 
and speech. For example, we are told that after one of His miracles 
the disciples put the question, ‘‘What manner of man is this?’’ That 
He was a man they never doubted, yet ever and anon there was 
something which suggested He was more. The look in His face, 
the tone in His voice, the work of His hands, constantly startled 
them, — made their hearts burn and called them to reverence and 
homage. He was near them, and yet there was an infinite separate- 
ness; between the last touch of familiarity and Himself, a look, 
a tone parted them. When they began to feel almost on a level with 
Him, some question would humble them, and open the depths of 
their ignorance; some word coining out of eternity made them won- 
der if, after all, He was the son of Joseph. To use a familiar illus- 
tration, — A company of men are gathered together talking without 
restraint, and amongst them one higher than themselves is intro- 
duced disguised. The disguise outwardly is complete, and for a time 
undetected. It is not long, however, before it is penetrated. And 
what discovers it is little—a tone, a glance may be enough. Even 
this might prompt the question, ‘‘What manner of man is this?”’ 


We shall find illustrations innumerable as we proceed. In His 
first miracle He made wine, and yet it was not the wine which other 
men made; neither was it made after their measure. The master of 
the feast, mistakingly speaking to the bridegroom, gave all uncon- 
sciously the true key-note to the life of Christ, when he said, Every 
man—but thou. Every man—that is one side, that is the way of 
humanity; but thou—everything that thou doest, though the same, 
is yet infinitely different. And to take one incident from the end, we 
read that before His death He washed the disciples’ feet. He took 
the towel, and stooped low to this mean act of service. But side by 
side with this humbling of Himself we see the light of His divine 
glory, for He took the towel knowing that He was from God, and 
going to God. In the supreme exaltation of His consciousness of 
divinity He bent to lowly service, and thus glorified it forever; and, 
were our discernment deep and clear enough, we should see about 
every act Christ did, and every word Christ spoke, some mark of 
divinity, some subtle property that does not and cannot belong to 
man. We go over the beautiful story of His humanity, saying at 
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every point, ‘‘Lo, this is our God; we have waited for Him and He 
will save us.’’ Only our blindness will keep us from seeing in every 
incident, in every word, the broad arrow of the kingdom of heaven, 
the image and superscription of the Son of God. 

Secondly, we further aim at showing that Jesus Christ came to 
suffer in order that He might save. His life did not begin at Beth- 
lehem,— He was from eternity. He came into the world with His 
life-plan foretold, and moved in obedience to old and sacred words 
of prophecy. His purpose did not gradually lay hold of Him, it was 
a complete thought from the first. Many men grope from littleness 
step by step into greatness; but He came into the world with a plan 
He never amended. To us each day comes as a new surprise, and we 
are at the mercy of events. To Him nothing came suddenly, and all 
the seemingly unrelated events of His life go together to form one 
vast unity. We see this most impressively when we consider that 
He came to die. Other men have their lives interrupted by death, 
—other men begin their careers of reform with hopes of victory and 
coronation, and though death often comes to destroy their hopes, it 
is a death all undreamt of in their earlier hours. But to this man 
death, though it came with all the accompaniments of horror, was 
not a surprise nor an interruption, but the very work which He came 
into the world todo. He foretold His own death in all its circum- 
stances. The statement may be passed over unthinkingly, but the 
more we ponder it, the more its mystery will grow upon us. It is the 
tritest of commonplaces that no man knows the day of his own 
death. Even when it is clear that life is near its close, the most 
experienced skill will be baffled in trying to foretell the hour of 
its end. What shall we say of Him who from the beginning saw 
clear before Him that cross upon which He was to be lifted up, 
and who, instead of mourning over that cross as the symbol of the 
extinction and defeat of all His hopes and works, gloried in it as 
the sign under which He was to conquer and to lead His followers 
on to victory. 

We shall show in the following pages how the shadow of this 
cross lies over all His life, — how it is impossible to understand that 
life apart from it, — how it touches the very cradle of His childhood, 
and is never anywhere absent, —how His whole progress through 
life is a progress to the cross. ‘‘Where,’’ runs an old Rabbinical 
saying, — ‘‘where is the true Messiah to be found? Sitting at the 
gate of Rome’’ (the symbol of the Gentile world) ‘‘among the lepers, 
binding and bandaging His wounds.’’ The sign-manual of the Mes- 
siah is that he should suffer. 
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Thirdly, we endeavor to show the sweet and perfect accord of 
Christ’s words, works, and thoughts. We take His preaching, and 
ask whether He lived as He preached. We take His works, and ask 
whether they were the mere tricks and feats of a deft conjurer, or 
whether they were true impressions of His soul. We follow Him 
into the solitude of the mountain, the silence of the garden, the hush 
of the upper chamber, and listen to His communings with God; we 
watch all His words, and mark those rare and precious revealings of 
His inner nature, which come from Him now in a strain of sorrow, 
and again in the confidence of sympathy. Into these windows we 
gaze to see the working of His heart. Most reverently, yet most 
jealously, we scrutinize all, and we come to see in the end that all is 
of one piece. Every other life has notes that ring harshly. Every 
disguise men have ever worn has sometimes slipped off; every mask 
has sometimes shown the truth behind it. But He could have worn 
no disguise, for with all our scrutiny we must confess that we can- 
not convince Him of sin, and that only one key will open the lock of 
His life. In other words, what He was in any one place at any one 
time, He was always and everywhere; so that though the mirror of 
the gospel history be broken in a thousand fragments, every frag- 
ment yields the same image of the God-man, the Redeemer of the 
world. 

These points, though not minutely insisted upon, have been 
borne in mind all through; and although this book assumes the 
truth of the gospel history, and is thus not directly addressed to un- 
believers, yet there is an argument, and that of the most weighty 
kind, contained in the very harmony and simplicity of the character 
traced init. Whence came He? What imagination gave Him birth? 
Did He rise out of the disharmony of a Jewish peasant household? 
Was He the product of that eastern soil? or was He what He claimed 
to be? Those who do not admit the true doctrine of His person and 
work, are continually brought to a standstill by astonishment. We, 
too, marvel, but with us the mysteries are not many. They have 
been reduced to one, — God was manifest in the flesh. ‘‘Rabbi, Thou 
art the Son of God; Rabbi, Thou art the King of Israel.’’ 
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It may be of interest to our readers to learn that the i 
fourfold invitation and solicitation of contributions for the — 
QUARTERLY which we extended in our last issue has failed — 
to bring us one line or word, available or unavailable, in a 
English or in any other language, ancient or modern. This — 
is certainly not encouraging for a repetition of our requests, x 
especially in the present season of the year. All we would a 
say is that the invitations printed on pp. 254—256 may be q 
considered standing till recalled. 


oldest systematic treatise on Homiletics in Christian literal q 
ture. It is the fourth book of Augustine’s work De Doctrina a 
Christiana. The first three books, composed A. D. 397, i 
treat of the principles of the interpretation of Scripture and % 


neutics. The fourth book, which was added nearly thirty ; 
years later, A. D. 426, is an exquisite gem, a work which, 


later days, the abst recent publications not excepted. It iB: 
should be remarked, Psi that the genera dicendt dis- : 


which Quinctilian exhibits in his /zstztutzo Oratoria, and 3 
essentially those mentioned in Cicero’s Ovator. 


The handbook of systematic theology in the age of | 
Scholasticism, the Four Books of Sentences, by Peter Lom- a 
bard, Bishop of Paris, is, in the edition which we have used ~ 
for years, a quarto volume of 410 and 160 pages, without 
the appendices and indices. ‘The fourth book treats of the 
Sacraments, which Peter enumerates as follows: Bapitismus, if 
Confirmatio, Panis Benedictio, id est, Eucharistia, Poent- — 
tentia, Unctio Extrema, Ordo, Conjugium, and the closing 
sections deal with the resurrection of the dead, final judg- ;, 
ment, eternal life and eternal damnation. 


